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TRANSLATION AND TRANSFORMATION
OF JOHN CHRYSOSTOM’S URBAN IMAGERY
INTO OLD CHURCH SLAVONIC

S John Chrysostom preached for 20 years in the two major cities of the East-
tern Roman empire — Antioch (386-397) and Constantinople (398-404).
He delivered hundreds of sermons, some of these were written down at the time
of preaching, others were edited and published later. More than 800 are consid-
ered genuine, another thousand texts bear his name as the author'. His works were
widely popular in all the neighbouring cultures from the 5" century onwards.
In the 9™ century, the Slavonic tradition joined this trend.

The title of my present research suggests mainly a survey on literary and cul-
tural reception, but it also allows a discussion on several broader questions, such
as the history of rhetoric and preaching, the use of literary sources as historical
evidence, late antique and medieval architecture, city planning, and everyday life.
John Chrysostom’s extensive and diverse body of work provides a large number
of examples and theoretical models in various study domains. Here I will focus on
his depictions of the city and urban life and their rendition in the early Slavonic
tradition.

John Chrysostom was a preacher and a writer — many of his sermons were
both oral performances in an actual reality, and written works meant for reading
in posterity, outside of their immediate context. His fellow-citizens in Antioch and
Constantinople were his audience, but they were also subjects of his sermons. He
drew material from contemporary events, natural disasters, political and social
turmoil, local landmarks, the neighbourhood, etc. It is not surprising then, that
his works served as documental sources in academic research. The written texts,
which have come down to us in numerous manuscripts, still keep traces of direct
communication’. The preacher addresses his audience from time to time, points

'S. Voicu, Une nomenclature pour les anonymes du corpus pseudo-chrysostomien, B 51, 1981,
p. 297-305.

> Some aspects of this question are discussed also by other researchers, Preacher and Audience. Stud-
ies in Early Christian and Byzantine Homiletics, ed. P. ALLEN, M. CUNNINGHAM, Leiden 1998, p. 18:
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to the surroundings, refers to the previous day (“yesterday”), names particular
persons, and local suburbs. One way of looking at his preaching, as Wendy May-
er points out, is as a liturgical act which takes place within a liturgical setting’.
In this line of reasoning, Mayer poses a number of questions concerning the actual
moment of delivery and the interaction between the preacher and his congrega-
tion, such as: “What behaviour does he expect of the audience during the homily”,
“Where is his audience situated?”, “Can John project his voice adequately?”, “Who
is sitting and who is standing?”, and so on*. Another strain of questions refers to
the preacher’s surroundings: “In which city are John and the audience in question
situated?”, “In what part of the urban or suburban landscape are they positioned?”,
“In which building are they located?”, etc.” None of these questions, which repre-
sent the liturgical, topographical, social, or personal perspective on Chrysostom’s
preaching, is relevant to the afterlife of his homilies. Later copies and translations
take the homily away from the initial moment of delivery and bring it to a new
readership (or audience), into another era and another cultural and topographical
context. This loss of actuality is typical for all oral sermons put into writing®. The
double nature of the homily - oral and written - creates an artificial, rhetorical
reality, cf. W. Mayer again:

Even if we can confirm that the homily that survives was delivered before a live audience
and is identical to the original, and we can demonstrate that John individualised the content
in response to his audience, we must still deal with the fact that the information itself is pre-
sented within a rhetorical medium and represents a constructed reality’.

Some elements of the live delivery, such as improvised dialogues with the audi-
ence, exempla, deictic expressions and other references to the context, are often
preserved in written sermons. However, they are not only remnants from a single
past event, but also rhetorical devices aimed at attaining more convincing moral
and instructive power®. The homily - be it exegetical, panegyrical, polemical or

Homilies which were preached ex tempore obviously represent the best sources for this type of infor-
mation; those which were prepared beforehand or edited after the event rarely indicate the dynamics
of a particular occasion.

> W. MAYER, John Chrysostom: Extraordinary Preacher, Ordinary Audience, [in:] Preacher and Audi-
ence..., p. 115.

4 Ibidem, p. 115-116.

5 Ibidem, p. 126. W. Mayer gives a detailed account on the geographical, topographical, urban and
architectural data in Chrysostom’s homilies, ibidem, p. 126-129; see also W. MAYER, The Homilies of
St John Chrysostom. Provenance. Reshaping the Foundations, Rome 2005, p. 289-302.

¢ The medieval sermon both as oral and literary genre in the Western tradition is examined in: The
Sermon, ed. B.M. KIENZLE, Turnhout 2000, esp. p. 159-174; the signs of orality in written sermons
and the tension between the written text and the oral discourse are summarized on p. 965-978.
The volume gives also an extensive bibliography on general and specific questions.

7 W. MAYER, John Chrysostom: Extraordinary Preacher..., p. 108.

8 See, e.g. Preacher and Audience..., p. 13: By employing an informal and conversational method of dis-
course, frequently inventing imaginary interlocutors, preachers may be inventing a dialogue which did
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ethical - is a rhetorical genre and John Chrysostom is famously one of its best
champions. His eloquence, acquired through classical education, applies some
methods of the second sophistic in Christian context’. He uses metaphors, com-
parisons, ecphraseis and other vivid figures of speech in a wide range of topics. For
instance, he borrows images from athletic games, medicine, sea and navigation,
the hyppodrome, the theater, etc. — sources typical for the sophists'’, but always
directed by the preacher at moral or religious instruction.

John Chrysostom’s urban imagery also falls into these two categories. On the
one hand, his descriptions of the cityscape and the urban life give a snapshot
of the era and of the actual moment of delivery. On the other hand, they are topoi
that transcend the particular space and time and, as written literature, fit into oth-
er contexts. By comparing some of these images with their translations into Old
Church Slavonic I will try to determine how much of Chrysostom’s urban imag-
ery was preserved, what was adapted to the new audience, and what remained
unchanged and detached from the actual reality. Some aspects of this cultural
transfer were addressed in previous (predominantly lexical) studies on Greek and
Roman realia and their rendition in Old Church Slavonic''. Terms, names, and places
from the classical and late antique world were not entirely unfamiliar to the edu-
cated Slavic audience. Personal and geographical names, exotic food, and other
objects are frequently mentioned in many genres of translated literature, such
as biblical translations, historiography, hagiography, rhetoric, juridical texts, etc.
At the same time, the abundant scribal errors suggest that many realia were mis-
understood or entirely incomprehensible to the scribes.

not really exist, and again: rhetorical devices such as dialogue and diatribal interjections to the audi-
ence, the use of everyday imagery or exempla, and familiar topoi all must have helped to engage an
audience which was expecting to some extent to be entertained, ibidem, p. 18.

° Cf. T. AMERINGER, The Stylistic Influence of the Second Sophistic on the Panegyrical Sermons of
St. John Chrysostom. A Study in Greek Rhetoric, Washington 1921 [= PSt, 5]; M.A. BURNS, Saint John
Chrysostom’s Homilies on the Statues. A Study of Their Rhetorical Qualities and Form, Washington
1930 [= PSt, 22].

1 Examples from 4™ century pagan orators, such as Himerius, Themistius and others, see in T. Am-
ERINGER, The Stylistic Influence..., p. 17-19. Special chapters are dedicated to the praise of a country
and of a city in Menander Rhetor, cf. Menander Rhetor, ed. et trans. D.A. RusseLL, N.G. WILSON,
Oxford 1981, p. 28-43, 46-75.

"' On this topic see e.g. the following research papers and the references therein: A.-M. ToToMA-
HOBA, CedeHuAma 3a epwvKo-pUMCKUS CBAM 6 CABAHCKUA ekcuepnm om Xponukama na FOnuil
Agpuran. IIpobnemu na peuenyuama, [in:] IIOAYIXTQP. Scripta slavica Mario Capaldo dicata,
ed. K. Quunu, Mocksa 2015, p. 316-327; T. VINMEBA, AHmuuHama Kynmypa npes npusmama Ha
CpedH06eK08HUS OBNIAPCKU KHUNCOBEH e3uK, []3an0, 10, 2017, http://www.abcdar.com/magazine/X/
T.Ilieva_1314-9067_X.pdf [3 IV 2020]; T. CnaBoBA, Busanmuiicku peanuu 6 npesooaueckama
npakmuxa Ha cmapobvaeapckume kHuNIoeHuuy, [in:] Laudator temporis acti. Studia in memoriam
Ioannis A. Bozilov, vol. 11, Ius, imperium, potestas litterae ars et archaeologia, ed. I.A. BILIARSKY, Sofia
2018, p. 242-253, and many others.
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The descriptions of the urban life in the late antique city do not always con-
tain specific vocabulary and therefore may remain undetected and unexamined
in lexical research. Some of the examples cited below depict scenes set in an urban
environment, and the present study investigates not only how specific objects
were named but also how ordinary situations were described. The selection of the
examples is based on several criteria. The study is focused on genuine Chrysosto-
mian homilies'? translated into Old Church Slavonic in the 9'"-10" century. John
Chrysostom’s authorship is an important criterium, because it gives a reliable point
of reference in terms of time and place of origin of the homilies. The translations,
however, belong to various anonymous Old Bulgarian translators and are mostly
preserved in late manuscripts, some of which are not published'. Therefore, the
manuscript tradition and the reception in the following centuries should also
be kept in mind.

The passages I will discuss below refer to the urban environment, public and
private buildings, and the everyday life of the citizens. The examples are excerpted
from the following Old Church Slavonic collections and manuscripts: the Chrys-
orrhoas collection (Zlatostruy)', Chrysostom’s On the Statues', Codex Suprasl-

12 Cf. W. MAYER, The Homilies of St John Chrysostom..., p. 26-27; S. Voicu, Pseudo-Giovanni Crisos-
tomo: i confini del corpus, JAC 39, 1996, p. 105-115.

1 The Greek text of the examples below is cited according to the edition in Patrologia Graeca. The
Old Church Slavonic translations are cited according to their respective editions, or according to
the earliest accessible manuscripts, if they are unedited.

4 Translated in the 10 century, its various versions are preserved in 12th-17t century manuscripts,
see SI. MIITEHOB, 3namocmpyii: cmapo6vseapcku xomunemuuen 600, Cv30a0eH N0 UHULUAMUEA
Ha 6vneapckust yap Cumeon. Texcmonozuuecko u uzsoposedcko uscnedsame, Copus 2013. The so-
called Longer Zlatostruy, which is preserved almost only in Russian manuscripts from 15% century
onwards, is unedited. Here it is cited after the earliest complete copy, a Russian manuscript from the
Moscow Theological Academy (Russian State Library 173/1, No 43, 1474), cf. Apxum. JIEoHMT, Cae-
deHue 0 CABAHCKUX PYKONUCIX, NOCIYynusumux us kuueoxpanunuusa Cesmo-Tpouuyxoii Cepeuesoti
naepot 6 6ubnuomexy Tpouuxoii yxosHoti cemunapuu 8 1747 e. (HviHe HAX00sUsUXCS 8 GUbNUOMEKe
Mockosckoii 0yxoeHoii akademuu), Boim. 2, Mocksa 1887, p. 66-68. It is available online http://lib-
fond.ru/lib-rgb/173-i/f-173-i-43/ [11 VII 2020].

' De statuis (Ad populum Antiochenum homiliae 1-21), CPG 4330. The scholars are not unanimous
about the date and the number of the Old Church Slavonic translations, cf. A.A. Typunos, Auopu-
aumut, [in:] IIpasocnasuas suyuxnoneous, vol. II, Mocksa 2001, p. 410, http://www.pravenc.ru/
text/115376.html [26 V 2020]; M.C. MymmHCKAS, Adpuanmot VloanHa 3namoycma 6 1iHOCIABTH-
CKUX U PYCCKUX NAMAMHUKAX, [in:] JTunesucmu4eckoe ucmoyHuxosedeHue U UCopust pycckoeo A3vl-
xa (2002-2003), Mocksa 2003, p. 27-74, http://www.ruslang.ru/istochnik_2003 [26 V 2020], espe-
cially p. 28 - no data support a complete early Old Church Slavonic (Old Bulgarian) translation, only
fragments are extant. But according to D. Bulanin, there was a nearly complete 10™-century transla-
tion that was revised and preserved in later copies, cf. [I. Bynanun, Tekcmonozuueckue u 6ubnuozpa-
puueckue apabecxu. Ipunoxerue V. Anopuanmol 6 cmapuiem cnassHckom nepesode, [in:] Kama-
7102 namamuukos opesHepycckoii nucomenrocmu XI-XIV es., Cankr-Iletep6ypr 2014, p. 489-510.
It is unedited, here it is cited after a 16™-century Russian manuscript from the Russian State Library
304/1, No 151 (1597), cf. VIEpoMm. Vinapui, VIEPOM. APCEHMI, Onucanue cnasaHcKux pykonucet
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iensis (10" century)'¢, and Uspenskij codex (12 century)'. Other important Sla-
vonic manuscripts, such as the Symeon florilegium (Izbornik 1073, 11" century),
the Troickij codex (12" century), the Mihanovi¢ homiliary (13" century), and the
German codex (14™ century)', did not provide any more examples. Although
John Chrysostom is the most translated author in the medieval Slavonic litera-
ture, one of the reasons for the scarcity of examples is the fact that only selected
works and fragments were translated into Slavonic in the early period (9"-11*
century) and the selection was based on their topic and function. As a result,
catechetical, festal, and panegyrical homilies in the homiliaries are less likely
to contain urban descriptions, compared to the ethical and even exegetical ser-
mons, collected in instructive miscelanies such as Zlatostruy. Some brilliant ref-
erences of John Chrysostom to the life of his fellow-citizens in Antioch and Con-
stantinople were simply left out of the Slavonic selection. The translations of the
later period (from 14" century onwards) are not taken into account, because they
represent a different cultural context and principles of translation. Neverthe-
less, the available instances are sufficient for drawing some conclusions about the
way the Slavonic audience saw the 4™-century Byzantine city.

City streets and buildings

The first group of examples describes spacious streets, squares, and buildings. The
two biggest cities of the Eastern Roman Empire in the 4"-5" century were impres-
sive in terms of infrastructure and population even by today’s standards. They
shared some features, e.g. busy streets and markets, big churches and tall buildings,
a hippodrome, noise, nightlife, streetlights, baths, dense and stratified population.
Reference to any of these features in Chrysostom’s homilies could pertain to either
city. Aside from that, Antioch was famous for its porticoed streets, the proximity to
the Orontes river and the mountain, and the luxurious suburb Daphne'®, whereas

6ubnuomexu Cesamo-Tpouuxkoii Cepeuesoti naspui, Mocka 1878, p. 125-128. It is available online
http://lib-fond.ru/lib-rgb/304-i/£304i-151/ [11 VII 2020].

18 Cynpaconcku unu Pemios c6oprux, vol. I-11, ed. V1. 3aumos, M. Kananno, Codpus 1982.

17 Yenenckuti cooprux XII-XIII 6., ed. C.V. KoTkos, Mocksa 1971.

18 These manuscripts contain Old Church Slavonic original and translated texts from the 9"-10%
century, including Chrysostomian homilies, cf. Cumeoros cooprux (no Ceemocnasosus npenuc om
1073 e.), vol. 1, Mscnedsarus u mexcm, Codust 1991; vol. II, Peunux-undexc, Codpust 1993; vol. I,
Ipoyku uzeopu, Codus 2015; J. Porovskl, EJ. THoMsoN, W.R. VEDER, The Troickij Sbornik (Cod.
Moskva, GBL, F.304 (Troice-Sergieva Lavra) N 12). Text in Transcription, IIK 21-22, 1988; Mihano-
vi¢ Homiliar, ed. R. AITZETMULLER, Graz 1957; E. Mup4EBA, Iepmanos cbopruk om 1358/1359 e.
Wscnedsane u uzdanue na mexcma, Codust 2006.

' For a detailed study on the topography of Antioch in John Chrysostom’s works see W. MAYER,
The Topography of Antioch Described in the Writings of John Chrysostom, [in:] Les sources de Ihistoire
du paysage urbain & Antioche sur I Oronte. Actes des journées d études des 20 et 21 septembre 2010.
Colloques de I'université Paris 8, ed. C. SALIOU, Paris 2012, p. 81-100, with an exhaustive list of topo-
graphic data on p. 89-100.
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Constantinople was surrounded on three sides by the sea and was distinguished
by the emperial palace and the occasional presence of the emperor®.

The following example mentions not only the noise in the (unspecified) city,
but also suburbs and houses with golden roofs and triclinia:

[1] TodTo ydp péyloTOV EYKOWOV €0TL TAG HUETEPAG TOAEWS, 0V TO BopvPoug Exelv Kal
TPOAOTELA, 0V8E XPLOOPOPOVG 0lkovg Kal TPLKAIvOUG, dAAA TO Exetv Sfjpov omovdaiov
Kai Steynyepuévov (De paenitentia homilia 3, CPG 4333; PG, vol. XLIX, col. 291).

This is the biggest praise to our city, not its noise and suburbs, nor its golden-roofed houses
furnished with couches, but its devoted and diligent people.

CE BO KCTh MOXRAAA RAWIEMO MPAAA. IKOIKE HH MAHIIA HWKTH HH XARRbLk. NH ZAATOKJORKNAIHXS
AOMOR's. HH MOAATh. H'h HKE HMETH HagoA™s nocnkwHes H BheTaraens (Uspenskij codex,
12" ¢., f. 180v, ed. C.VI. KOTKOB, Ycnenckuii coopHux. .., p. 305).

There are several issues in the Slavonic translation that should be addressed.
First of all, it is the overall meaning of the phrase. According to John Chrysostom,
the noise, the rich houses and the suburbs (where, supposedly, the wealthy citi-
zens could retreat in their villas) are inherent to his city, but it is the people who
are more praiseworthy?'. However, the Slavonic translation suggests that this town
has nothing but its people. The meaning is further adjusted by the vocabulary.
Chrysostom’s “our city” (tf|g fjHetépag molews) has become “your city” (rawero
rpajd, “OpeTépag) — a common itacistic error, but also a lost connection between
the preacher and the audience. The Slavonic xakesun ‘field, farm’ hardly implied
luxury®?, and the big Roman house with many rooms, including the typical din-
ing-room triclinium furnished with three couches, where the guests reclined for
dinner, was rendered as pomnl 1 noaaTsl, ‘houses and palaces’

The following passage refers undoubtedly to Antioch:

» Constantinople is well studied, see e.g. C. MANGoO, Le développement urbain de Constantinople
(IVF-VIF siécles), Paris 1985; Byzantine Constantinople. Monuments, Topography and Everyday Life,
ed. N. NEc1POGLU, Leiden 2001 [= MMe, 33]; P. MAGDALINO, Studies on the History and Topography
of Byzantine Constantinople, Aldershot 2007.

1 The reference to the suburbs in this homily was one of the reasons for it to be located in Antioch
because of its famous suburb Daphne. However, W. Mayer questions the validity of this criterion
and comments on the meaning of the plural npodoteia: Although in its singular form mpodoteiov is
genuinely used by Chrysostom to indicate a physical suburb, it is possible that when the term appears
in its plural form without a definite article, as in the instance adduced, it is being employed by him to
describe not a physical area beyond the confines of the city but the dwellings or estates situated in those
areas, W. MAYER, The Homilies of St John Chrysostom..., p. 389.

22 Cf. the next example below. There are also other instances where xakgiih, xA'kRHILA, XARRLNHUA
correspond to mpodotela, cf. VI. CPE3HEBCKII, Mamepuanvt 015 c1068aps 0pe6HEPYCCKO20 A3bIKA 1O
nucomentuim namamuuxam, vol. 111, Cankr-ITerep6ypr 1912, col. 1376.
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[2] Otav ¢€0£AnG TG TOAewG €iMeTV EYKWLLOV, Ur Hot TNY Ad@vny elnng TO TPoacTelov, unde
70 TAR00G Kal UAKOG TV KLTIapioowy, unde Tag mNyds T@v véATWY, unde TO TOANOVG THV
TOAY oikelv AvBpwmovg, unde 10 péxpt fabutdtng Eomépag émi i dyopds Statpifety peta
adeiag TOAARG, unde t@v dviwy v dgboviav (Ad populum Antiochenum homilia 17, CPG
43305 PG, vol. XLIX, col. 179).

Whenever you want to praise the city, do not tell me about the suburb of Daphne, the mul-
titude and magnitude of the cypresses, and the water fountains, nor that many people live
in the city and one can walk around the agora deep into the night without any fear, nor about
the abundance of goods.

EMAQ XOUIEWH rPaps NOBRAATH KEAAS, NE I'AH MH AAONH XARRELUK, NH MHOCTEA HH EKICOCTH
KHMAQHCHKIA T HCTOVKHHKS BOANKI, HH JKHESIIT MHOI™s VARK™S Mo A’k NE EKe A0 REVEQA
TEMNA HA TOPSEX s XOAHTH ¢ npocmpanncmxg MHOZRM, HH K8NORANH WETAHA (Russian State
Library 304/1, No 151, 1597, f. 183v).

Unlike the first example, this translation is faithful and unadapted, including
the mention of the Daphne suburb and the cypresses in Antioch. Since the entire
homiletical series Ad populum Antiochenum is famously dedicated to this particu-
lar city and its people, it is not surprising that the references to the topography
remained unchanged. In the translation, it constructs a “rhetorical” reality, which
is consistent within its own context and is not necessarily connected to the sur-
roundings of the Slavonic reader®. Another passage from the same homily also
mentions the columns and stoas in the city and adds some information about
the lexical variety of the translation:

[3] OV 10 untpomoly eivar, 008 1O péyeBog Exerv kai kKdANog oikodounudtwy, ovdE TO
ToANOVG kiovag, Kai 0Todg evpeiag kai mepundtovg (Ad populum Antiochenum homilia 17,
CPG 4330; PG, vol. XLIX, col. 176).

Not because it is a capital city, nor because of its big and beautiful buildings, numerous
columns, broad colonnades and covered walks.

NE E3KE MHTPONOAH Bhl NT E3KE REAHVECTRA HMRTH H AOBPOTS ZAANTH, NT E3KE AH MNOI'I CTOAMNKI
H NPHKPLIALI H oyvHTeANTUA (Russian State Library 304/1, No 151, 1597, f. 181r)*.

» Such a “constructed reality” is present not only in translation, but also in Chrysostom’s original:
The information that is supplied is largely allusive rather than specific. In addition, the way in which
John refers collectively to “the baths”, “the agora”, and “the theatre” leads one to suspect that for peda-
gogical and polemical purposes he operates largely within a symbolic topography, W. MAYER, The Topo-
graphy of Antioch..., p. 86.

2 In the 15"-century translation (or revision, cf. note 15 above) of the homilies On the Statues, this
sentence is as follows: He £2KE MHTPONOATA BKITH. HH KE E2KE REAHYECTRO HM'KTH. H AOBQOTOY ZAANTWAME,
HH 2KE EXKE MNWIKI CTATSIKI H NPHTROPH HMRTH H WRoAH (Vladislav the Grammarian’s manuscript Rila
3/6, 1473, f. 254r). The Slavonic ngumreps is a standard rendition of the Greek word otod, two more
instances are listed below. The word oTgoA™ is not an exact match for the Greek nepinatog (‘walk’),
but is etymologically closer than the word oyvumeasnnua in the example cited above.
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The translation in this example (especially ngukpniasl 1 oyvHTeaniya) does not
convey the exact meaning of the Greek otodg evpeiag kai mepundtovg. The contex-
tual synonyms “columns’, “colonnades” and “(covered) walks” allude to the famous
covered streets in Antioch. The Slavonic oyvHTeasnnua ‘school is an unusual coun-
terpart to mepinatog ‘walk, place for walking. However, it corresponds to one of
the secondary meanings of this word ‘philosophical school” and reveals either
a very well educated translator, or a random and inexplicable mistake.

The next two examples are from a Constantinopolitan homily, In sancto hiero-
martyre Phoca (CPG 4364). The selected passages are just a small sample of all the
references to the imperial city. They describe the surroundings and refer to a par-
ticular event at the time of the delivery of the sermon:

[4] Aaumpd yéyovev v XO£G 1) TOALG, Aapmpd kol Teptgavig, odk €meldi| kiovag eixev, AN
¢neldn pdptupa mopmevovta and ITovtov mpodg udg mapayevopevov (In sancto hieromar-
tyre Phoca, CPG 4364; PG, vol. L, col. 699).

The city was bright yesterday, bright and prominent, not because it has columns, but because
of the martyr who came to us in a procession from the sea.

CRETeAs HaMh MR CRRTEAS H YTENK. HE HMTKE MPAMOPANH, HMA CTAKRIH CTOALIA. Hs EAMAZKE
MYNTKA oponkE' WA, © mopa Kk na npHreat (Longer Zlatostruy, homily No 6, ed. SI. MuiITEHOB,
3namocmpyii..., p. 264).

[5] Ameleigbng x0ég; mapayevod kév onpepoy, tva Idng avtov eig TOV oikelov xDpov dmayo-
pevov. Eideg avtov Sua tiig dyopdg ayopevov; PAéme avtov kai Std Tod meddyovg mAéovta
(In sancto hieromartyre Phoca, CPG 4364; PG, vol. L, col. 699).

Did you miss it yesterday? Then be here today and see him being brought back to his own
place. Did you see how he was carried across the agora? Watch him cross the sea, as well.

0CTA AH BYEPA. MPTHAH NONE R'h R'TOPKIH ANh. Ad RHAHIIH. H HA CROE MRCTO HEcoMa. RHAR AH
YPECTK TOPMh HECOMA. BHith H VpECh MoyvHNOy naorovipa (Longer Zlatostruy, homily No 6,
ed. SI. MMITEHOB, 3namocmpyii. .., p. 264).

Chrysostom’s homily celebrates the two-day procession carrying the saint’s
relics through the city and across the sea - a single event, which connects the
preacher and his audience with their shared actual reality*. To the Slavonic read-
er (and, indeed, to every member of an audience other than the one present at

» Cf. LS], p. 1382, s.v. nepunatéw — one of the meanings is ‘walk about while teaching, discourse’ and
‘dispute, argue’, and for mepinarog cf. ‘school of philosophy, first used of the Academy’, and ‘generally,
any school of philosophy’.

% On the date and provenance of the homily see SAINT JouN CHRYsosTOM, The Cult of the Saints.
Select Homilies and Letters, praef. et trans. W. MAYER, B. NE1L, New York 2006, p. 75-76.
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the delivery of the sermon on this dayin Constantinople) the deictic x0¢¢ ‘yesterday’
was already anachronic, hence it was omitted in the translation of example 4. The
word Bavepa in example 5, together with the sea and the “marble” columns of
the city, create a new “rhetorical” reality, which includes also the images of other
exempla, ecphraseis, and comparisons.

Chrysostom’s cities were lively and dynamic, and their social and economic
centres were the city squares and marketplaces, the agorai®’. Chrysostom trans-
fers the realistic image of the agora into the constructed reality of the rhetorical
figures of speech. In the following exemplum he compares the troubled soul of an
angry man to an agora and it is difficult to differentiate between the 4"-century
reality and the topos. The description is very realistic, but its function in the text
is purely rhetorical:

[6] 1| TovTOV 8¢ (sc. yuxn) dyopd kai BopVPw kai Taig péoalg T@V moOAewy, £vOa TOAAR
1] Koyt TOV AméVTOV, TOV EMaviovTwy, Kapunlwy, Kai Nuovey, kal dvwv, peydla toig
npoctodoy ¢ufowviwy, dote p katamatnOfval, Kai TéAy dpyvpokonwy, XaAKoTOTWY
gkatépwhev EkkpovdVTLY, Kal TOV pev énnpealopévwy, T@v 8¢ ennpealdéviwv (In Acta
apostolorum homilia 6, CPG 4426; Oxford, New College No 75, p. 143)%.

The soul of a troubled man] is similar to the clamour at the marketplace and the city streets,
there is great noise from people coming and going, camels, mules, and donkeys, people
shouting to the passers-by, so that they do not get trampled; and silversmiths and black-
smiths hammering from both sides; and people either bullying, or being bullied.

A MNRRAHBAMO MOAOBHA TOPWIKHIPOY. HA'KIKE BCAKW MAHYIL ECTh. H BeckAd (V. cThrikmm)
rPANKL HAKHE MNOML KAHY (V.1 NAHYIL) H MATEKE. HCXOAAIH HZ TPaAd H BXOAAIIH. Bk-
AM;AO\T’ H MBIPAT R, H mmoytpﬁ REAMH KOHVATH 1Mo NH. Ad vAKk (V.. Kns NPEATRNTHMR) Ne
MONEYOYTh. H MAKKI NMOAOEHA ECTh K'h ZAATAPE. H Kb KeARZOKORUE (v.[. KhpvHIAML), OBo-
Ay KAEKkTANTE (v.[. KAloKANHIE) TROPAWIH. H XPAMH TH NABHH TenTa (v.]. KAWKA) H KAEVTA
(v.l. Tunmma). maka TH ecTh rkeangkl Awa. (Longer Zlatostruy, homily No 90, Russian State
Library 173/1, No 43, f. 457v¥).

?7 For his congregation, the main axes of life seem to be: the house, the agora, the baths and the church,
see L.A. LAVAN, The Agorai of Antioch and Constantinople as seen by John Chrysostom, BICS 50, Issue
Sup. 91, 2007, p. 157-167.

# The Old Church Slavonic translation is closer to the so called “rough” version, here cited after one
of the oldest manuscript copies, Oxford, New College No 75 (10"-11" century). The text published
in Patrologia Graeca has a somewhat different wording, cf.: | éxeivov 8¢ dyopd kai Bopvfw, EvOa
TOANT 1} kpawyr| T@V akoAobBwv kai kaunhotg, Kal fUtovoLs. kai 6votg, peydha Toig mpootodoty
¢uPowvTwy, MoTe N KataratnOfvay ovy 1 Hév ToD ToL0VTOL Taig HEcaLg TAALY TOV TOAEWYV E0LKVIA
gotwy, €vBa vy pév evtedBev dpyvpokomwy, vov ¢ éxeiBev TdV xakkoTvTWV O 1X0G TOADG YiveTay,
Kai o pév énnpedalovoy, oi 8¢ énnpealovtat (PG, vol. LX, col. 61).

** The variants are after the so-called Shorter Zlatostruy, earliest copy Saint Petersburg, Russian Na-
tional Library, Fr.L. 46 (Russian, 12% century), edited in T. Teopruesa, 3namocmpyii om XII sex,
Cunucrpa 2003.



72 ANETA DIMITROVA

Whether the camels in the marketplace were real or imaginary for the Con-
stantinopolitan audience, they were not part of the everyday life of the 10™-cen-
tury Bulgarian translator (nor of the 15™-century Russian scribes and readers).
However, any medieval audience could relate to the clamour and racket in the
market (&yopd, mpmknipe), the mules and their shouting owners on the streets
(Héoat, emwruml, incorrectly Beckp'si), or the deafening noise coming from the
blacksmiths’ workshops. Some variants of the words meaning ‘noise’ in the Sla-
vonic manuscripts also suggest familiarity with the scene, which allows for a freer
interpretation by the scribes.

Private life and daily routine

The urban environment and the public spaces were the scene where a large part
of the citizens’ daily life took place. This interaction between man and city is pre-
sented in the following several examples. In the evenings the narrow streets and
squares were not the best place for the poor and the homeless:

[7] kai 6 dmooTepnOeig HIO TAG TOV Avaykaiwv ddkvnTat Xpeiag, kol dOAo@bpnTaL, kai popi-
0vG £pEAKNTAL 0oL KATNYOPOUG, Kal TR é0Tépag katalafovong meptin THv &yopay, év Toig
OTEVWTIOLG EVTLYXAVWY T&OL, kol Stamopovpuevog kai ovde bmep TG VukTOG Bappeiv Exwy
(In Epistulam primam ad Corinthios homilia 11, CPG 4428; PG, vol. LXI, col. 94).

And the deprived [by you] may be bitten by the most basic needs, and lament himself, and
summon thousands of accusers upon you; and when the evening comes, he may go around the
market-place, encountering all sorts of things in the alleys, and be at a loss, not daring to
spend the night.

H OBAHXORAHKIH TOBOK OBHXOAH MHIIA HIJIA NAAYA CA H PhIAAA. stspo\’f ERIR'LIOY OBHXOAH OV AH-
U’k N HMEA MAR raagu N3KASHHTH, Ad H HOUITIO XOAA NMOHMBI A'KE HA TA K'h gek (Longer
Zlatostruy, Homily No 74b, Russian State Library 173/1, No 43, f. 406r).

At the same time, the (wealthy) citizen in Chrysostom’ reality, a member of
his audience, visited the public baths in the evening before the late supper, after
completing his daily chores in the agora:

[8] Kai ov pev €k Pakaveiov Aehovpévog emavépyn, parakois Oaimopevog ipatiols, yeyn-
Bwg kal xaipwy, kai £mt Seinvov €totpov tpéxwv molvtehég (In Epistulam primam ad Corin-
thios homilia 11, CPG 4428; PG, vol. LXI, col. 94).

And you come back refreshed after bathing, kept warm in soft garments, cheerful and happy,
rushing to a lavish dinner.
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Thi 3K © EANA MHOMKHILEK HZLMBIE CA HAEUIH. H Bk MAKKKRI pHZhI OBAWYENK. PAYA CA H RECEAA
cA HA REAHKOY Reveplo rpaanid (Longer Zlatostruy, Homily No 74b, Russian State Library
173/1, No 43, £. 406r).

The Slavonic translation in example 7 mentions only the dark and narrow
streets (0TeVWMAG, ovaHLa, see also example 11 below) and omits the agorai, but
although it simplifies the wording of the original passage, it renders truthfully its
general meaning. The next example 8 from the same episode is not adapted to the
Slavonic audience and the translation keeps both the baths (Balaveiov ganra) and
the sumptuous supper (Seinvov ToAVTENEG ReanKka Revepra). The same image can be
found also in other homilies®, e.g.:

[9] Eonépag 8¢ mdAty katalaBovong, ol pev eig Aovtpd kai dvéoelg onevdovorv (In Epistu-
lam primam ad Timotheum homilia 14, CPG 4436; PG, vol. LXII, col. 577).

The evening comes again, and some are in a hurry to the public baths and relaxation.

REVEQOY 7KE MAKKI AOCI'KE'LIOY. OHH KO EANA H NAMOKOA Tiyam ca (Longer Zlatostruy, Homily
No 37, Russian State Library 173/I, No 43, f. 229r).

The Greek word deinvov from example 8 can denote any meal during the day,
either lunch, dinner, or supper, but the context suggests that both going to the
baths and the meal afterwards happen in the evening and the Slavonic transla-
tion reflects this accordingly. Examples 9 and 10 are unambiguous in this respect
— the visit to the public baths (Aovtpd) is in the evening and is followed by a ban-
quet. This way of life was not accessible to all the citizens, cf. the continuation of
example 9 below.

The house

The following examples depict domestic scenes in big Roman houses with ser-
vants and lavish banquets:

[10] ékeivol 8¢ T@V MOVWVY ATTOADOAVTEG £AVTOVG, TOTE Tf| TPATE(] TPOCAVEXOLOLY, OVK
oiket@v AT 00g éyeipovTeg, 00OE TepLTpEXOVTEG THV Oikiay, ovdE BopuvPfodvteg, 008E Sya
mToAAd TapatiBépevol, o0dE kvioong yépovta, AAN oi pév &ptov povov kai dhag, oi 8¢

%0 Leslie Dossey’s interesting study about the nightlife in the 4"-century big cities Antioch and Con-
stantinople explores the shift of the main occupations of the citizens towards later hours (compared
to the country and to earlier time-periods). Afternoon naps, baths, shopping and supper occur sev-
eral hours later that before, cf. L. Dossky, Night in the Big City. Temporal Patterns in Antioch and
Constantinople as Revealed by Chrysostom’s Sermons, [in:] Revisioning John Chrysostom, ed. C.L. DE
WET, W. MAYER, Leiden-Boston 2019 [= CAEC, 1], p. 698-732.
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E\atov mpooTiBévTeG, ETepot 8¢, dool doBevéaTtepoi eiol, kal Adaxavwy ExovTal kal doTpiwy
(In Epistulam primam ad Timotheum homilia 14, CPG 4436; PG, vol. LXII, col. 577).

The other ones attend to the table after finishing with their labour, without awakening
a multitude of slaves, nor running around the house and raising a clamour, nor having many
dishes full of meats, but some put on the table only bread and salt, others add olive-oil, and
some - the weaker ones — have vegetables and beans.

A WEH TPOYAORTs €A MPOYIKINE TH. Toffa HA TPANEZe cAAOY HE MNOM PARTK ChZKIRAKLIE, HH
PHLPIOV T M0 AROPOY, NH MAELIOYLIE, HH E'RPNKI MHOMOLENLN NPEAATAIOLIE. NH CKEAGAM PAASIO-
IE. Wb ORH XAKE™s, TH COAk. OBH MACAO NPOATAB'WIE. APOVZTH 7KE ALIE COY BOAHH TO ZEATA A
npiematoyie n covhra (Longer Zlatostruy, Homily No 37, Russian State Library 173/I, No 43,
f. 229r).

This contrast between the wealthy citizens with their baths, big households
and banquets, and the poor (the working people, T@V Tovwv amoAboavteg Eav-
TovG), the ones who have simple meals and a small or no house at all, is a recur-
ring motif in Chrysostom’s works:

[11]Otav odv &véAdng oikade, Gtav émi Tiig €0Vilg dvakAibfjc, dTav edg ) Tept TOV oikov
Napmpov, dtav Etoipn kai Sayihig 1 tpamela, ToTe dvapviodntt Tod Takamwpov kai AOA-
oV £Keivov, TOD TEPUOVTOG KATA TOVG KDVAG €V TOIG OTEVWTOIG Kal TM oKOTW Kal T® TNA®
(In Epistulam primam ad Corinthios homilia 11, CPG 4428; PG, vol. LXI, col. 94).

When you come home, when you lay down on the couch, when the lights shine bright in the
house, when the table is ready and full, then remember that miserable and unhappy one,
walking down the alleys like a dog, in darkness and mud.

Thi IKe €A NPHAEWH B A0Mh cH. H cRIIOY TH NOCTARA NgE TOBOK REAHKOY H MATKHOY Tganezs.
'I'Oi\'A BBCNOMANH OKAN'HAIO ONOIMO WEbBXOAALHArO. AKkI \IJ'A no SAHI_I'S. E'h THR H B'h KaA'k (Longer
Zlatostruy, Homily No 74b, Russian State Library 173/1, No 43, f. 406r).

Example 11 presents a picture, where at least some streets or alleys (the same
otevwmol from example 7) are dark and not paved. It also makes the transition
from the public space into the residential area - into the dining-room of a Roman
house. This is where the Slavonic translation shows some deviations and adapta-
tions. The phrase “lights shining bright round the house” is omitted altogether
(perhaps the medieval Bulgarian house was darker than its Byzantine counter-
part, but this cannot be the only explanation of the omission). Chrysostom’s
citizen reclines on a couch for supper in the customary manner (émi Tig €0Viig
dvaxAi0fig) - probably the couch in the triclinium from example 1, whereas the
man in the constructed reality of the Slavonic translation sits down (c:Rwoy TH)
and someone else (a slave? a servant? a wife?) puts the table in front of him. The
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less fortunate men from example 10 are at the table in an unspecified position
(tfj Tpaméln mpooavéyovotv) and again “sitting” in the translation. These subtle
deviations of the translation suggest that the Slavonic audience did not differenti-
ate between sitting at the table and reclining on the couch of a triclinium.

The next examples also give some architectural details, e.g. the following image
of a Roman house:

[12] MavBavétwoay ol Tag Aapmpag oikodopodvTeg oikiag, kai Tag evpeiag 6T0AG, Kal TOVG
Hakpovg meptBolovg, 8Tt ovk eixev 6 Xplotdg mod TNy ke@aAny katakAival (De proditione
Tudae, CPG 4336; PG, vol. XLIX, col. 378).

And those who build splendid houses and wide porticoes, and long courtyards, let them
know that Christ did not have a place to rest his head.

AA HABBIKHRT A HKE CRRTABIA AOM I ARAGRT K. H IJOCTPANBIA IPHTROP B H AATKIKIA AROPKI.
1Ko HE HAR X¢ KAE raagsl nopgskaonnTh (Codex Suprasliensis, ed. V1. 3anmos, M. Kaniano,
Cynpacwncku unu Pemkos coopHux..., p. 416).

In cases like this one, the description of the house is a rhetorical device, but it
mentions a colonnaded courtyard. The Slavonic word ngnTregs, which is a com-
mon term of church architecture, is a regular counterpart to the Greek otod
(cf. note 24 above). The next example does not give any architectural details, but
the translation enhances the episode:

[13] Av Staxdyng eig TOV 0TEVOTOV, 00K dkovoT 008¢ PwViig: &v 10N €ig TV oikiav, TavTtag
Syet kabdmep év Ta@w Keévovg (In Acta apostolorum homilia 26, CPG 4426; PG, vol. LX,
col. 202).

If you peek out to the street, you will not hear a sound; if you look into the house, you will
see everybody lying as if in a tomb.

AJIE BO CNHKHEWIH NA CTEMNKI <C> MOAATKI TO HE CAKILIHWIN TACA, NT HNOTO NHYTO. AlJIE AH CHHK-
HEWH B'h AROPR CROH € MOAATHI TO RCE RHAHWH AKhl Bk rgoEk aexae (Longer Zlatostruy,
Homily No 41, Russian State Library 173/1, No 43, f. 256v).

The Greek sentence suggests that an observer is looking through the win-
dow out (towards the narrow street), and in (towards the house). In the Slavonic
text the house is a palace (noaara) and the observer is looking out to the street,
and then back into a courtyard (g's ARops). An inner courtyard is imaginable
only in a big building - in the palace or in a monastery.

In the following description of the morning routine of a common citizen,
a small alteration in the translation gives us an idea about the layout of the house:
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[14] Hpelg pev yap dpa Stavaotavteg, kadnpeba £mi moAd Siatetvopevol, mpog xpeiav dmep-
x0peba, eita vimtopeda thv Syry, Tag xelpag: petd todto drodrparta kal vevpata Aappd-
Voley, kad ToADG dvahioketat kaupdg (In Epistulam primam ad Timotheum homilia 14, CPG
4436; PG, vol. LXII, col. 575).

As soon as we wake up, we sit up and stretch out, we answer the call of nature, then we wash
our face and hands, afterwards we take our shoes and clothes, and a lot of time passes.

B'hCTARKIIE KO Mhl CRAH. MHOMO NPOAAKAWLIE CA. H ZAAR HAEMS. TAVE OYMBIRAE AHLA POVILR
Mo ToMh. B'WZEMAE 3Ke OAEROY H ONOYLIS TH muoro Rykma norovei (Longer Zlatostruy, Homily
No 37, Russian State Library 173/, No 43, f. 227v).

Early in the morning, after sitting up in the bed and stretching, and before
washing and dressing, the citizen relieves himself (goes mpog xpeiav). In the
translation, this happens behind the house, or at the back (zags nHpem). This
deviation in the Slavonic translation alludes to an area of the house, or outside
the house, that is otherwise rarely mentioned. It is also another point of difference
between the well-equipped Roman house and the average medieval Slavic houses.

The last example, which is another description of a building, also gives some
interesting information about architectural terminology and adaptations of the
source text:

[15] "Qomep yap oikodopog Bepehiovg Oelg, Toixovg dvaoTtnoag, GpoPov KaLapwWoag, THv
Kapdpav Ekeivny elg Eva péoov cuvdnoag AiBov, &v ékeivov a@én, TOv mdvTta TG oikodo-
urig StéAvoe ovvdeopov (Adversus Iudaeos oratio 4, CPG 4327; PG, vol. XLVIII, col. 881).

Just like the architect, who lays the foundations, builds the walls, furnishes the roof with
a vault, and locks that vault with a single stone in the middle, if he takes away that stone, the
whole structure of his building will collapse.

IAKOKE KO ZHAKHTEAL OCHORANTH EM0 NMOAOKHE™S CT'RNKI NOCTARHE S 0AORS CTPONh MOKPKIEh. KO-
MAPOY NMOCPEAR EAHNEAME KAMKIKO CRAZAR'K. ALJE TOMO KAMBIKA WHMETh. RCE ChZAANTE JAZOPHT
ca (Longer Zlatostruy, Homily No 8, Russian State Library 173/, No 43, f. 76v).

The building in the Greek comparison has a vaulted roof built of stone, with
a keystone on the top - a structure, characteristic not for a house, but for a church
or a similar edifice. In the translation, it is covered with lead (0AoBS cTponm
nokguigs) and there is also a stone on the top of the dome®'. Other examples of

31 The Greek word kapdpa is rendered with the borrowing komaga, witnessed in other 10™-century
translations such as John the Exarch’s Bogoslovie and Pseudo-Kaisarios’ Erotapokrisis, see V1. CPE3-
HEBCKWIT, Mamepuanvt 0715 cnosaps. .., vol. I, Cankt-ITerep6ypr 1893, col. 1263-1264 (s.v. komapa);
S1. MuiTEHOB, JJuanosume na Ilcesdo-Kecapuii 6 cnassnckama pwvkonucra mpaduyus, Codust 2006
p. 544.
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the word eaore in some Slavonic texts refer specifically to covering churches with
lead®. It seems that it was not unusual for a dome to be coated with lead, which
suggests that the vault in this example was associated with a leaden church-dome
- a notion which is not explicit in the Greek source.

Wide porticoes and long courtyards (cf. example 12) were not typical features
of the medieval Bulgarian house, except for the ruler’s palace. Even if we assume
that the initial audience of the Old Church Slavonic translations was well familiar
with the Byzantine culture, the topography of Constantinople, its squares, col-
umns and obelisks, the surrounding sea etc. (cf. examples 4 and 5), the readers
throughout the Slavic world in the following centuries most probably did not see
villas with spacious courtyards, porticoes and a large body of water from their
windows.

What did the 10™-century Bulgarian see from his window? Unlike Antioch
and Constantinople, there is only limited archeological data about the medieval
Bulgarian town and almost no information about the everyday life of the com-
mon citizen®. Pliska and Preslav, the two capitals of the First Bulgarian Kingdom
(71-11" century), had some monumental architecture, such as the ruler’s palace*,
churches, and city walls. However, the cities were in steady decline from the end
of the 10™ century onwards and lost their significance in the Second Bulgarian
Kingdom (12"-14™ century). According to the archeological and historical stud-
ies, the medieval Bulgarian fortified town had a residential area outside the city
walls. Most people lived in small semi-dug-in houses®, the door opened directly
to the street. In the later centuries the houses were made of stone and could have
a backyard with service buildings. Some prominent citizens owned two-storey
houses with many rooms. The marketplaces and the town-squares, formed from
the intersection of two roads, were an important economic and social element

32 Cf. VI. CpEsHEBCKUIT, Mamepuanvt 011 cnosaps..., vol. II, Cankr-ITerep6ypr 1902, col. 661, s.v.
O7I0BO: “C'hZAANA ECTh LLEPKORL REAHKA KABTHLCKLI, MOKPLITA KE ECTh BCd 0AOBOM'L”; ,, ORHORAENA EBICTH
LEPKLI CRIATAId BorogoaHLa... H MOKPKITA BRICTh 0AOROME OT REGKOY A0 KOMAPT H A0 MPHTROPOR™S.

3 The description of the medieval Bulgarian town is based on several general studies: K. MusTEB,
Apxumexmypama 6 cpedHosexkosHa boneapus, Codus 1965; C. JINEB, beneapckusm cpedHosexo-
seH 2pad. Obuyecmeerno-uxonomudecku 06nux, Codus 1970; M. XAPs0BA, Ykpenenusm Ovneapcku
cpeorosexoser epad XII-XIV 6., Codus 1979; II. ITonvssaHHY, CpedHosekosHusm 0vneapcku epad
npe3 XIII-XIV 6. Ouepyu, Copusa 1989; A. MunaHOBA, Ipadem 6v6 susanmuticka boneapus (XI-
XII 8.), [in:] Cpednosekosen ypbanusom. Ilamem — Caxpannocm — Tpaduyuu, Codus 2007, p. 7-29;
A. AvapzHoV, The Byzantine Empire and the Establishment of the Early Medieval City in Bulgaria,
[in:] Byzanz — das Romerreich im Mittelalter, vol. 111, Peripherie und Nachbarschaft, ed. F. DA1m,
J. DRAUSCHKE, Mainz 2010, p. 113-158.

34 ...since the palace covers a large area, its central part was taken by a courtyard enclosed by the bal-
conies of the building, A. ALaApzHOV, The Byzantine Empire..., p. 120. This structure was probably
burnt down at the beginning of the 9 century.

3 Ibidem, p. 116.
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of the medieval town. There is no information about city lights, but there were
baths and a sewage system in the First Bulgarian kingdom® at least at the palace.
In the 13™-14" century the water supply was provided by cisterns and wells*.

The medieval Bulgarian town shared some features with the Byzantine major
cities and differed in others. From the examples above, and the entire history
of translation, transmission, and reception of Byzantine texts in the medieval
Slavonic literature, it is evident that the homilies of John Chrysostom had many
points of reference to the actual reality of 4™-century Antioch and Constantinople
that were not present to the Slavonic audience. The translators of Chrysostom’s
homilies, however, did not adapt each detail that might be unfamiliar. Many realia
are unchanged in the translation — there are exact renditions of stoas, columns,
baths, vaulted roofs and camels in the agora, athletic games and theatrical perfor-
mances (not included in this study), etc. At the same time, some passages were
slightly adapted without damaging the general meaning, e.g. the villas with tri-
clinia in the suburbs, where people dined lying on couches, became “fields” and
“palaces” (example 1), and the master sat at the table for dinner (example 11).

Urban images were transferred from the Byzantine world into medieval Bul-
garia also in other literary genres, such as the juridical literature. One of the law
texts translated from Greek into Old Church Slavonic pertains to the same topic
- life in the city — and uses vocabulary similar to the examples commented above.
This text is the Procheiros nomos — a Byzantine juridical compendium based on
Justinian’s law?®. Title 38 of the Procheiros nomos deals specifically with the urban
environment, buildings and renovations, private and public property, relationships
between neighbours, co-ownership, etc. The Slavonic translation (the earliest
witness is from the 13" century) contains numerous technical terms which are
a significant contribution to the terminological vocabulary of the Slavonic lan-
guage. This text deserves special attention, but here I will briefly comment on
some issues which are relevant to the present study.

The Procheiros nomos settles legal matters in the Eastern Roman Empire which
are irrelevant to the medieval Bulgarian, Serbian, or Russian reality. For instance,
the cases in chapters 14 and 18 involve multistorey residence buildings, which
were not typical for the medieval Bulgarian town (upper floors should not be
heavier than the ground-floor can support, and the residents of the ground-
floor may not conduct smoke into the homes of their neighbours above). Other

3 Ibidem, p. 118.

37 II. TlonusHHM, CpedHosekosHusim 6vneapcku 2pad..., p. 134-135.

3 A lexical study and an edition of the Slavonic translation of title 38, with additional bibliography,
see in: M. LInsPAHCKA-KOCTOBA, Ipadckusam 3akoH u epadckomo 61a20ycmpoiicineo 6 i HOCIABTH-
cku xoumexcm, CJI 57-58, 2018, p. 163-193. The Greek text is available in: J. Zeros, P. ZEPoOS, Pro-
chiron, [in:] Jus Graecoromanum, vol. 11, Leges imperatorum Isaurorum et Macedonum, Aalen 1962,
p. 114-228. The numbers of the chapters below follow the segmentation in the Slavonic translation.
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chapters deal with topography and landscaping characteristic to the Mediterra-
nean - according to chapters 5 and 6, the residents have the right to preserve
their unhindered view to the sea (the city is explicitly named - &’ cems Boram-
Mk rpapk. pekwe Be ugurpaak®), and chapter 50 discusses olive- and fig-trees.
Chapters 23-24, 37, 51, 58 deal with developed sewage and water systems, and chap-
ter 34 mentions neighbouring porticoes (HAH NPHKOCHETK ce MPHTROPRXL HA CROK
norgkeoy Wemn').

These big-city problems were translated into Slavonic without significant
adaptation. Apart from several explanatory additions, the translation follows
faithfully its Greek source. This lack of adjustment is an indication that the tech-
nical juridical text was perceived not as a legal manual, but as literature*'. The
connections to the actual reality in the original were lost in the new context of
the translation in a way that is similar to the transformation of the oral sermon
into a written literary genre.

The more a text is used and appropriated, the more it is subjected to altera-
tions. The translations of John Chrysostom’s homilies show both tendencies
- in some cases they are true to the Greek source, in others they are adapted
to the new audience. The examples cited above were translated by different
anonymous translators in the early 10"-century Bulgaria, they represent various
approaches towards the original. The genre of the homily is also an important
factor in this process. Although the written homily is removed from the initial
moment of delivery, it lives on as reading matter or material for new sermons.
John Chrysostom’s urban images are only a small piece of the cultural and literary
history. They were often documents of his time, pictures of his fellow-citizens and
their surroundings, which served sometimes as rhetorical means for conveying
a deeper and more general message. For the Slavonic audience, however, these
episodes were equal to all the other figures of speech — parables, exempla, etc.,
which were one step further from their day-to-day life. Most of this literature was
monastic, for individual or collective reading in monasteries, but sometimes also
for highly educated and prepared readers (we still do not know enough about the
reception of these texts). Therefore, the translation of the realia into Old Church
Slavonic involved not only adaptation in order to make the foreign reality more
relatable, but it was also a transformation of a document into literature.

% M. TusPAHCKA-KOCTOBA, Ipadckusam 3axom..., p. 187.

0 Ibidem, p. 190, in the Greek text otod, cf. J. ZEros, P. ZEPOS, Prochiron..., p. 211. For the same
Slavonic word npnTrops cf. examples 3 and 12 and notes 24 and 32 above.

1 D. Naydenova argues that the early translations of various Byzantine legal texts into Old Church
Slavonic were part of the political ideology rather than a state legislation, and they should be con-
sidered literary sources, cf.: D. NAYDENOVA, Cyrillo-Methodian Legal Heritage and Political Ideology
in the Mediaeval Slavic States, PBAS.HSS 1.1, 2014, p. 3-16.
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Abstract. John Chrysostom was not only one of the most prolific and influential authors of late
antiquity but also a renown preacher, exegete, and public figure. His homilies and sermons com-
bined the classical rhetorical craft with some vivid imagery from everyday life. He used descrip-
tions, comparisons, and metaphors that were both a rhetorical device and a reference to the real
world familiar to his audience. From 9" century onwards, many of Chrysostom’s works were trans-
lated into Old Church Slavonic and were widely used for either private or communal reading. Even
if they had lost the spontaneity of the oral performance, they still preserved the references to the
4™-century City, to the streets and the homes in a distant world, transferred into the 10"-century
Bulgaria and beyond. The article examines how some of these urban images were translated and
sometimes adapted to the medieval Slavonic audience, how the realia and the figures of speech were
rendered into the Slavonic language and culture. It is a survey on the reception of the oral sermon
put into writing, and at the same time, it is a glimpse into the late antique everyday life in the East-
ern Mediterranean.

Keywords: John Chrysostom, literary reception, translations into Old Church Slavonic, urban life,
Antioch, Constantinople
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