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Kuury saBepInaroT CHHTETHMYECKU IIpefi-
CTaB/IEHHbIE BBIBOJIbI, BaKHbIE METO/IONIOTMYE-
CKIMe TIOCTAaHOBKM [JIA [A/IbHEMIINX JCCIeH0-
BaHuit (p. 169-174) u CIMCOK VCIO/TBb30BAHHOI
UTEpaTyphl. B 3ak/moueHne CTOUT OTMETUTD,
4TO XOTsA IIPeCTaB/sAeMas 3[,eCh IIyONuKas u
ABJIAETCA CBOETO POJIA TOIBE/IEHNEM UTOTOB VC-
cnepoBanuit cOopHmKa «PasmyHble TOTpe6um»
u B 11eioM TBOpyecTBa fIkoBa KpaiikoBa, KoTo-
pbie Mapnanna Ilubpancka-KoctoBa mposo-
IMIa Ha MPOTSKEHMM MHOTUX JIET, €€ MIHTepec

K 9TOJI mpobIeMaTiKe He UCCAK, O YeM CBUe-
TE/IbCTBYIOT HOBBIE CTATbl, Pa3BMUBAIOLINE He-
KOTOpBIE TEe3VCHI U IIOJIOXKEHWsI, IPefiCTaB/IeH-
Hble B KHUTE .

Hean H. Ilempos (/Iod3v)

> Cf. M. TsiBRANSKkA-Kostova, Mount Athos
and Venetian Cyrillic printng in the 16th century.
The First Bulgarian Printer Jacob Kraykov Inter-
prets the Athonite Legendary History, OCP 80.1,
2014, p. 143-164.

IVAN BILIARSKY, The Tale of the Prophet Isaiah. The Destiny and Meanings of an
Apocryphal Text, Leiden-Boston 2013, pp. 310.

The monograph lives its second life; the first
one lasts since 2011, when was edited in Bul-
garia and entitled The Tale of Prophet Isaiah and
forming a political ideology in Early Medieval
Bulgaria'. The English edition is not just a trans-
lation. As the author emphasizes in the preface, it
is significantly enlarged and enriched with ideas,
some of which are new, others have been neglected
in the Bulgarian version (p. XI).

The idea of Ivan Biliarsky’s Tale... is based
on commentary to the Medieval (11" cent.) text
entitled: Tale of the Prophet Isaiah of How an An-
gel Took Him to the Seventh Heaven, also known
as The Bulgarian Apocryphal Chronicle of the 11"
century®. Let me remind the source text, being
the object of the study. The Bulgarian Apocry-
phal Chronicle is preserved in only one copy,
rather late — dating back the 17" cent., the so
called Kicevo codex, now in the archives of the
State Historical Museum in Moscow (Khludov
collection, Ne 123). For the first time the text was
published at the turn of the 19" cent. and ever
since is drawing attention of medievists, mostly
historians and students of belle-lettres. The text
itself originates from the 11"-13% cent. compila-

! VIB. BunAPCKY, Ckasanue na Vcaiis IIpopoka
U PopMUPAHENO HA NOTUMUHECKAMA UOEOT02USL
Ha pannocpeorosexosra Boneapus, Codust 2011
[[Topennua Mcmopust u kHuscHUHA].

2 Though Biliarsky protests against calling The
Tale of the Prophet Isaiah, Bulgarian Apocry-
phal Chronicle, I do it in order to distinguish the
source text and the monograph.

tion of another Vision of the Prophet Isaiah, used
as the beginning of the tale, with characteristic
narration using 1 sing. (I, Prophet Isaiah, be-
loved among the prophets of our Lord God Jesus
Christ, came on God’s command to tell you what
will happen in the last days of humankind all over
the earth. [...] the Heavenly Father [...] sent out
me his holy angel and lifted me up from the earth
to the heavenly heights..., p. 13). The text is ex-
panded with short narratives concerning history
of the Bulgarian state in times of particular rul-
ers, until coming out of certain violent swindlers
called Pechenegs, lawless and infidel (p. 21). Ivan
Biliarsky presents The Bulgarian apocryphal
chronicle as one of most interesting, but - si-
multaneously - most ambigous and equivocal
medieval Bulgarian literary texts. The analysis of
the text is additionaly complicated by lack of its
ending.

The commentary and interpretation of
Ivan Biliarsky are organised in six chapters and
three extensive ,excurses’, appendixes, being an
additional comment to selected questions, only
apparently further from the main course of the
discourse.

The first chapter, The Text of the Literary
Work and Its Manuscript Tradition, is of source
character. It contains edition of the old-Bulgar-
ian text and its English translation. The edition
is accompanied by reproductions of the manu-
script leaves. The context of the literary convoy,
in which the Chronicle... is rewritten/copied,
seems to be very interesting: texts in memory of
Serbian and Bulgarian saints, sermons originat-
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ing in the Eastern part of the Slavia Orthodoxa
area by St Cyrill of Turovo, but also the so called
apocryphal prayers to St Trifon the Martyr. The
codex contains also another text coming from
the Slavonic milieux, not directly connected with
The Tale: a compilation of Jeremiah’ Paralipom-
enon and Baruch’s Revelation. Biliarsky handles
a question of possible influence of printed books
for the contents of the manuscript - of The Book
for Various Occassions by Jacob Kraykov, a Bul-
garian publisher active in the second half of the
16™ cent. in Venice.

The second chapter, Tale of the Prophet Isa-
iah in the context of Medieval Literature and Mod-
ern Researches, is a detailed analysis of the text’s
origins. It begins with an extended historical dis-
course, presenting the fate of the text’s editions
and thesis and speculations about its origins
and sense, with a review of selected translations
into contemporary languages (Bulgarian, Eng-
lish, French)®. An important problem is a do-
minating in studies devoted to The Chronicle,
question of interpreting it as a patriotic and
anty-Byzantine text, which makes Biliarsky to
oppose and argue with; he emphasizes, that the
compiler’s focus on the Bulgarian past, which he
presented in a heroic light, does not suggest any
opposition to the Empire (p. 34). The author un-
derlines, that The Tale rather seems to be a result
of not only loyalty, but even sense of the unity of
the Bulgarians and the Byzantines, based on the
best grounds: Christianity, and that the Chris-
tian identity prevails over the national one (p. 35).

Chapter two contains also a polemic with
a thesis — presented in many studies on The
Chronicle... - that the text has a sign of Bogomil
origin (J. Ivanov) or, in general, od ‘apocryphal’
one (p. 39-43). It discusses also problem of the
milieux and time of the Chronicle’s origin, its po-
tential recipients and spread, including character
of its components.

* It's worth mentioning, that a Polish translation
of the Bulgarian apocryphal chronicle also ex-
ists, see: Butgarska kronika apokryficzna. Stowo
proroka Izajasza o tym, jak zostal przez aniola
wyniesiony o siédmego nieba, trans. M. SKOw-
RONEK, [in:] Apokryfy i legendy starotestamen-
towe Stowian potudniowych, ed. G. MINCZEW,
M. SKOWRONEK, Krakéw 2006, p. 62-69.

The third chapter, entitled The Chosen
People and the Promised Land, the Tale’s... au-
thor presents an idea of the so called royal mes-
sianism, God’s theocracy. The reader finds out
a picture and analysis of the prophetic elements
of the text: vision of the Profet Isaiah and how it
is realized in terms of the Bulgarian chronicle...
Here a reader can find description of the figure
of Isaiah against a background of texts typical
for medieval literary tradition, especially within
narrations: About the Future Times and About the
Kings, and About the Antichrist Who Is to Come
and About the Last Times (the very beginning of
the Bulgarian Apocryphal Chronicle comes into
close textological relations with the last one).
Here there is presented an idea - born in late
antiquity and evolving in Byzantium (later also
in Bulgaria) - of the Empire as New Israel and of
the promised land converting into a holy land of
the Christians. On the basis of this model, Con-
stantinople (a specific synthesis of Rome and
Jerusalem) - and, later on, the Bulgarian capital
cities: Preslav and Turnovo — become New Jeru-
salem. Biliarsky attempts to identify the literary
“promise land” (Karvuna = land of Bulgarians)
with Southern Slavic territories and boundaries.
It’s interesting to focus on the motif of a town:
its origins, of a town understood/interpreter as
a holy place, identified with state and state au-
thorities. Toponyms listed in the text are pre-
sented in a symbolic context of their role in Bul-
garia’s and Bulgarians’ history (p. 127).

A significant part of this chapter is an attempt
of reconstruction of identity of selected rulers-
builders and temples; some of them are described/
depicted as ‘more legendary;, others - as ‘more his-
torical’ ones. Kings-founders, builders carry - in
the light of the Bulgarian chronicle... - features of
prophets or even half-gods; the motif of building
a town has a symbolic meaning, in some respects
similar to the creation act of the world.

Chapter four, The Divinely Chosen King,
Humble to God: Tsar Izot, or Davidic Royalty,
interpretes the figure of the tsar Izot, who slew
Ozia, the king of the East with his armies, and
Goliath, the sea Frank [...], in the years of whom
there were many great cities (Bulgarian Apoc-
ryphal Chronicle, p. 16). In Ivan Biliarsky’s be-
lief, it’s difficult to find out this king’s prototype
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in any historical ruler. He rather seems to be
a symbolic character, constructed in likeness of
the king David - especially, that his antagonist
is ‘Goliath’ - the sea Frank, that means a person
connected with Western Europe and the Catho-
lic world, not in the narrow sense of someone of
Frank nationality or related to the Frankish state
(p. 136). In this chapter we find also interpreta-
tions of other characters, as Ozia, defeated by
Izot. What is drawing the reader’s attention, is
a selection of biblical stories, being simultane-
ously background and pivot for understanding/
interpreting some fragments of the Bulgarian
Apocryphal Chronicle.

Chapter five, The Renovator King: Tsar
Ispor and the Mosaic Royalty: Constantine and
the Royalty of the Ruler-Converter to Christian-
ity, is devoted to a picture of a ruler-renovator,
one of the most characteristic images in Byzantine
civilisation (p. 163). In this model we may find -
except Constantine the Great — echoes of Christ
Redemptor The New Adam and the prophet
Moses, which can be seen e.g. in a report about
tsar Ispor, a child carried in a basked for three
years (p. 15). It’s only an introduction to extent
reflections on Moses in both Hellenistic and Me-
dieval Christian writings; it’s also an introduc-
tion for presenting some archetypes recorded
in literature of the Southern Slavs, typical espe-
cially for stories (also myths and legends) refer-
ring to Bulgarian rulers - or only founders - like
Boris-Michael, Simeon or Peter. Some parallels
between the history of the Byzantine Imperium
and the First Bulgarian Kingdom, analysed by
Biliarsky, seem to serve as a narrative framework
of the Bulgarian apocryphal chronicle.

The last, sixth chapter (Kings and Their
Names) is devoted to those of the characters
mentioned in Tale of the Prophet Isaiah whose
historical identification is somewhat problematic
(p. 205). The proposed by Ivan Biliarsky at-
tempts of deciphering identities of the Bulgar-
ian apocryphal chronicle heroes, comes out not
only from looking for the historical prototype,
but rather needs seeking fora constructed ideo-
logical character borrowed from the biblical or some
other tradition (p. 205). In the context of the entire
text, the characters constructed this way may have
greater significance for its meaning and force of its
impact than historical Bulgarian rulers.

The monograph is provide with three in-
teresting “excurses” (appendixes). The first one,
entitled The List of Names of the Bulgar Princes:
Between Myth and History, is devoted to par-
ticularities of a rulers list, preserved in three
manuscript copies; a list included to a world his-
tory chronicle; the second one, The Birth of the
Founding Kings, follows a myth of miraculous
birth of rulers “sent by God”; the third one - The
Tabernacle of the Empire or the State-Church -
presents a motif renovatio imperii as recorded in
literary texts referring to the origin of the Sec-
ond Bulgarian Empire (p. 269).

Ivan Biliarsky suggests to read the Bulgari-
an apocryphal chronicle in a context of a process
of building a new - Christian - identity of the
Bulgarians. His extremely interesting studium
aims at presenting a special figurativeness, signs
and symbols present in the Bulgarian chronicle.
In fact, it’s a “tale of a tale”: history of meanings,
presentations, imaginations and their inter-
pretations in changing geopolitical conditions.
Biliarsky presents an influence of a (Bibical) text
into forming a political doctrine; he offers a reli-
gious interpretation of a state and political ideol-
ogy. However, it’s worthwile mentioning a Polish
voice in discussion on the Bulgarian Apocryphal
Chronicle, especially, that there is a voice ex-
cluded in both variants of the monograph. In
his paper from 2007 on aims and ideology of the
Bulgarian Apocryphal Chronicle, Kiril Marinow
focuses on selected elements of the source text,
offerring some original interpretations*. One of
them concerns a fragment, where God orders
Isaiah to take one third part of the Cumans and
lead them to the land called Karvuna (p. 14).
Unlike elder studies on the Bulgarian Apocry-
phal Chronicle, Marinow finds here out an evi-
dence, that the new Christian people are chosen:
“the third part” is - in light of the Book of the
Prophet Zechariah (13, 8-9) - faithful servants,
refined and heard out®. Moreover, the Cumans
were to be ‘chosen’ still before accepting Christi-
anity, which should be an evidence for the depth

* K. MaRriNow, Kilka uwag na temat ideologiczno-
eschatologicznej wymowy Bulgarskiej kroniki
apokryficznej, FE 6/7, 2007, p. 61-75.

* Ibidem, p. 69-70.
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of God’s purpouse. What should be emphasized,
Marinow suggests a need to verify a belief on the
‘messiah idea’ in the text; in his opinion, major-
ity of scholars equate this idea with God’s choice
of Bulgarians, when there is nothing in the text
what indicates, that its author intends to point out
sufferring of the Bulgarians, which could set the
other inhabitants of the world free from their sins
and fallen nature®.

Emphasizing the presence of Bible texts
tradition in medieval history, in history of
medieval Slavonic literature, using prosopog-
raphy for describing characters acting in the
text, interpretation of sources and meanings of

¢ Ibidem, p. 73.

a literary text leads to quit the ‘national’ under-
standing of the Bulgarian Apocryphal Chronicle
and makes it an evidence of significance of the
Byzantine-Slavonic Commonwealth. One of the
Tale’s reviewers defined it as a crucial text — from
historical and historiographical point of view; as
a text beginning a new era of Bulgarian historical
thought”. Maybe this opinion shall convince the
up-to-now unconvinced ones to get acquainted
with this valuable monograph.

Malgorzata Skowronek (Lodz)

7 T. KATIPUEB, Vcmopuozpagus 6e3 Komnnexkcu,
Kyn 37(2655), 4.11.2011 [http://www.kultura.
bg/bg/ article/view/18950, 27.05.2014].

VIBAH BUWIAPCK, Ilaneonozoéusm cunooux 6 cnasaucku npeeod [Paleologian
variant of Synodicon in Slavic translation], YHUBepcUTeTCKO M3ATENCTBO ,,CB.
Kmnment Oxpuackn”, Codus 2013, pp. 117 [= Vicropusa v KHMKHUHA].

The book presented here is an edition of Slavic
Synodicon placed in the manuscript of the Li-
brary of the Romanian Academy ref. 307 (XVI
c.). Edited source is accompanied by not very ex-
tensive, but exhaustive overview of philological
and historical issues related to the text, its crea-
tion and subsequent functioning.

The manuscript attracted moderate interest
so far. Primarilyit drew the attention of scholars
studying history of Bogomilism, because of the
Slavic translation of Athos gramma, relating to
the famous controversy of 1344'. Though the ex-
istence of this text has long been known, its con-
tent remained unknown from various causes for
a long time. Jean Gouillard claimed in 1967
that knowing its content would increase our
knowledge of Bogomils in the fourteenth cen-
tury, but the manuscript, according to him, was
in a terrible condition and its reading was not
possible?. Thus, he repeated the opinion of Alex-
ander Jacimirskij who has seen the manuscript
at the beginning of the twentieth century’.

' A. R1Go, Lassemblea generale athonita del 1344
su un gruppo di monaci bogomili, CS 5, 1984,
p. 475-506.

?]. GOUILLARD, Le Synodikon de I'Orthodoxie.
Edition et commentaire, TM 2, 1967, p. 237.

P AN AUUMUPCKUYL, CrasaHcKus u pycckus

Antonio Rigo, on its turn, postulated in 1984
to publish the text saying that looking into the
Slavic version of the anathemas against Athos
Bogomils would give us a complete picture of
the events of 1344*. It was only in his book of
1989 that the Italian scholar took into account
the content of Slavic translation, which turned
out to be not particularly interesting, being an
almost literal translation of the Greek gramma®.

The publication of the Italian researcher
did not put a stop to speculations regarding the
possibility of deciphering the anathemas from
BAR 307.Already in 1993 DimitarAngelov in his
monography of Bogomilism has sent the reader
to the manuscript, pointing out that it was un-
fortunately illegible®. The edition of the manu-
script presented here will finally dissipate these
misunderstanding stretching out nearly half
a century.

pyxonucu pymuirckux 6ubnuomex, C6OPSIC 79,
1905, p. 479.

* A. R1GO, op. cit., p. 488.

° IDEM, Monaci esicasti e monaci bogomili. Le
accuse di messalianismo e bogomilismo rivolte
agli esicsti ed il problema dei rapporti tra esicasmo
e bogomilismo, Firenze 1989, p. 144-145.

¢ II. AHTENOB, Boeomunume, Codusa 1993,
p- 461, note 4.





