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ON MEDIEVAL STORYTELLING. THE STORY OF MELCHIZEDEK
IN CERTAIN SLAVONIC TEXTS (PALAEA HISTORICA
AND THE APOCRYPHAL CYCLE OF ABRAHAM)

In medieval Slavonic literature thematically related to the Book of Genesis,
Melchizedek occupies a particularly important place, having been an object of in-
terest for many commentators for the past one hundred and fifty years. It is at least
partly due to the fact that while interest in Melchizedek in the traditional patristic
corpus is rather one-sided, in the Christian Oriental traditions and Byzantine litera-
ture there are entirely new concepts, mostly of a legendary nature, incorporating the
venerable king-priest in the history of salvation, told in simple language, using popu-
lar didactic motifs and figures'. Oleg Tvorogov emphasises that it was the limited
number of biblical sources concerning Melchizedek that became the incentive for
the emergence of legends about that figure, as early as the Byzantine era®.

The most important catalogues classifying early Christian literary heritage
devoted to the figure of Melchizedek include: Clavis Apocryphorum Veteris Tes-
tamenti, where the entry De Sacerdotio Methusalem, Nir et Melchisedek contains
a reference to the Slavonic Book of Enoch?, and Bibliotheca Hagiographica Graeca,
the third volume of which (under the entry for Melchisedech rex Salem) lists four
variants of the story of the king-priest, including the one by Athanasius of Alex-
andria and the ‘Commentarius’ in the context of Palaea Historica*. Bibliographies
with almost two hundred entries - including studies on the figure of Melchizedek
in the canonical texts (such as writings and commentaries of the Church Fathers)
and non-canon sources representing different languages and cultures, as well as an
index of studies and commentaries devoted to him - can be found, for example, in

' R. ZARZECZNY, Melchizedek w literaturze wczesnochrzescijatiskiej i gnostyckiej, Katowice 2009
[= SAC, 9], p. 25.

> O.B. TBOPOTOB, Anokpugv: o Menvxucedexe, [in:] Cnosape kHuxHukos u KHuxcHocmu JlpesHeii
Pycu, t. 1, XI - nepsas nonosuna XIV s., ed. J1.C. JINXAYEB, JleunHrpay 1987, p. 62-63.

* De sacerdotio Methusalem, Nir et Melchisedek, p. 51 [V. Henoch Slauicum, LXVIII, versio rumaena
(e slavico): M. Gaster, Chrestomathie roumaine I, p. 65-68, cod. BAN 469, XVII sec.], [in:] Clavis
Apocryphorum Veteris Testamenti, cura et studio J.-C. HAELEWYCK, Brepols-Turnhout 1998, no. 78.
* Melchisedech rex Salem (2268, 2268b, 2269, 2269b, 2269c¢), [in:] Bibliotheca Hagiographica Graeca,
vol. IT, ed. E HALKIN, Bruxelles 1957, p. 48-49.
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the monographs by Rafal Zarzeczny® and Igor Tantlevskij®, thus proving the sin-
gular importance of the king of Salem for theology, dogmatics and art of the early
centuries of Christianity. Christfried Béttrich wrote a study based on the geno-
logical and chronological criterion that is crucial to the history of representations
of Melchizedek in the Slavonic tradition’. It is an overview of various types of the
story of Melchizedek taking into account the historical and commented Palaea, the
prologue and the Menaion, homiletic works, chronographs, codices (sborniki), as
well as the interpretation of the figure in apocalyptic and ascetic works.

The stories of Melchizedek from Slavonic historical texts representing various
genres, typically collectively referred to as “apocrypha’, were published as early as
in the late nineteenth century by Alexander Pypin®, Nikolaj Tikhonravov’, Ivan
Porfiriev'’, Ivan Franko', and even those pioneering publishers already suggested
a classification. And so Porphiriev distinguished essentially three types of texts:
those containing a description of the genealogy of Melchizedek, those emphasizing
his unusual origins (as he supposedly did not know his parents), and the Sermon
by Athanasius of Alexandria, used as a reading on the liturgical feast of Melchize-
dek on 22 May'2. Alexander Jacimirskij’s catalogue, to a greater extent based on the
genological characteristics of texts than Porphiriev’s commentary, notes": firstly,

* Bibliography comprised of more than a hundred items (excluding edition of sources) in: R. Za-
RZECZNY, op. cit., p. 370-403.

¢ VI.LP. TAHTIEBCKUI, Menxucedex u Memampon 6 uyoetickoti MUCMuKo-anokanunmu4eckou
mpaduyuu, Caukt-IletepOypr 2007.

7 CHR. BOTTRICH, Die ,,Geschichte Melchisedeks” (HistMelch) im slavischen Kulturkreis, [in:] The Old
Testament Apocrypha in the Slavonic tradition: continuity and diversity, ed. L. DiTommaso, CHR.
BOTTRICH, coll. M. SwoBoDa, Titbingen 2011, p. 159-200. For the complete image of Melchizedek
in Christian writings, cf. also in the monograph: CHR. BOTTRICH, Geschichte Melchisedeks, Miinchen
2010 [=JSHZ.NF, 21]; reviewed in: A. MAIITAKOBA, [in:] CesujernHoe nucanue kax pakmop A3v1k06020
u numepamypHozo paseumus. Mamepuanv: Mexnoynapoonoii kongeperyuu ,Cesugenroe Iucanue
Kak akmop A3bIK06020 U AUMePamypHoz0 pazsumus (6 apeane aspaamuyeckux penueuii), CaHKT-
ITetep6ypr, 30 niona 2009 1, ed. E.H. MEIEPCKAS, CankT-ITetep6ypr 2011, p. 296-305.

8 The list overlooks historical texts such as various types of palaeas or chronicles, edited as a whole, an
element of which is the story of Melchizedek. Cf. three texts in: A.H. IIbIlInH, /loxcHoie 1 ompeueHHvie
KHUeu pycckoil cmapunvl [Ilamamuuky cmapunHoil pycckoti aumepamypul, uzoasaemoie Ipagpom
Ipuzopuem Kywenesvim-Be3bopooxo], vol. 111, Cankt-Iletep6ypr 1862, p. 20-23.

® Two texts in: H.C. TUXOHPABOB, [TamamHuxu ompeuenHoi pycckoil numepamypui, vol. I, CaHkT-
TTerep6ypr 1863, p. 26-31.

10 Three texts in: 1.51. [IOP®VPBEB, Anoxpugﬁwtecrcuﬂ CKA3AHUS 0 8eMX03A8EMHbIX TUUAX U COObL-
musx no pykonucam Conoseyroii 6ubnuomexu, COPSIC 17.1, 1877, p. 131-135, 222-225, 256-259.
1 Two texts in: Anokpudu i nesendu 3 ykpaincokux pykonucis, ed. L. ®PAHKO, vol. I, Anokpugu
cmaposasimni, JIbBiB 2006, p. 92-101.

2 J1.51. IIOPOUPBEB, op. cit., p. 53.

B AL SIUMMUPCKU, Menvxucedex, [in:] Bubnuoepaguueckuii 0030p anokpugos 6 iHOCIABIHCKOL
u pycckoil nucomennocmu (cnucku namamuuxos), t. I, Anoxpudsr eemxosasemmvie, IleTporpap
1921, p. 100-111. Commentary to the part on Melchizedek: B undexcax ne ynomunaemoiii, crnamuu
0 Menvxucedeke 4acmpio C653aHbl 8 PYKONUCAX C UCopueti Aepaama, 4acmpio camoCcrosmentHol
6 HUX, KAK NAMAMHUKU, HO 8 nodbope ‘anokpuduueckux’ cmameii no 8emxo3asemHoil ucmopuu
6 U3BeCMHAZ0 PO0A T10HHOCIABAHCKUX cOopHuKax (muna Tukeeuickazo) 6cezda 3aHUMANm
onpedenenHoe mecmo. Ha pycckoil nouse ore 6vinu svimecHerst Croom, npunucoiéaemuim Apanacuro,
u nponoxcHoti cmamet, ibidem, p. 100.
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On Melchizedek, close to the cycle of stories about the Old Testament heroes in South
Slavonic copies from which they are derived"; secondly, the text of the Prologue on
the liturgical feast of 22 May'>; thirdly, Sermon of Athanasius of Alexandria (read
on that day); fourthly, a collection of works comprised of 14 units “whose origin
and literary history has not been explained”, contaminating themes present in the
above-mentioned text'é, and fifthly, unidentified/unspecified texts".

In recent years, variants of the story of Melchizedek in manuscripts of Serbian
origin have been discussed by Tomislav Jovanovi¢ in his edition of a fragment of
the first translation of the Palaea from the so-called Gorica Codex'?, while Alexan-
dra Mashtakova published the text from the Chronograph®.

* % %

Rafal Zarzeczny, an expert on Melchizedek in the early Christian apocrypha,
notes that Melchizedek disappears from the Bible pages just as suddenly as he first
appeared, as in verses 21 and 22 [the biblical - MS] hagiographer returns to the pre-
viously mentioned Abraham’s encounter with the king of Sodom, and their dialogue
refers only to the return of the royal assets recovered by the patriarch during a war
expedition®.

Extract of Gen 14,17-20 is the first and only Biblical account directly relating
to Melchizedek. Almost all the remaining references to this figure in the Old and
New Testament present Melchizedek as a model priest (Ps 110,4, Heb 5,6-10, Heb
6,20), and a more detailed information can be found in the Letter to the Hebrews
(Heb 7,1-17).

The limited volume of biblical material concerning Melchizedek is easily con-
fronted with his story recorded in Palaea Historica — a singular summary of the
first books of the Old Testament, which has never been on any indices of restricted
or prohibited books, but described by scholars of medieval Slavonic literature as

! Ibidem, p. 100.

1> Menxucedexa npasednaco, yaps Canomckazo, after: APXMEIMCKOI CEPTUI (CIIACCKUN), ITonHbiu
mecsiyecnos Bocmoxka, vol. II Cesmuiit Bocmox, p. I, Mocksa 1997, p. 153 (ibidem, 3 March and 12
April as dates of liturgical feast in local calendars).

16 AL SIUMMMPCKUIA, op. cit., p. 109.

7 AV SIUMMMPCKUI, op. cit., p. 110-111.

'8 T. JOBAHOBUR, Anokpug o Menxucedexy y npenucu [opuuxoe 360pruxa, [in:] Huxon Jepycanumay,
Bpujeme — nuunocmu - djeno. 360pHuk padosa ca mehyHapooHoz HayuHoez cumnocuona Ha Ckadapckom
jesepy 7.-9. cenmem6pa 2000. 2o0ure, Leturse 2004, p. 223-235. The story of Melchizedek from the
Gorica Codex, published by Jovanovi¢ as an annex to the study, corresponds to the fragment on
Melchizedek from the first translation of Palaea Historica.

' Cnoso om Bemxazo 3axona o Menxvicedey, [in:] A.I. MAIITAKOBA, K u3yuenuto anokpuga o Me-
nxucedexe 8 cocrnaee Ilonrotl Xponozpa;ﬁuuecxoﬁ Ianeu, TOIJI 61, 2010, p. 378-381 (the entire text
on p. 375-381).

2 R. ZARZECZNY, op. cit., p. 13.
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containing elements of non-canonical and apocryphal nature. The vast majority of
the story (i.e. the history of Melchizedek in the Palaea) has a biblical origin. R. Za-
rzeczny refers, inter alia, to a text published in 1893 by A. Vassiliev, registered in
the BHG catalogue under reference number 2269, called The Legend of Melchizedek
and described as “a longer Greek version’, is in fact a fragment of Palaea Historica
(although in other texts, such as the Prologue for 22 May or Sermon of Athanasius
and the Apocalypse of Pseudo-Methodius, the story is more varied)?'. Moreover,
the pages of Vassiliev’s edition cited by Zarzeczny based in the BHG include - in
addition to the chapter (headlines) ITepi Tod MeAyioedék (Concerning Melchize-
dek) - also narratives Ilept 00 Xpiotod (Concerning Christ), ITept 100 APuéhex
(Concerning Abimelech), Ilept 100 Topuan\ (Concerning Ishmael) and Ilept Tig
aixpoahwotag Awt (Concerning the Captivity of Lot), in which Melchizedek is
a secondary character®.

Cited here are excerpts from two Slavonic translations of the Palaea: the first
one, in Andrei Popov’s edition (hereinafter Palaea I), the second, based on the
manuscript ref. 42 from the Library of the Museum of the Serbian Orthodox
Church in Belgrade, ff. 56-112 (the so-called KrusSedol Palaea, hereinafter Palaea
IT). They will be compared to the so-called apocryphal cycle of Abraham (available
in two versions)*, where Melchizedek is one of the most important figures. The
source of the first edition of the cycle is the fifteenth-century manuscript from the
Monastery of St. Paul on Mount Athos edited by Petr Lavrov** (hereinafter: cycle
I); the source of the second one is the so-called Codex of Tikve$ from the fifteenth-
century edited by Nac¢o Nacov * (hereinafter: cycle IT). The cycle (translated for the
first time ca. 10" or 11* century) and Palaea Historica are the oldest (extra-biblical)
Slavonic historical texts containing the story of Melchizedek, present in literature
for several hundred years - in miscellanea, chronicles and collections of stories

1 P. PIovANELLI, The Story of Melchizedek with the Melchizedek Legend from the Chronicon Paschale,
[in:] Old Testament Pseudepigrapha. More Noncanonical Scriptures, vol. I, p. 64 (the entire text on
p. 64-84). Also the English translation of the sources commented therein (and completed with
lessons based on the Ethiopian fragments edition) based on the editions: J.-P. MIGNE - Historia de
Melchisedec, PG, vol. 28, 1857, p. 523-530 (The Story of Melchizedek); L.A. DINDORF — Chronicon
Paschale, vol. I, Bonn 1832 (On Melchizedek from the Chronicon Paschale).

22 Zarzeczny’s study takes into account only the Greek and Oriental variants of the Legend of
Melchizedek (Coptic, Armenian, Arab, Syrian, in the Geez language). Titles of chapters after the
English translation of the Palaea: W. ADLER, Palaea Historica (“The Old Testament History”). A New
Translation and Introduction, [in:] Old Testament Pseudepigrapha. More Noncanonical Scriptures, vol.
I, ed. R. BAUCKHAM, J.R. DAvILA, A. PANAYOTOV, Michigan 2013, p. 585-672.

* Polish translation of extensive fragments of Legend of Melchizedek from Greek in: R. ZARZECZNY,
op. cit., p. 335, 337, 346-349 (trans. IDEM); English translation in: P. PIOVANELLL, op. cit., p. 77-84.

** Apocryphal cycle of Abraham in the so-called version I: Cxasanus 06 Aspaame [Gaoko ngagepnaro
agpaama; Gaogo sa meagucepeka; GTPaHoAETE aypamae. cAoro cTHIE TPOTLE; GAORO KaKo caghpa oyui
ARpaAMA; 34 1cd; O cAPTH ABPAAMORR. KAKO MPTHAE aXAk MHKAHAR Kb aBpaamoy], in: IT.A. JIABPOB,
Anoxpugpuueckue mexcmot, COPSC 67, 1899, p. 70-81.

» Apocryphal cycle of Abraham in the so-called version II: Gaoro w arpamk n w 3appk; Gaogo Kako
TUAWA Ccagpa ABPAMA MOYKA cRolETo; GAoRo w cTon Tponun; w Heayk; GAOBO W chMpTH M W KT
agpamoge, in: H.A. HAYOB, Tukeeuwku poxonuc, CHYHK 8, 1892, p. 406-413.



On Medieval Storytelling. The Story of Melchizedek in Certain Slavonic Texts... 175

about the history of the world from its origins to the Middle Ages. In addition, the
apocryphal nature of the cycle is uncontested®, and the use of non-canon elements
in Palaea Historica has been the subject of discussion (especially in the works by
Emile Turdeanu®). The chapter Concerning Melchizedek in Palaea Historica and
Sermon on Melchizedek from the cycle (in the second edition of the cycle Sermon
on How Sarah Instructed Her Husband Abraham) essentially address the same time
and describe the same events in the life of Melchizedek and Abraham. It is doubt-
lessly a selection of events that are most interesting and important from the point
of view of the plot and character development (at least on the Slavonic material).
Naturally, most of the versions of the figure of Melchizedek in Slavonic extra-
biblical texts have their prototypes in Byzantine works, and it is in the context of
the latter that they have been usually interpreted. For example, The Apocalypse
of Pseudo-Methodius of Patara mentions that Melchizedek was supposedly born
“from a dead mother” - Sophonim, who died shortly before giving birth?*. This
theme is probably inspired by The Slavonic Book of Enoch® and found in fifteenth-
and sixteenth-century East Slavonic copies®. Noah was said to hide the newborn
baby for 40 days (again, a symbolic number) in an underground cave, protecting
the boy from villains who wanted him dead. Having listened to Noah’s prayers,
God sent an angel who took the child “to the earthly paradise” (or “the paradise of
Eden”, as we read in The Slavonic Book of Enoch’"), from where Melchizedek — now
an adult - came down to a hermitage on Mount Tabor, where he met Abraham.
In The Apocalypse of Pseudo-Methodius Melchizedek is the son of a priest called
Nir, identified as the second son of Lamech, and the brother of Noah (while the
Hebrew tradition associates Melchizedek — also known as Adoni-Sedeq - with
Shem, ancestor of Abraham, whom, as his successor, he is believed to have taught
his priestly duties®). The genealogy of Melchizedek - found in different variants*

* Cf. e.g.: A. MILTENOVA, The Apocryphal Series about Abraham, [in:] Studia Caroliensia. Papers
in Linguistics and Folklore in Honor of Charles E. Gribble, ed. R.A. ROTHSTEIN, E. SCATTON,
C.E. TOowNSEND, Bloomington 2006, p. 189-208.

* E. TURDEANU, La Palaea Byzantine chez les slaves du Sud et chez les Roumains, RES 40, 1964,
p. 195-206.

# Cf. M. CKOBPOHIK, O cnucke ,Anoxanuncuca” Ilcesdo-Megpoous (,Omxposenuss Megoous
Ilamapckazo o nocnednux epemenex”) ITocyoapcmeentozo apxuea 6 byxapecme, Pbg 35.3, 2011,
p. 84-85 (the entire text on p. 74-115).

# V1.P. TAHTJIEBCKUIA, op. cit., p. 12.

30 Cf. Pb. TAPKOBCKUIL, Ckasanue o Mexucedeke [kommentap], [in:] Anoxpucpor [pesneri Pycu, coll.
et introd. M.B. POXIECTBEHCKA#, Caukt-Iletep6ypr 2006, p. 213-214.

1 According to this book, Melchizedek is sheltered from the deluge “in the paradise of Eden”
by Archangel Michael, cf. Ksigga Henocha stowiariska, trans. R. RUBINKIEWICZ, [in:] Apokryfy
Starego Testamentu, ed. R. RUBINKIEWICZ, Warszawa 2000, p. 197-214. In the story of Nir’s wife,
archangel Gabriel takes care of Melchizedek, cf. Cxaszanue o Menxucedexe. O sene Hupa, trans. P.b.
TAPKOBCKIIL, [in:] Anokpudot [pesneti Pycu. .., p. 33-37.

2 R. GRAVES, R. PATA1L, Mity hebrajskie. Ksiega Rodzaju, trans. R. GROMACKA, Warszawa 1993, p. 153.
3 On genealogies of Melchizedek in Syrian, Greek and Armenian writings cf. R. ZARZECZNY, op.
cit., p. 335-356. On identification of Melchizedek with other heroes of the Old Testament, cf.
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— is in Palaea Historica reduced to the names of his father (Josedek or Osedek) and
mother (Salim or Salima) and a mention that he was one of the “grandchildren of
Nimrod”.

It is estimated that, despite some fairly significant differences (mainly struc-
tural, but also for example the presence of folkloric elements in the later variant),
two editions of the Abraham cycle preserved in Slavonic manuscripts are derived
from the same Greek source®. Assuming that the theory of more than one Slavonic
translation of Palaea Historica is true, can the two older ones (out of a total of
three), written between the late 10" and early 13™ century, be regarded as a sin-
gle text? Certain parts, such as the anathemas against heretics present only in the
second translation, suggest that the text was subject to revisions in the Byzantine
period, which is reflected in the Slavonic translation®. In the episodes featuring
Abraham and Melchizedek found in the first two translations there are virtually no
fragments which are identical (in terms of style, which in a way implies minor dif-
ferences in content)®. The list of differences - lexical, grammatical and syntactic,
stylistic, inversions, additions or omissions - is comprised of nearly one hundred
items”. Such significant differences are rather the result of individual skills and the
specific characteristics of the literary and cultural (as well as linguistic or dialectal)

A.A. OrLOV, Melchizedek Legend of 2 (Slavonic) Enoch, JS] 31, 2000, p. 23-38 [www.marquette.edu/
maqom/melchizedek.html, 20 VIII 2011]; 1DEM, Noah’s younger brother? The Anti-Noachic polemics
in 2 Enoch, [in:] Henoch, vol. XXII, 2009, p. 207-221.

*D.C. ALLISON, Testament of Abraham, Berlin 2003, p. 27, cited after: A. MILTENOVA, The Apocryphal
Series about Abraham. ..

% Cf. M. SKOWRONEK, Remarks on the anathemas in the Palaea Historica, SCer 3, 2013, p. 131-144.

¢ These are_ the most similar phrases (from Palaea L and Palaea II respectively) XOTA HCNOANHTH
SANORKAH Wil CROEM® VS. OTE HENALHHTH 3ANOEEAR WLL CROEMO; c& BPA TROH OV MPETH XOLIETK ® OLla
TROEMO VS. C& BPAT TROH OV MPETH ® OLA TROE KOLIET; Bhl 2K Thid HOWYIK VS. KRIE HOLK WHA.

37 Selections from Palaea I and Palaea II respectively: pede vs. raa; noR-RAA VS. cKa3a, MhIcAA Vs.
AMHIO; KRCTH VS, SHAET OYEKIAIO VS. HIREMHOY; UAIOLIE VS. AOVIIE; BO VS. JKE; HO METHEMI 2KPERTH VS. His
NoCTARHME ApREH; & a3k NoMBICAR Vs. BTLCKOTE MH CE; H JEUE PRIAAKIIN VS. H IAAUIOLIH 0E; HBKIAE cpRTH
VS. MOHAE Bhs c'RTENTE; Kk CHANKI CROHM'S VS. REMOKEM s CROHML; HAH KT pOAHTEAEMA A VS. Bh3RPATH
Kk POAMTEAICHML HAWHML; H EAUIE MATEA MHOTA VS. H K'KIIE NAAYK W PRIAAHTE MNOT'O; YAAA VS. AETH;
BAK VS. OYCKOPR; MPAMO PPAAQY VS. CSNPOTHES FPAAT; Ad MOTHENETH VS. AQ TIPOCKAET CE; RESTRWUENL
H ssammmpmm V. m:%m'rpe W BESk Wia; ® CRREGhCKBIA CTPANKI Vs, ® no/moumm _CTpaNM; gnshI
Mnorou;kuuuz.\ vs. WAERKI UTHKI; OVpR3A EMOY BAACKI VS. WCTPHAKE €'0; IOAOBACA CHOY BaAiK VS. NOBNK
CHOY EWIWINRIG Ba; HAM B'b BOARI HAWA VS. Rh3MH © pRAH HAWEIS; BTR3RELI VS. Ad NOREAH; HENOMS
BOTOY VS. TROPUOY NEOY H SEMAH; H MEAXTH HAAUIE B TAAHAEK VS. MEAXKI EKe TAKOIKE CABIUIA €id, BRaK
Bb FAAHAEI] 1AKO Ad OYERIKHTH NOMBICAN I CROEN VS. 14K Ad WHAETH i HHOY CTPANOY H OYERIHETH
ROAK WA RALIErO; AOYNT VS. MUk; NPOWENTE VS. MAENTE; BHAKNTE VS. ul0A0; A PHUACTHACA VS. Ad
BRKOYCHUIN; BEAEMOYAPRCTRORATH VS. BEAHKA MOYAPRCTRORATH; H NAAE HPERTH HA_ MEA'XTA. HA MENUIATS
ChINA EA VS. H NAAE AR HA MEAKKING; CABILIAKOY PKE CHANTH EMO W iKeQ TR'K LJRH, AN CBOA KpETH
CRYETAWA BFOMk... VS. H CARILIARLIE C& REAMOIKH €I'0. RRICKOTEIE H ThI Ad HEAQ CBOM BroMb MOKPOYTh...;

M TOMS MHHECEM ZKEOTES, K XOUIEMB NPHNECTH EESASWHAIM BroMTs VS. H ToM® Ad MHHECEM
HOWTROY 10KE XOYIEME NPHNECTH H Cid CHRTROPH ABPAAM'. H HBWIAE Kh HEmoy MEAKTCEAEKS H EYE VS.
H CTROQHE CHILE ARQAAM'A H HSKIAE Kh HIGHMOY UAKK FAKTH KO AHETH. H 0F; H NPTHA ARJAAMT TAAKSS €T,
H OVPE34 EMOY RAACKI H HOI'TH VS. H NPHEMK ABPAAML TAAROY €0 H WCTPHIKE €M'0, H WEP'K3A HOKThI €MOy
H WEA'RYE €r0 B's w,&;kx’%zs H LLEAORA €r'0.
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milieux of translators. These two translations of the Palaea are a singular example
of syntactic synonymy as a way of diverse expression of specific content™.

In Palaea Historica, most of Melchizedek’s life was presented in the chapter
about Melchizedek (Palaeal, p. 29: w meaguckpenk; Palaea IT, f. 64v: w meagucepenk),
but he appears in other chapters as well: Concerning the Well of the Oath (Palaea I,
p. 36: w HeTounTyk KaaTRenkmb; Palaea II, f. 66v: w c'r's,A,su,u KakTg'Ne), where he
tells Abraham to obey Sarah, who had asked her husband to beget offspring with
the slave Hagar®; Concerning Circumcision (Palaea I, p. 37: © wggksaniu; Palaea
I1, f. 66v continuation of the chapter Concerning the Well of the Oath), where he
performs the ritual and blesses the house of Abraham*’; in Concerning Lot (Palaea
L, p. 39: w aomk; Palaea I, f. 68: w aomk), which refers to the story of enslavement by
Chedorlaomer, rather closely corresponding with the episode in Gen 14,17-20.
This shows that, as far as the story of Melchizedek in both translations of the Pa-
laea is concerned, the crucial difference is the segmentation of the text*2. What is
more, in the second translation, the commentary on Christ (whom Melchizedek is
believed to prefigure) is incorporated into the chapter Concerning Melchizedek (ex-
cluding the subtitle Concerning Christ from the first translation), but two passages

38 More on the specific character of the phenomenon, cf. A. [UMUTPOBA, Agmopos u npesodauecku
cmun 6 cmapobwenzapckama azuoepagus, CJI 45/46, 2012, p. 168 (the entire text on p. 165-171).

¥ Palaeal, p. 36:  ne XOTRALIE ARPAAMT. AOHAEAE LIEATS Kl MEAXHCEAEKOY. H HSPEUE EMOY ATRAO. PEUE EMOY
MEAXHCEAEK S, CRTROQH 110 MAOY KENKI TROEA. A3k BO RHAA AR AIOAHHA ® mere paxmpalema; Palaea I, f.
66V: H HE KOTEALIE ARPAAM S AOHAEIKE HAETh Kk MEAXRICEALKOY. PE K NIGMOY MEAXKICKAEK K. CTROGH Akl
KENKI TROIEE. 43 KO Kn;ﬁ(o\{ Ch BCEMH HIKE W (1) mesk positeninxn. Episode present in the apocryphal cycle.
“ Palaea I, p. 37: gt em® ran. [...] WRPKKH OVEO CERE M MEAXHCEAEKA. H ThiI WEPRIKEWIN BCAKO MOYIKECKO
B AOMOY cH. [...] H REAE ABPAAM'B Bch AOMh CROH H BARH Mo meaxHceekts; Palaea 1T, ff. 67-67v: e ke
Ak Kk oy [...] wegkakn oyBo cerk OF MEAXKICKAEKA. H ThI A WEPRIAKEWIN B AoMoY CROEMB RhCAKK
MSKRCKB oAk [...] W WK dRPAAMB 1AKO FAa €M Tk Bh M WEPKSARL KCAKK MIKKCKKI MOk Eh AOMOY
CEOEMK. H HE B'R OF HEMO MOVHKKCKBI NMOAk NEWE(K3ANK. H NPHEEAE ABPAAMB ECE HAKE E'h AOMOY CEOEMb,
H BABH €10 MEAXLICKAEKE, MONIEHKE Ak PEYE EMOY.

4 Palaea I, p. 40-41: n R3WIAE MEAXHCEAEK™ [iph CAAHMBCKBIH. ETRCIOMHNAPT S MHCANTE QUKCKATO CEAENTa,
MEAXHCEAEKORA nmmom\ma QEUE CAAHMCKRIH. Msu,a,o (4N cp'kmmls ABPAAMOY M HHECH MH XAKES H EH-
Ho. BRAE Ke Hege Ba BhwNAM. Gero papH NAMCKBI W x’k npp%cmxo\{/.x cue pe. Thi ecH egen
& BRKOY 10 uHHoy mencEAzKoso\( ChH £ mmxncs,a,exm BES'hW'IEN"h H Beammpmm H Besmpopens. Tako
W Ik B HA 16 XC HH HA HECRYS AR MTgH, NH HA SEMAH OlLA, M NAEUETCA RESTKWUENK H RESTWAITPEN'N
H EESTRPOAENR. ETEQO HKE MAKKI. Thi £CH HEQEH E E'EKBI 10 YHNOY MEAKHCEAEKOROY. IAKO HKE MEAXHCEAEKTS
XARE'S H RHHO 2KPALE MOy BOY. TaKo H Kk TRAA paAH CROETO W KORE XAKES H RHNO AACTh HAM'S. CHULE OEQ
w meagucepeck; Palaea 11, f. 68: Hakipe MEAXBICEAEKT 10 CAAHM'CKAIL HIKE CKASSETh ChMHPENTA. H3NE
XA'KEL M RHHO. €MOY 7KE NOMHHASTA MHCAHTE, CROHCTEA MEAKBICEAEKTS W Th SOHMENHTHCTRO PERTh. ERILE
KE CLIENNRIKTS B BRILINIO. W HIEM e 0E n'ku HO MERLK, W xrk npp‘lhc’l‘ﬁsle Thi €CH €pEH Rl BEKWI 10
UHHS MEAXICEAEKOROY. HaKe € BEs" MTQE, 1 RE WIA BES pOA, 1AKO H KC. HH IKE HA NEH HAVKIAWE MTph, HH
KE HA 3EMAH wu,A S APSIOE WTH Thi €CH EEH N0 UHHOY MEAXRICKAEKORS. 3ane raKkoxe MeARBICE AR xa®
H BHHO MOMKPETK KOV TAKOKAE. H XC Bh MRCTO TRAA H KPKEE CROIE XAKEL H KHNO MOKPETT, Ad NAMb B
ABCTO €0 MKPLTROY TROGHTH, Heanra S meaxsickaene. This passage is also important because it repeats
the agnomen of Melchizedek as “without father and mother”, and explains it, likening Melchizedek
to Christ.

2 More on the differences in the segmentation of the Palaea text, cf. M.H. CIIEPAHCKUIL,
FOzocnassanckue mexcmol ,Vicmopuueckoti naneu” u pycckue ee mekcmol, [in:] IDEM, V3 ucmopuu
PYCCKO-CNIABAHCKUX TumepamypHvix céaseil, Mocksa 1960, p. 127 (on p. 104-147).
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are the same in terms of content®. Lexical and stylistic differences between the two
translations do not indicate any significant differences in their Greek originals; it
can even be concluded that the story of Melchizedek contained in each is in fact
the same text, and includes the following events: a brief presentation of Melchize-
deK’s family connections and him being sent by his father to obtain oxen for the
sacrifice; Melchizedek reflecting on the true Creator of heaven and earth; his ob-
jection to the sacrifice to the gods and the threat of being sacrificed by his father;
meeting with his brother and escaping the Mount of Olives; his fulfilled plea for
the destruction of the heathens and their city; finally, departure for Mount Tabor,
his forty year stay there and his meeting with Abraham. These events are described
in a consistent chronological and causal order, and a careful reader may observe
the process of shaping the character and personality of Melchizedek.

* %

In the story of the King of Salem, it is particularly important to emphasize
a fact pointed out by R. Zarzeczny: namely, that all sources consistently have Abra-
ham and Melchizedek believe in the one God, based on their contemplation of the
world*. It should be noted, however, that there are far more structural similarities
shared between the fate of Melchizedek and Abraham recorded in the apocryphal
cycle (in both editions) — and to a lesser extent in Palaea Historica. Undoubtedly,
some of them already existed in accounts (and texts) preceding the cycle and the
Palaea. These similarities are manifested in the following episodes:

1. Origin. Fathers of both characters are pagans who “believe in idols™*. In-
formation about the “idolatry” of MelchizedeK’s father corresponds to the notion

# This is the conclusion of the story of Melchizedek (after finding that Abraham collected a tithe in
MelchizedeK’s house): Palaea I, p. 35: w xpuemk. Tako W X¢. BCRMs ChH TEOPEUL. H EeR NpHHOWENTE
NPTHMORAA. NPHHECE H H TOH ARA T'OPAHUHLA. 110 SAKONOY HEPTR'K. cia RO w x’k H TRMK [ARAARTCA BCAKAA.
MEAXHCEAEK S 2KE BABM ABPAAMA, M HMENORA ETO_ARPAAMT. H B CHA €ro BARM. W CRMENE €0 BARENiE
NPopeue. M M Toro ANE NPHXOKAAALLE ARpAAMT BAMRHTHCA © MEAKHCEAEKA. B'R3EPATH KE CA ARPAAM
w MEAXHCEAEKA R MReTo CROE. H CAARAALE Bd. SAHE WEP'RTE MOYIKA B SEMAH XAAARHCTTH H CAABALIH A
&a; Palaca II, f. 66v: wepd ke &k cal &b TROPUS Bhckas csys. H Backgs ngmnomema NPHHOCHMAA
NPHEMARIPT. [KS © HIETO COYngDIh PPhAHYHIIL 10 SAKON T HWTER NPUNECENHOM K. HAH ARA TENLLA
POASERINI. H CH OYEO W Xk © HHX pmome RhCa. meuc'k,u,m e BAKH ABPAAMA, H ARPAAME HAPE €T
H CRMENH €ro BARENTE W CEMb NAPE H ® ANTH WHOMO ngmxomam: ARPAAMK PAYE CE HA MRCTO CROE. M CAARATALLE
BA 1Ko WEPKTE Bk 3EMAH XAAABHCLRH cAABHMA Ba.

# R. ZARZECZNY, op. cit., p. 340.

% On father of Abraham: Palaea I, p. 21: diis ke ero 5K npoaoTRopeun; Palaea IT, f. 62: ®iin e ero
Hagoph E'RWE HA0AM TRopH; cycle I, p. 70: K'kutle Bo CHi EATHOMO RRYSIONIAN Rk TAOAH. ARAAAUIE KE HAOAH
W HapHLAAWE HAMENA HAak; cycle TT, p. 406: ®uk tero aAkaawe BroRk H HApHUAWE WMk Hmena; on father of
Melchizedek: Palaea I, p. 29 PEME EMT... NPHREAH MM .0, IONELk, [AKO ZKE 2KPOY EEAHKOMOY EOY KOOYHOY
H npotmn Palaea II: Tk 2Ke MAd €MOY MOHAN... Rh3MH ® pRAH NAWEE, O ION k. H NPHBEAH TAKO Ad TI0K)TS
ROy MOEMOY KPOHOY H NPOUHM; cycle], P 72 E'RpORAALLE WLk €Mo Bh HAOAKI; cycleII, p. 408: @ik mon
ERWE k... PE Kb MIK... NPUEEAH MH 0. IOk Ad CKTROPS HKPKTES EFoMh MOHME.
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found in Sermon by Athanasius of Alexandria, according to which he was suppos-
edly a “Hellene”, i.e. a heathen®.

2. Revelation. Abraham and Melchizedek experience a revelation concerning
the one God the Creator, expressed in the characteristic reflection — confession.
It is worth noting that in both cases, this event takes place at night, in poetically
presented circumstances”. The lyricism of the scene in the first translation of the
Palaea has been pointed out by T. Jovanovi¢*. Both characters gain a new aware-
ness as adolescents, but on the threshold of adult life — and it determines all of their
subsequent actions.

3. Both Abraham and Melchizedek attempt to persuade their fathers that the
latter are wrong to keep their faith, and that the true God whom they should wor-
ship is the “creator of heaven and earth”. Opposing his father’s beliefs and/or
ridiculing the driving force attributed to the idols, Abraham destroys them (by

% [...] 6awe xe omeyw ero Enuns e He cnacens, jxepmey NPpUHocs udonoma, cited after: Croso

Adanacus apxuenuckona aﬂekcanbpbcmeo 0 Menxecedeue, [in:] A.H. IIbIINH, op. cit., p. 22.

7 On Melchizedek: Palaea I, p. 29-30: Bkl Ke ThiA HOWh NPEAOYH HAA cRETANIA, n &AW s'tmo
CERTAWIA. H BHAH MEABKTH H AHEHCA, H PE B CERE MWICAA. [KO TROPELL HEXR NA CH MOYHBAE xequ
ER3ERLYIO 0RO WLLOY MOEMT, H TOMT NPHHECEME AETES, 1K XOUIEME IPHHECTH BESATWIHAIM Bromms;
Palaea IL £. 64v 65: KKUIE HOYIL WHA FACHA W sekin cefan KIKE RHAH MEAXEI H o\muxn ce. MQE Bh ceBk
MHIO [AKO TROP HEOY H SEMAH HA NHY NOUYHEAET k. AA MOREAH WILOY MOEMOY. H TOM" A NHHECE KWTROY
102K XOUIEM MPHNECTH; ON Abraham: PalaeaI p- 21, 22: 0 BHA'R ARpAAMS EOT'hI ou,A CROEMO H pt E ceR'k.
W KAKO OLyk MOH TEOPA H WEHOBAAI H. H HE MONKETh MH HSERCTHTH TROPUA HEOY H SEMAH. CANLIO KE
HASHE. M SERSAMMS. H CHILE RTB3AIAA ABPAMMR K 0ASOYMK CROEMB, H BAWE K MOMBICAK MHOSK. H | B
Es ANK EAMHTH, BLCTAR'S OFTPO, SAMAAH XPAMHHOY, HAEKE AEKAKOY EOSH oua ero and 1 pk ABgAAMT wioy
CROEMT. OVBRAH AH WUE. - 1Ko wsp’kmé &4 TRopUA HEOY H SEMAH. cnmuo HKE M AOYHE. H 3rk3pd; PalaeaIl,
ff. 62,62:n 3p¢ ARPAA BrBI wu,A CEOEro MAAALIE Bl CEE'K. KAKO Wik MOH Bl TROPE. NE MOKETh CKASATH
MM TEOPUA AEOY M SEMAH. CANLOY KE H 3EEAAMb. Cila NOMBIWAIIE Bl OVME CEOEM ABPAAME. sRUE i
MEYAAH MHOSK. H Bl €AHNOY T HOLIEH BLCTARK. SAKEKE KPWTEKILIE Ch HAOAH and u pe ARPAAM'B Kk WILLOY
CROCMOY HAXOQOY. oyER AM W WEYRTS B4 TRopua AEOY H Bean, cnuu,o\,' Ke M 3RRSaMb; cycleI p. 70:
R EAHK 7K¢ REph Bh3AErk ABpAAMb. H BHAK SEESAL HA NERECCE. M RcA RiKHMIA. JASMHCAH HA CPUH CROEMb.
H E O REAHE HIOA BEAH ECT Bl ChTROPHEKI HEQ H SEMAK. Mbl ARAHE BESOVMHH ECAMBL. MONTO NE BeQOYEMh
Bl CHTROPLIAMS HEO H SEMAN. i EBYOVEME Bh KA. n Bl M. n Bb AQREHE CE Ke BHIROY a3k KEAH €CTh Bh
CLTEWPHR RhedS RhceAeNoVHo; cycle II, p. 406: RUegh Rh3AEKE ABAMK H RHA'R NEA H SE'RSAH. H p‘u W AHEHNOE
HOYAQ CH BOTORH HIKE CLTROPH Wik 1Ko TH HE ChTROPHIIE HEO HH SEMAE HH 3RS’ AH. HH CANLA. HH Beoy
BLChAENOY. HOY B'RCTh Bl, H EBCH AAHIE HEMHCAET. TAKO. I NPHANY NO B'EPORATH Bl ChTEOGHRLIAM HEO
H BEMATS H BLCS BBCKAENT.

8 The lyricism of the scene in the first translation of the Palaea was noted by T. Jovanovi¢: Jedro 00
HAjAUPCKUjUx mecma y uumasom anokpugy, a muue ce Menxucedexosoz doxusmwaja Hohu y K0joj je
enedao 36e30amo Hebo u dusuo ce nenomu Cmeopumermesux meopesuna. [...] Oso pemxko noemcko
suberve npupode, a Hapouumo Hohu, UMa céojy 8apujamusHocm y opysum npenucuma, anu Hueoe
He Jocmudie Maxo ycnesno peuierve Kaxkeo ce cpefie y 06a cnomenyma npenuca ynpaeo 3602 pemkoe
npudesa npeny, cited after: T. JOBAHOBUR, ,Op. cit., p. 227-228.

* Abraham twice; cycle I, p. 70, 71: oue chm BSH NE AOBQH COV CAMM iKe CEBR NE MOTOYTH NOMOYIH AL Ha
KAKO chBAK AT and ©ue cHi B3H 3AH cof Bk HCTHHOY H BhI : 34K €cTE BROVIOYIN Bk ni; cycle 11, p. 406:
BLHCTHHOY CH EOSH NE AOEPH COYTE, CEE'R HECKEAIOAAIOTH. NA KAKO XOTET ckBatocTh and Wue RHcTHHOY
gkxk TERR 3AH BrOB'R cH coyT. H A3k WMk 340Bk3AAX; Melchizedek: cycle I, p. 72: ask mesk noskm
KAaKO ChTROPHMI FKPBTEOY. AA NMPOCAARHMb TROPUA HEOY H seman; cycle IT, p. 408: I u’mo coy™ RoSH TRoH,
H OYE'RPOYH Bl EA RHLIKATO.
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burning, crushing, or throwing them in mud), while Melchizedek refuses to carry
out his father’s command to bring oxen for the sacrifice®.

4. As a result of objecting to his parents, Melchi is sentenced to death as a sac-
rifice to the deity Cronus, while Abraham’s father raises his hand against him - af-
ter which both men face the tribulation of spiritual and physical journey: Abraham
to the land of Canaan®', Melchizedek escaping from his hometown to the Mount of
Olives, then to Mount Tabor™. It should be emphasized that the story of Abraham
in the Palaea is different, as Nahor seems to understand his son’s conviction to
abandon polytheism, and even expresses disappointment in his own faith™.

5. Melchizedek, like Abraham, has his greatness foretold: according to Gen
22,17, Abraham’s offspring will be as numerous “as the stars of heaven and as the
sand on the seashore”, while Melchizedek is told: npsgare nppka nagems me s (cycle
L, p. 72; cycle IT, p. 408: TH Bh3AKEAENH MOH HAPEUELLH CE. OF NYRCTOAA RHLINAIO NPKEH
nppokk ngkancronuwn). One may suspect that the word of the Lord to Abraham in
Gen 15,5 (look at the sky and count the stars, if thou be able to number them so shall
your offspring), shortly after meeting with Melchizedek and after the defeat of Che-
dorlaomer, were used in the “pseudo-canonical” nocturnal reflection on the nature
of the Creator®. Both, moreover, in the Palaea and in the cycle, God is repeatedly
referred to as “the Creator of heaven and earth, sun, moon and stars”.

6. Both characters are witness — although in different circumstances - to
a theophany or angelophany. Melchizedek hears “a voice speaking from heaven’,
promising him a future as a prophet®. According to the Palaea, God tells Abraham

* Presentation of the family home of the two protagonists as pagan and independent life from the
moment of entrustment to the one God fits into the concept of “the evil” and “the good” (sacred
and profane) in some interpretations of Vita as a genre, cf. L. SUCHANEK, Modenv sxanpa u ezo
UHOUBUOYATILHAS peanu3ayus Ha npumepe azuozpaguu, [in:] Gattungen und Genologie der slavisch-
orthodoxen Literaturen des Mittelalters (Dritte Berliner Fachtagung 1988), ed. K.-D. SEEMANN, Wies-
baden 1988, p. 259-267.

31 Cycle I, p. 71: morpaa Wk €70 BPKKE HO HA. ARPAAME TBHAE BLIEATAH BMO CROMME. H MocAkAORA Bk
BEMAK PEKOMOVIO Kaapen; cycle II, p. 406: Torpa ®TUL €0 RPWIKE HO Bk Hh 14KO AA 3AKOAETH €T,
RhCTARK H MOHE Bh SEMAK KAHAWHKOYH.

>2 Palaea I, pp. 30, 32: MeaXTn HAALIE Bk MAAHAER. .. H B'WCTAR™S HAE HA TAMHPkcKoyto ropoy; Palaea II, ff.
65, 65V: MeAXhI €2KE [AKOMKE CALILLIA €T, B'RXKA Rk FAAHAER. .. H BKCTARK WHAE B 0AROPCKTIO Mopss; cycle I,
P- 72, 73: MEAXHH RRHHAE Bh TAAHAEIO... OYROIACE Ba MEECHATO M RKHHAE Bl [OpS TAROPCKOYHO.

53 Palaea I, p. 22-23: Wiih e 6ro gk K K_NEMOY. HAA0, Thi BECH [AKO CheTAgHKCA, H MATH TEOA CKONUACA,
H BQAT I TROH WITNeh WK IKENTs Bhl. BCE OYTIORANTE CTAPOCTH MOEA HA TA EBSAOKHUIACA. ECA EAHKO
TH E, EMOIKE CThTROPH, EAFOB’kphC'FKOKAK'h EMOY, H OYTOANAA NPE NH TROPA. AA HE MPEABCTHLIHCA HAAO
MOE, H NOCARARCTROYELIN oM KOV HIMK. HAKE 43"k N0CAKAKCTEORAKT, HHEQEA NOA30RAHTE WEPRT;
Palaea IL, f. 62v: @il ke €ro PF Kh HEMOY. HEAO Thi BECH [AKO ChCTAPEK CE. H ATTH TBOI OYMPETh. BPATH
TROH WINIE ChKEKENK Bhl. H Bcd MA,A,'I;»(A CTAPOCTH MOEE €. ThI KE Alylf WEP'KAL €cH B, NOKPhI EMOY
H IIOYTH €ro, H OYTOANA €MOY NYK NHAK CRTEOPH. H A NE NERAKCTHUIH CE YEAO MOE W NocARAOvEUIH
oMb COYETHHME, HAGKE ASk nocakAORAXh. HHKOHO 2KE 11043 WEPRTOk.

> chleI p. 70: n Rup'k 3EksAM N(a) HERECCE. W Rca B;mm pASMHCAH Na UM CROEMK. H 0 BEAHE HIoAQ
REAMN ECTh Bl CTROPHEKI HEO M SEMAI. N ERPOVEM Bk KA. M Bk MK, H B AQRRHE CE 3Ke RHIROY a3k REAH
€CTh Bh ChTEWPHE BACS BRCEAENOVHO,

5 CycleI p. 72: ameaxun. MEABXHH. Pt CE A3k . OF EMOY rmzoph NHO\{ H 3EMAH noKowr T B B'RKBI H Nph-
AT NPPKA HAPETK TE Ik’ ; cycle II, p. 408: ,u oycanway rAd ck HECh Kk MNE FAIOLIK.
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to leave his father and his native land*; according to the cycle, Abraham talks to
archangel Uriel accompanying him to the “land of the Chaldeans™’.

Abraham is sent by the Lord to find Melchizedek on Mount Tabor. Impor-
tantly, it is a condition for receiving a blessing®. This moment is repeated retro-
spectively in the chapter Concerning Melchizedek™.

7. At some point in their lives, both men are confronted with the horror of hu-
man sacrifice: the old king of Salem intends to sacrifice one of his sons (and many
children of his nobles) to a deity on whose support he is counting in the planned
battle®; Abraham is tested by God the Creator®'. In both cases, however, there is ul-
timately no sacrifice: at Melchizdek’s request, the city of Salim is destroyed (before
the slaughter of children), which is preceded by a prayer, which is also a confession
of faith. In the cycle (cycle I, P 73) Melchi prays: :HEb Bk ChTEOPHERI HEO H SEMAI.
H RCS RRCEAENTIO OVCARIM AMAHTROY MOl Bh cHH Wk r'n, while in the Palaea, this
address is expanded: Tt ecn o CHTEOPHERIH HEO, CANLLE 2KE H AOYNT H SE'K3AKL
MHALIH MK KO EOAUIA TERE R nave BeR B, [@KO A'RAA TROA FRAAKTH CHAOY TEOK.
ALE Bk ECH MOYHEAAH B'hERIWE TRXK H XOUIEWIH MA TROEMO JABA EWITH. NE NQESPH
npowenTe moe... (Palaea I, p. 32), and still these words are only an introduction to the
plea for the destruction of the sinful city of Salim.

5 Palaea I, p. 22: BHAMET 3Ke Fh B KoTRHiE ARPAAMORO, KO T EAHNK Eh3AIOEH r';o\{ APOVTl BBITH,
W EHCA EMS Tk MAA chilg. [Skign © 36MAA CROEA M ® poAd CROENO. H MPAAH B SEMAIO 10KE TH NORRME.
H TAMO IARAITHCA.. Palaea II, f 62V: RHAER iKe 'k OYCQhAIE ARPAAMORO. 1AKO Th MOAORRI AOYT RiKiH
EWITH. [EH C¢ €MOY ATTAWME MAH H3KIAH © SeMale TR, W ® porkenia TRoero, H ® AoMoy WA TROETO.
H NPTHAH Rh 3eMAK HOIKE A3k NOKAZKOY M TAMO MEAI TH cE.
57 CycleI p. 71: mofia npuuAe A)(pl‘Ah OypH H Bkl KO EANI; (‘) nzs'l'un cycle II, p. 406: n ragH amoy ce
AgXATT A OVOHAK, IKO IEAHNHN NOTHH. YpHOWAKIANTIE HOCELIH. H JUE Kk b HEMOY.
58 The final episode of the chapter On Abraham: Palaea I, p. 28: pt s ks aBgaMOY. [...] AWK NpHREAN
WeAA CBOE H Eh3MH WA'KINTA MHOTOLEN'HAA. H XARE™S H EHNO H EQHTEOY B poyUyE. H E3hIAH HA
(AMHPKCKOYIO TOPR. H CTANH HA KAMENH, H TAACH TOHIT. uAde BiKiH. uAde FiKTH. uAde BIKTH, W H3BIAETH
® CRREPKCKBIA CTPANKI TOPKI. YAKK AHETH H NOITH EMT B AAKOTh. RAACKI MAARKI EMO H BPAAKI AO HOMOY
€0, H HE OVCTPALIMCA €70, HO R'RCTAR'K NOMTH eMS WEKIKH, H BAACKI eMoy NOCTPUSH. M AAKAR KARETS
H cH'BCTh H RHNO H NTETh. H BAATOCAORHUIHCA W HEMO. H ESA¢UIN BARen's; Palaea II, ff. 64-64v (chapter
On Oak-Tree and Water): pé s agpaamoy [...] NI OYBO H CEAAAH WCAA CBOEM® H MOCTARH HA HEMO
WAKKALI UTHBIH H XA'RER H RHHO H MACAO, H HOK's K’k JOVKOY, H Rk3HAH HA MOpOy SARHQL H CTAHH NA
.. — — e Dl — ~ .. .
KAMENbI. H BRSORM Tyilth W uA4E E3KTH 1 HSHAE 4AKK © NOAOYNOYINTE CTPANH [AKO AETH. M HOKTE €r'o Ha
NE. Kaisiko BAACH MAARKI €10 H EPAAH AAZKE A0 HOTOY €110 AOCEIKEYIE. W AAKE HE OYEOHILIM CE €MO Hh CTANH
H WEY'RIKH HOKTH €MOY, H WCTPHSH €M0. M Adsith €MOY [ACTH H NUTH, H BABH'I‘ TE H BOYAELIH BARENK.
* Palaea I, p. 33: ponpgske nocaaca K _HEMOY ABQAAM. IAKO KE PEuE EMOY s &%; Palaea IT, f. 62: qonpexe
NPTHAE ARPAAME. [AKOKE I'IOKE“R €Moy Tk k.
% Palaea II, ff. 65, 65v: wu,h €ro EHHAE Kb UPLUH CAAHMb. H ps K HIGH CE B'hCKOTE MH CE. KO Ad CHA
NALIENO NPHNECEMB KPLTROY Koy and MEAXKI Ke CTORLUE, CABILIE PRIAANTE BRIRAEMO Bk IPapk AETEH pasm
2KE XOTEXOY NOKPRTH. 1 ERUIE NAadk M pm,A,ANTE Muoro ReR AKAEML CREQALIE BO RCR AETTH UHCAOMA.
nu cTorgT xAco\(Lps [l§A 14KO €MAA MOAKYRTH WHK CHA CROETS. AA H Thi TIOKPOYTh AETH CROE; cycleI, p. 72:
Wik €ro Pk Kk zwme/gu EMO. AQ CKTROPOY HKPWTEOY EMOROME MOHMb. THA HALIEMO MEAXHI.
o CycleI P-77: W Pk b Kh ABYAAMOY. noHMH CHA CROEM HCAKd. H SAKOAH TOTO. H CWTRWIH HKINTROY Boy
ngechomoy; cycle 11, p. 410-411: ngnae aNFAk Kis ABPAMT H PF TAKO MAETh Mh. ALIE AEHLH ME ARPAME
3AKOAH THA CEOEMO H ChTROPH MWK HPLTES.
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The sacrifice of Isaac is changed to an animal sacrifice at the critical moment®.

8. The meeting of the two characters after MelchizedeK’s forty years’ seclusion
is a culmination of sorts and a turning point in the fate of the two heroes, which
gives them a new sense of dignity: their mutual blessing binds them together. One
can see it as a kind of interdependence and shared responsibility, as both are acting
as decurions for their goods; they take care of each other: Abraham, upon God’s
command, finds the hermit Melchizedek, and the latter blesses the two sons of the
patriarch at the right time. This may be an echo of the Hebrew tradition preaching
that Melchizedek is an ancestor of Abraham, and as such, he is therefore higher in
the ancestral hierarchy; announcing the birth of the descendants of Abraham, he
also performs a triple function: that of a king, priest, and prophet®.

9. Changing the names of the characters entails a change in their social condi-
tion and their relationship with the Creator (after they are given “tasks” to com-
plete). The king and the priest initially is known (in the Palaea) under the name
‘Melchi, only to be renamed ‘Melchizedek’®. without any comment, in the final
stage of the story, after his meeting with Abraham. The text of the Palaea gives
two interpretations of the change of Abraham’s name. The first one seems to cor-
respond to the biblical account®, according to the second it is Melchizedek who
gives Abraham his new name®.

The fragments of texts presented above show a number of similarities in the
structure of both characters and simultaneously prove the linguistic and stylistic
multiplicity of ways in which the same message is expressed. The figure of Abra-
ham was probably created and sanctioned by (literary) tradition earlier than that
of Melchizedek; in any event, extra-biblical texts dedicated to him are to a greater

2 Cycle I, p. 77: aiih Bh3RA [ACS BeAHEMB. W pede. ARPAME ABPAME. HE ChTROQH WOUETOY HHUTO choy
CEOEMT HCAKOY. H TMOREAA EMOY ATk WEKH Bh IghMd capokors; cycle II, p. 411: morpa afras Mk pe
ARPAME: ARYAME, HE NPHAOHKH HHKOE 340 NS cRoemd; Palaea I, p. 52: npocmyrk e aRpAAMS JOYKOY CROIK
MQHIATH HOXKK, H SAKAATH THA CROENO. K'h3BA KE AMTAS MHi PAA. ARPAAME. ARPAAME. PEYE. CE AS'h. PEdE
K NHEMT afTAh. NE B'R3A0KH POVKS CH HA WTQOUHIIA. H HHUECO IKE EMOY HE CHTROPH.. ,Palaea I, f. 72v:
H NIPOCTPRT' 3Ke ARPAAME QOVKOY CEOK, H Rh3ETh o FAKAATH THA CROEM0. H Ek3RAA €0 AFTAk Tk r'iie
ARPAAME ARQAAME. WH 2KE OF CE A3k . 0 Kk HIGMS ATk HE BRSAOKH POVKOY CROK HA OTPOUHIYIA, NHIKE
UTO CKTROPH €MOY.
¢ Cf. R. ZARZECZNY, 0p. cit., p. 333.
¢ Similarly, the first name of Abraham is ‘Abram, and Sarah - ‘Sarai, cf. Gen 14-17; Gen 17,5. The
Hebrew tradition seems to attribute less importance to the change of names: ‘Abram’ and ‘Abraham’ are
variations on the royal title Abamrama / Abiramu found on cuneiform tablets from the nineteenth-
seventeenth century BC; ‘Sarai’ is an older form of the name Sarah, both forms are derived from
a Semitic word meaning queen / princess, cf. R. GRAVES, R PATALI, 0p. cit p. 172.

® Palaca I, p. 28: 1 BoyaeTh HMA TROE ARQAAAE, AN Wiid CKASAETH Ok MHOMECTROY. H Wik Wiik
RKICOK'h. SANE WILA MNOTKIMTs [ASKIKO NMOAGKA TA. H K'h30ACTA TA H OYMHOKI Ta SKAO; Palaea IL f.
64-64V: W HE BOYAETH HME TROE ABJAAMB HIKE CKASTET ¢ NPRIKANHK Nk ABPAAMEL. SAHE WLLA MHOPKI
€3mIkw. nocraraw Te. Cf. Gen 17,5: Neither shall your name any more be called Abram, but your name
shall be Abraham; for a father of many nations have I made you [King James Bible 2000].
% Palaea I, p. 35: MeAXHCEAEK™S KE BARH ARJAAMA, H HMENORA €10 aRpaam; Palaea II, f. 66: meaxmickaek
JKE BARH ARPAAMA, H ARpaAMK Nape €ro, cf. Gen 14,18-19).
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extent based on the themes and motifs of the Old Testament than is the case with
Melchizedek. In the opinion of R. Zarzeczny, the image of Melchizedek is based
on themes attributed to Abraham according to the Jewish tradition, and the text
can be a Christian reworking of the apocryphal story of the conversion of the pa-
triarch®. This is confirmed in the Slavonic material. Pierluigi Piovanelli draws at-
tention to an important change introduced by the author of Palaea Historica in
the biblical account of Athanasius of Alexandria, according to which Melchizedek
[...], king of Salem brought out bread and wine (Gen 14,18), which is to supposed
to anticipate both the bloodless sacrifice and the role of Melchizedek as a proto-
type of a Christian priest®. It should be noted, however, that Abraham bringing
gifts for Melchizedek to Mount Tabor during their first meeting (which makes
Abraham an “active” character, one of primary importance in this the episode) is
essentially a modification of the episode taking place (in Gen) after the battle with
Chedorlaomer and, additionally, moves it in time! At the same time the chapter
Concerning Lot replicates the details of the meeting of the holy men from Genesis.
These two passages indicate a reciprocity of the two heroes, regarding Abraham
and Melchizedek as equals in their functions as patriarchs.

In addition, the beginning of the chapter Concerning Melchizedek (from the
Palaea) is surprising. In the first sentence, he is called “one having no parents™®,
and in the second one none other but his mother and father are mentioned by
name, along with their participation in the life of their already adult son. This in-
consistency does not seem to bother the author of the Palaea (the Slavonic transla-
tor follows the original to the letter), nor does it prompt him to comment on other
variants of the story of the king-priest, where his “having no parents” would be
explained. What is more, it may have been the result of compiling various textual
traditions.

In the “independent” narratives of the Abraham cycle which have their own
titles, Melchizedek is the eponymous character only in the first edition (he also
appears in the episodes on the announcement of the birth of, as well as the one
blessing first Isaac, in Sermon on the Trinity (GTPanoAETE aypamae. cAORO CTHIE
mpoiue) and then Ishmael, in Sermon on How Sarah Instructed Her Husband Abra-
ham (Gaoro Kako caghpa oyun agpaama); he is also presented in the same situations
in the Palaea). The focus — emphasised in the title — of each part of the cycle (as
well as chapters of the Palaea) on the chosen hero makes it possible to look at him
closely, slow down the pace of the narrative, and make use of such detail (often
absent in the Scripture).

¢ Cf. R. ZARZECZNY, op. cit., p. 353.

% P. PIOVANELLL, 0p. cit., p. 68. More on changes in the Palaea described as secondary to the text by
Athanasius, cf. ibidem, p. 67-68.

% Palaea I, p. 29: cen MEAXHCEAEK'S NAPEUETCA BESLWUEND H BESTRAMTPENTS, H BESPOAENTS, MIOAOBACA CHOY
EKi10; Palaea IT, f. 64v: ck meaxucEAeK™s MAle Ke3’ MTPE M KESh WIA. H KES pOAA NOBNK E'Jo\l' BRILINM@MO R,
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In the second edition of the cycle, the story of Melchizedek is part of the text
devoted to Sarah (Gaoro kako Tuawa cappa ARpaMA Moya cRotero), which makes
him a hero of seemingly secondary importance, especially since the text opens
with Sarah’s statement about the necessity of Abraham having offspring by the
slave Hagar, Abraham’s objection is a direct cause of confrontation with the au-
thority of Melchizedek, and the last sentence of the text refers to Abraham’s obe-
dience to the advice of his wife and Melchizedek as well as the birth of Ishmael.
Nevertheless, the way in which information regarding Melchizedek is presented is
rather noteworthy. Instructed by an angel, Abraham goes to Mount Tabor, where
he fulfills the orders received (bringing Melchizedek bread and wine, cutting his
hair and nails). It is only at that point that we learn, from Melchizedek himself, his
story, told to Abraham using direct speech (here and below cited after: cxcle 11,
p. 408: agpamh gt MORKACA MH BpATE B KoIG 3eMae 3A¢ npmu IECH. H KAKO AH € TROIE
MPHLILACTRHIE SAE. NPPoKK Pue WTUL Mon ERWE Lok B 1€panme... until the words
H moy npkeHy .4 akm). Such a structure is skillfully employed - avoiding disrup-
tion of the narrative of Sarah and Abraham with digression about a character yet
to appear, therefore not disturbing the chronology of events — when it is difficult,
given the lack of an independent section devoted to the character, to present these
two themes that are almost parallel. The use of such a procedure is interesting for
yet another reason”: the literary Melchizedek creates his own “autobiography”, so
the author of edition II of the cycle places the story within the story (Melchize-
deK’s “autobiography” within the narrative of Abraham going to Mount Tabor)”".
In his autobiographical account, the prophet describes in detail the events of his
youth: the necessity to offer a sacrifice to pagan gods, the voice from the sky which
caused his conversion, the feud with his father about their respective faiths, the
prospect of being sacrificed, intervention by his mother, who sends another son to
inform him of his father’s sinister plans, the stay ngomngoy rgapa, na arkeme pkkome
Macanng, the destruction of his father and the city, finally leaving for Mount Tabor
and his forty year stay there. The only jarring element in Melchizedek account is

70 Especially in the context of the low frequency of the autobiographical genre in the Old Testament:
Om mo3su yaup 6 cmaposasemuume mexcmose uma camo cneou. [...] Te nokassam, ue xnanpom
8ce nax e nosuam. B Opesnama ecunemcka numepamypa e usgecmua meopbama ,Ilosecm Ha
Cunyxe/m/”, 6 Koamo nod Gopma Ha a6mMoOUOPAPUL HA e2unemcku CAHOBHUK ce Pa3Ka3ed 3a
wusoma 6 Pemeny (ezunemcxomo naseanue 3a IOxuen Xanaan). He 6u mo2no 0a uma comHeHue, ue
1n0006HU MBopOU ca Gunu uzsecmuu cped obpasosarume Kpveose 8 V3paus, a upe3 msax meopoume
noHe omuacmu ca 0a8anu 0M3syK U Karmo mMooes 3a noopaxcarue 8 No-wupox obujecmeet kpve. [...]
B edna asmobuozpadus u 6 asmobuozpadunu benexku moxce 0a ce 04axKea TUUHUMe CHOMEHU 0a ca
Ounu npeuynexu npes npusMama Ha asmoobuozpagda cvo0pasHo 0Ho8d, KOemo 20 e BBAHYBAN0 U KoM
K0emo ce e CMPeMITL 6 HUB0MA U 6 CLYHEHUEMO CU. 3a106a HAKOU CoOUMUSL U XAPAKMePUCTNUKY HA
uya mozam 0a 6v0am onucanu 6eeno, Opyeu — NBAHOKPBBHO, 4 Mmpemu u306u40 0a ca UsNycHamu,
nowexce ca 6unu cmemuamu 3a manosaxcuu. [...] Ipumepu. 1) Hep. 1:1-10 - npusosasaremo Ha
npopoxa, ¢ nakou asmobuozpaguunu dannu. 2) Hes. 1:1-3 - npusosasaremo na npopoxa. 3) Am.
7:10-17 - 3a pasHoenacuemo ¢ nepsoceeuseHuka 6v6 Bemun, cited after: H. IIIMBAPOB, Xepmenesmuka
na Cmapus sasem, Coust 2009, p. 70-71.

71 On the inadequacy of the figure of “hagiographer-hero”, cf. e.g.: B. [PYIKOB, JKumue na 6vneapckus
Anmuxpucm, Codus 2010, p. 19-20.
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the phrase tigh nmawe .&. tHa. eAMNH ceAekh a ApoyTh meaxn, which gives the impres-
sion that the author of cycle II inserted it mechanically from some narrative of
Melchizedek in the third person singular.

It is also worthwhile to look at the history of Melchizedek - in the Palaea and
the cycle — as a possible “prototype” or a particular variant of a vita. The text of the
Prologue for 22 May focuses on two closely related events in the life of the hero:
his realization of the true God the Creator when he is sent by his father for oxen
to be sacrificed to pagan gods and after his escape to Mount Tabor, meeting with
Abraham and blessing him”. Both of these events are found in the cycle and the
Palaea, which, given their focus on the content of the biblical narrative, can be con-
sidered to be description of the lives (vitae) of holy men and thus “hagiographic”
they emphasize the function of Melchizedek as an intransigent “priest of God Most
High”, and that every single one of Abraham’s actions - leaving his father, travelling
with his family to new places of residence, meeting unusual travelers under the
oak of Mamre, sacrificing his son, covenant with God, even punishing the sinner
Lot - is motivated by his obedience to God’s will or his attempts to ascertain God’s
will. This in turn can be considered as a quality of the “man of God”, idealized for
the purpose of the text showing the right way of conduct (and therefore a vita)”.
If, in the so-called apocryphal vitae, the rhetoric and panegyrical elements are
minimised; the narrative beginning dominates (the whole narrative being in the
third person singular); the story is constructed on the basis of the accumulation of
events and dialogues; there are many characters and details; and the vitae are short
texts presenting a certain problem, event, or idea’; then the stories of Melchizedek
and Abraham from the cycle and the Palaea meet these characteristics of the genre!
Narratives in the Palaea and the cycle provide excellent material for the hagiogra-
phy of both characters (both indeed have liturgical memorials and Prologue vitae
texts separate from other Forefathers), especially if we assume that genre bound-
aries should not be viewed as immutable, but quite to the contrary as historically
mobile and changeable™. All chapters of the Palaea in which Melchizedek appears

72 The text of the prologue begins with quoting the genealogy of Melchizedek as a descendant of
Ham, the son of the “king of the land of Palestine” Melchil and ends with giving the age of the
prophet-priest at the time of his death (128 years), cf.: B moii se denv namamo 6 céamuvix omuya
Hauezo Menxucedexa (us Pymsnuesckazo nponoea XV-XVI 6., Ne 521), [in:] A.H. IIplnuH, op. cit.,
p-21.

7 K. VIBAHOBA, JKumuama e cmapama Ovneapcka numepamypa, [in:] Cmapa 6vneapcka
numepamypa, vol. IV. )Kumuenucru meop6u, coll. et ed. K. VIBAHOBA, Codns 1986, p. 8-9.

74 I. TIETKAHOBA, Anoxpugrama numepamypa 6 boneapus, [in:] Cmapa 6vnzapcka numepamypa,
vol. I. Anoxpudgu, coll. et ed. . IIETKAHOBA, Codus 1982, p. 14.

7> B. VISMUPIIVIEBA, EOHA enedHa mouka Kem noHsmuemo ,xanp” 6 cmapobeneapucmuxama, CJI
25/26, 1991, p. 35 (the entire text on p. 29-37). Valentina Izmirlieva joins the quoted discussion
on the text and genre; she proposes to consider the genre as a set of characteristics within the
text. Noteworthy is the concept according to which the agent supposedly binding the genre and
the functional implementation of the text was its potential for inclusion in certain communication
situations. For more on this subject see also two volumes of materials devoted to the problem of



186 MALGORZATA SKOWRONEK

contain material depicting the hero’s entire life. The only time of Melchizedekss life
not included in the Palaea and the cycle is his death — which is also an important
component of the vita’.

A similar case is known, moreover, in medieval literature (Byzantine, and
therefore Slavonic). The so-called Lives of the Prophets, the Greek codification of
which is attributed to Epiphanius of Cyprus, are probably based on Hebrew leg-
ends and were incorporated into the biblical canon as introductions to the Old
Testament books of the prophets. Brief commentaries about the prophets contain-
ing a bio- or hagiographic element were treated as vitae. This was the case, for
example, with the life (vita) of prophet Jeremiah, whose Old Bulgarian translation
was included in books for liturgical use (patericons, prologues, and Menaion of
Metropolitan Macarius)”’. The story of Melchizedek included in the Prologue is
not, of course, the same text as the one in the Palaea or the cycle, but has (extra-
biblical) elements in common with them. Such sanctioning of extra-biblical ma-
terial is moreover a relatively commonplace procedure (one could mention the
reading of the so-called Apocrypha on the days of the liturgical memorials’™). We
can therefore probably assume that the narratives of Abraham and Melchizedek
could have been treated as elements of their hagiography or even “para-vitae”. The
stories of Melchizedek and Abraham are different, representing different types of
heroes: in the light of traditionally regarded types of holiness Abraham would be
the father of the nation, a “holy man’, while Melchizedek a “priest” commanding
full authority, and the edition of the “original text” indicated above, in the chapter
about Melchizedek further changes balance in favor of Abraham. However, the
“points of contact” and “turning points” in their fates provide grounds to see the
two characters almost as adventure heroes™. Certain qualities can be noticed in

the theory of medieval genres cited earlier and discussed by V. Izmirlieva: Gattungsprobleme der
dlteren slavischen Literaturen (Berliner Fachtagung 1981). Im Auftrag der Berliner Forschungsgruppe
L, Altere slavische Literaturen, ed. K.-D. SEEMANN, Berlin 1984, where in particular: K.-D. SEEMANN,
Thesen zum mittelalterlichen Literaturtypus und zur Gattungssystematik am Beispiel der altrussischen
Literatur, p. 277-290 and Gattung und Narration in den dlteren slavischen Literaturen (Zweite Berliner
Fachtagung 1984). Im Auftrag der Berliner Forschungsgruppe ,, Altere slavische Literaturen, ed. IDEM,
Wiesbaden 1987, where in particular: N.W. INGHAM, Narrative Mode and Literary Kind in Old
Russian: Some Theses, p. 173-184.

76 Cf. L. SUCHANEK, op. cit. His death is recorded in the prologue vita.

77 Cf. I. MUHYEB, IIpopok Vepemust u smuume. KnusicosHu usmepenus Ha gonknopruama obpeorocm,
[in:] Om Yecmmnus nosic na Boeopoouua 0o xonanuemo 3a posxoba. VIscnedsanus no uskycmeosHarue
u Kynmypua awmpononozus 6 uecm Ha npog. Enxa Baxanosa, ed. M. CAHTOBA, B. ITEHKOBA,
J. CTAHOEBA, M. VIBAHOBA, Codust 2010, p. 100-113.

7$ On using non-canon texts in the liturgy cf. G. MINCZEwW, Starotestamentowe teksty pseudokanoniczne
w potudniowostowiariskiej tradycji rekopismiennej, [in:] Apokryfy i legendy starotestamentowe Stowian
potudniowych, sel. et ed. G. MINCZEW, M. SKOWRONEK, Krakdéw 2006, p. XIX-XX (the entire text on
p. XVII-XLIII).

7 More about the properties of narrative genres in Old Bulgarian literature (based on Alexander
romance, Barlaam and Joasaph, Stephanite and Ichnilat, Tales of Solomon and Kitovras, Tale of princess
Persika and selected narratives on miracles) see in: M. IOHOBA, JKarnposu npobnemu u ocoberocmu
Ha cmapobvneapckama benempucmuxa, CJI 19, 1986, p. 90-100.



On Medieval Storytelling. The Story of Melchizedek in Certain Slavonic Texts... 187

the way the characters are presented: reminiscent not so much of martyria (as
a prefiguration of vitae), but of episodes and anecdotes that constitute the material
for ancient biographies®.

Also noteworthy is the organization of content in these two texts: the Palaea
and the apocryphal cycle. Both disrupt the chronology of the Bible (in the Pa-
laea, the section Concerning Lot which describes the enslavement of Lot by Che-
dorlaomer, as a result of which Abraham meets Melchizedek, was included in the
chapters Concerning Abraham and Concerning Melchizedek), both are also divided
into smaller fragments associated with specific characters, with separate titles,
which - apart from improving the orientation within the text — serves as a method
of systematization of events concerning individual characters®.

The approach to time is an important and interesting element of the structure
of the texts. The chapter Concerning Melchizedek (from the Palaea) consistently
maintains the chronology of events, operating the scene or retardation at the same
time. For example, Queen Salima orders her elder son to inform the younger one of
impending danger. In the next sentence, Melchizedek responds to the information
he has heard; the author of the text skips Sedek’s journey and his conversation with
his brother - since apparently neither contributes to the sequence of events — im-
mediately describing the results. A similar “jump” can be observed in the later fate
of Melchizedek: one sentence states that he went to Mount Tabor for forty years,
and - evidently after these forty years of hermit life - he met with Abraham who
had been sent to him (cycle I, p. 73: n BhHHAE Bk Mops TABOPCKOVIO. H BRI TOY A1, A'K
NE NPorogopH Kk uakoy). It should be noted that in the chapter Concerning Melchize-
dek dialogue is an important element, as it both advances the plot and makes the
narrative interesting. Thus, contained here are some key dialogues: Melchi with his
father, Queen Salima with her eldest son, and finally Melchizedek with Abraham.
Aside from dialogues also present in the Palaea are vivid depictions of events (for
example the last meeting of the king’s sons before the destruction of the city).

The lack of chronological order in edition I of the cycle (for example, Homily
on the Trinity, announcing the birth of Isaac, comes after Homily On Sarah and
Homily on Isaac, where that very Isaac is born, and even lives as an adult) suggests
that the stories functioned independently of each other, since keeping chronology
is not a priority. In this case, the repetition of content in different texts of the cycle

8 Cf. e.g.: J. NIEMIRSKA-PLISZCZYNSKA, Swetoniusz i jego dzielo, [in:] GAJjusz SWETONIUSZ
TRANKWILLUS, Zywoty cezaréw, vol. I, trans. et ed. J. NIEMIRSKA-PLISZCZYNSKA, praefatio J. WoL-
sk1, Wroctaw 2004, p. XIII-XVII (chapter Biografia jako gatunek literacki); M.JI. TACIIAPOB,
Ceemonuii u ezo kHuea, [in:] TAVI CBETOHMIT TPAHKBIILL, JKu3Hv dsenaduamu yesapeii, ed. M.JI. TAC-
1APOB, E.M. IIITAEPMAH, MockBa 1964, p. 269, 275; also: A. SALSKA, Biografia, [in:] Stownik
rodzajow i gatunkow literackich, ed. G. GAzZDA, S. TYNIECKA-MAKOWSKA, Krakow 2006, p. 90-91.

81 Similar headlines (titles) are found in manuscript copies of the Bible from a later period,
v. remarks on the so-called Bible of P$ina in: I. MUHYEB, [Twunckas Bubnus nepeoii nonosutol
XVI 6. - MAnOU36eCtHAS OHHOCTABIHCKAT PYKONUCD, CO0epiauias nepesod BocomuxHumcus, [in:]
CeAujentoe nucanue Kak Pakmop A3vIK08020 U TUMePAmypHoz0 pazeumus..., p. 223-240.
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would constitute the “context” for other events being referred to in the narrative
for the first time: part of the cycle, rather than the more extensive chapters of the
Palaea which are arranged in a tale of adventure clearly indicating a model of con-
duct or moral teaching®. All this seems to confirm the validity of the theory pro-
claiming that the cycle was independent from the Palaea, emphasizing the alleged
use of the former as one of the sources for the latter®.

The biblical elements are present in varying degrees in the cycle and the Pa-
laea: the story of the youth of Melchizedek, details of his meeting with Abraham
on Mount Tabor, and his commitment to the family life of the patriarch, are an ac-
companiment and commentary, and not a distortion of the official account, while
at the same time they facilite its perception®’. After all, according to P. Piovanelli,
The Story of Melchizedek (which highlights MelchizedeK’s priesthood and his of-
fering gifts as the most important element) by Athanasius was used - after ap-
propriate alterations, including Abraham as the one making the offering - as the
source of the relevant passage in the Palaea®. As a result, the Palaea, as regards
the story of Melchizedek, contains content of character both “biblical and canoni-
cal” (Melchizedek, as the prototype of a priest, making an offering in the Chapter
Chedorlaomer / Xoaoporomopora) — and “extra-biblical” (as in the cycle: the youth
of Melchizedek, instructing Abraham to follow Sarah’s advice and sire offspring
by Hagar, blessing the sons of Abraham - those present in the Homily of Atha-
nasius were also sanctioned by the liturgy to be read on the liturgical memorial

8 Cf.: Taka couuHeHusma, OCMAaHANU U36DH KAHOHA, NPUMeENABAM 3a Ov/2apCKUmMe KHUNKOBHULU
CoUOMo 00CMOLIHCINGO U 3HAYeHUe — KAMO YHUmenHama Xpucmusucka aumepamypa, cited
after: A. MWITEHOBA, A. AHIYIIEBA, Anokpudu, [in:] Mcmopus na 6vneapckama cpedHo8ex06HA
numepamypa, ed. A. Muntenosa, Codus 2008, p. 214.

8 Scholars proclaiming the independent character of the cycle include Michail Speranskij (cf.
M.H. CHEPAHCKUI, FOzocnasackue mekcmol Vicmopuueckoil naneu u pycckue ee mekcmol, [in:]
IDEM, M3 ucmopuu pyccko-cnassaHckux aumepamypHoix cesseti, Mocksa 1960, p. 115-116) and
Vladimir Istrin (cf. B.M. VICTPUH, 3ameuanus o cocmase Tonkosoit naneu, IOPSIC 2, 1897, p. 189-
200) in opposition to the earlier work of E. Turdeanu, who argued that the cycle was used instead
of the Palaea (cf. E. TURDEANU, La Palaea...; cf. also: A. MILTENOVA, The Apocryphal Series about
Abraham...; EADEM, Anokpudu 3a Aepaam, [in:] Cmapobsneapcka numepamypa. Enyuxnoneouuen
peunux, coll. et ed. JI. TIETKAHOBA, Benuko TsproBo 2003, p. 41).

8 Cf.: Heopuyuanuusim xapaxmep Ha anokpugrume nezenou, KaKmo u usobuso Ha anokpugrama
Jiumepamypa, ce OMpasaea 6vpXy mAaxHama noemuxa u cmunucmuxa. Te ca suauumento no-6nusko
00 HApOOHOMO MuczieHe U 00 Xapakmepa HA POAKIOPHOMO nosecmeosarue. Yecrmo nemu masu
6nusocm e emopuuHa, pesynmam e om OumysaHemo Ha 6ubnetickama sieeeH0a HA HeOPUUUATHO
Hueo, cited after: Kp. CTAHUEB, Cmunucmuka u jxaupose Ha cmapobvreapckama aumepamypa,
Cocus 1985, p. 92.

% The Story of Melchizedek, written in Greek and attributed to Athanasius, patriarch of Alexandria
(ca. 295-373 C.E.), is an extremely popular work from late antiquity that provides a short account of
the origins and early life of the otherwise elusive priest-king of Salem prior to his meeting with Abraham
(Gen 14,18-20) [...], translated into all of the languages of the Christian Orient (Coptic, Syriac, Arabic,
Ethiopic, Armenian, Georgian, Slavonic, and Romanian) and incorporated in a slightly different form
into the Greek Palaea Historica, a ninth-century compendium of biblical history from Adam to David
which was also translated into Slavonic and Romanian, cited after: P. PIOVANELLI, op. cit., p. 64.
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on 22 May). Such a process, called “(secondary) liturgization” of pseudo-canon
themes, affected stories known in numerous variations; the best-known include
the story of King Abgar, who wrote a letter to Christ (and received a reply), and
the fight of Archangel Michael against Satanael, which is the basis of the feast of
Sobor (assemblage) of Archangel Michael and all the Bodiless Powers of Heaven®.
Therefore, it seems more appropriate to use for both these texts (i.e. the Palaea and
the apocryphal cycle) the term “parabiblical literature™’, rather than “apocryphal’,
“non-canonical” or “extracanonical’®. Parabiblical literature emphasizes events
that seem interesting from the point of view of the story, which can be seen very
clearly in the Palaea and the cycle®.

Selected works devoted to Melchizedek also confirm that the characteristics of
the genre determine the narrative. For example, in the text of the Prologue on 22
May the dominating feature is a “prediction” or a kind of summary®, while in the
Palaea and the cycle the main narrative mode is an exchange of rejoinders between
the characters that adds drama to the story, but embedded within the narrative and
interleaved and supplemented with description.

Conclusion. The most important reflection upon reading the story of
Melchizedek in Palaea Historica and the so-called apocryphal cycle is that char-

% On the so-called liturgisation of non-canonical texts, cf. A. Naumow, Apokryfy w systemie literatury
cerkiewnostowiatiskiej, Wroctaw-Warszawa-Krakéw-Gdansk 1976, p. 64; M. SKOWRONEK, G. MIN-
czewW, Cykl o krolu Abgarze w bizantyrisko-stowiatiskiej tradycji rekopismiennej. Wybrane problemy
tekstologiczne, KWSS 3, 2001, p. 305-336; I. MMHYEB, M. CKOBPOHEK, Iuxo1em 3a yap Aeeap 6v6
susaHmuiicko-cnassHckama pvkonucua mpaouyus, [in:] Cpedrosexosna xpucmusncka Eepona.
Msmox u 3anad, ed. B. TT03ENEB, A. MUITEHOBA, Codust 2002, p. 324-342; G. MINCZEW, Swigta
ksiega — ikona - obrzed. Teksty kanoniczne i pseudokanoniczne a ich funkcjonowanie w sztuce sakralnej
i folklorze prawostawnych Stowian na Batkanach, £.6dz 2003 (chapter Wtérna liturgizacja legendy
o sw. Sisiniju i diable, p. 124-126); M. SKOWRONEK, Legenda o krélu Abgarze w wybranych stowiatiskich
tekstach uzytku liturgicznego, [in:] Biblia Slavorum Apocryphorum. Novum Testamentum, Materialy
z Miedzynarodowej konferencji naukowej ,Biblia Slavorum Apocryphorum. II. Novum Testamentum’,
£6dZ, 15-17 maja 2009, ed. G. MINCZEW, M. SKOWRONEK, 1. PETROV, £6dZ 2009, p. 131-140.

¥ On the term cf. A. LANGE, U. MITTMANN-RICHERT, Annotated List of the Texts from the Judaean
Desert Classified by the Content and Genre, DJD 39, 2002, p. 117 (the entire text on p. 115-121).

8 That special status of “parabiblical” stories which could include the Palaea and parts of the cycle,
sanctions an observation that supposedly ‘Tlapabubneiickama numepamypa’ (usevH Oubnetickus
Kopnyc) 6exose Hapeo NPUMeNa6a He NO-MABK ABIMOPUIMeN O KAHOHUUYHUMe meKcmose. Bonpexu
npenopeuumennume CHUCoYU U peuleHUAMA Ha YopPKOBHUMe cob0pU (KOUmo ca ce npesexcoanu om
2pBUKU U ca ce NPenucéany 3a edHa 00cma 02panutena ayoumopus), ,anokpugdrama kHumHuHa” 6
boneapus e usknouumento nonynsapa, cited after: A. MMJITEHOBA, A. AHIYIIEBA, op. cit., p. 217.

8 fcno e, ue cloxmemuama paspabomxa npeononaza MHo20 no-201am 06em Ha noe8ecmeosanuemo, cf.
K. CTAHUEB, op. cit., p. 86.

% In the text of the prologue, there are three instances of the use of direct speech: the profession of faith
of Melchizedek: momy 6vino nrno npuxecmu sxepmey, usice Hebeca cmeopu U HA HUXD HOUUBAEND;
his assessment of his father’s pagan beliefs: sockyr, omue, npunocuwu scepmey 6onsaroms, 1rno mu
6v1 6v30amu nebecnomy boey?; a promise given by the pagan king Melchil to his wife to sacrifice one
of his sons He MHu, K0 X0ULY eHIWLEOM YOUMU €20, HD MEWSUBID CPebbU, 0a aule nademy MHe, U 3aKOTIH0
ce0e20 a3v, cited after: B moii e dernv namamo 6 ceamuix omua Hauiezo Menxucedexa..., p. 21.
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acters in these texts are more defined than in the Old Testament. This results di-
rectly from the structure of these parabiblical works: division into chapters (in
the Palaea) or separate parts (in the cycle), focusing on a character or event. Such
structure corresponds with a more extensive development of causality (than in the
Bible), resulting in an impression that one is following the heroes’ “adventures”.
Additional material concerning individual characters found in chapters or parts of
the cycle where they are not mentioned in the title is also noteworthy — comple-
menting the main narrative, though sometimes inconsistent, or even contrary to
previously presented content. Such inconsistency may indicate a mosaic nature of
parabiblical works, being, after all, essentially based on the Old Testament. Con-
flict of content could indeed be overlooked, if the cycle or the Palaea were read in
fragments, focusing on selected themes; it is noticeable only when the characters’
story is seen as a whole, or if one looks to biblical hypertext for references.
Secondly, the conclusions from reading these parabiblical texts (such as Pa-
laea Historica and the cycle) provide grounds to seek a prefiguration of vitae (Old
Testament). The history of Melchizedek (and Abraham) contained therein reflects
the parallel story found in the Bible, while the extra-biblical elements serve as “in-
spiration”; they attract the attention and interest of the reader/listener, becoming
embedded in one’s memory. While they retain the essential character of the bib-
lical narrative (a story in the third person singular, with quoted dialogue/direct
speech), there are also some departures from it. From a formal point of view, the
most interesting phenomenon is the presence - in the second edition of the cycle
— of the form of an autobiography (in Melchizedek’s monologue), virtually ab-
sent in the Old Testament. It is relatively easy to explain why the “parabiblical”
Melchizedek is a figure based to a lesser extent on the Old Testament model. The
fairly accurate description of the life of Abraham in Genesis opens (in his biogra-
phy) only a few places that can be filled in with extra- or non-biblical details; in
the case of the king—priest, the Palaea and the cycle — using material preserved in
early Christian narratives — add information about several decades of life until the
first meeting with Abraham (regardless of whether it is moved to the top of Mount
Tabor and other circumstances) and several later episodes. What is more, the story
of Melchizedek in the Palaea is essentially a complete (from pointing the parents
until the age of maturity) biography (vita). In this way, Melchizedek of the Palaea
ceases to be a hero “out of nowhere” and is firmly rooted in the Biblical realities —
genological, topographical, and temporal. On the story of Melchizedek, it is clear
that the Palaea serves as a summary, but also a commentary on the Old Testament.
Finally, it is worth returning to the question of utility and functional value of
texts®. The Palaea - unlike medieval chronicles, which also start with the descen-

°I There is not enough space here to describe in detail the functionality of the text — both the story
of Melchizedek (and Abraham), and the Palea as such. Suffice it to mention that regarding the
relationship between the function of a medieval literary text in terms of genre there are two opposing
views prevailing, see for example B. VISMUPIEBA, op. cit., work cited by her: N. INGHAM, Genre-
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dants of Shem, Ham and Japheth, if not creation itself - does not lead the reader
up to its time (i.e. the ninth century, when, according to most scholars, it was writ-
ten). It can be concluded that, as a parabiblical story (subtly “alternative” to the Old
Testament due to the extra-biblical material) it completes and orders the official
message. The “extrabiblical” Melchizedek becomes a distinctive figure in the his-
tory of the chosen people and the history of salvation.

Translated by Katarzyna Gucio

Abstract. The article analyses the story of the prophet-king Melchizedek (mentioned in Gen 14,17-
20, Ps 110,4 and three passages in Heb: 5,6-10, 6,20, 7,1-17), recorded in Slavonic historical texts:
the first and second translation of Palaea Historica, and the first and second edition of the so-called
apocryphal cycle of Abraham (in which there are several references to Melchizedek). Compared to
the scarce information about Melchizedek from the Old and New Testament, stories of extra-biblical
origin communicate a significant amount of detail concerning the king-priest, comprising a descrip-
tion of nearly all of his life. Comparison of key episodes in the life of Melchizedek and Abraham
(such as origin, revelation, conflict with their pagan parent, leaving home and journey, promise of
greatness given by God, testimony or theophany or angelophany, experience of human sacrifice,
a change of name) in the Palaea and the cycle confirms - based on the Slavonic material - analogies
in the construction of the two protagonists. Both accounts - in the Palaea and the cycle — make the
characters more “full-blooded” than in the Bible. The story of Melchizedek presented in the Palaea
is characterised by fragmentation (being contained in four chapters), and disrupts chronological
order to a small degree, emphasising cause-and-effect relationships, while at the same time it can be
considered as a prototype or a singular variant of Vitae: the structure and selection of content of the
bio- or hagiographic story meet the characteristics of the genre.

Keywords: Old-Church-Slavonic literary texts, textology, Palaea Historica.

Malgorzata Skowronek

Katedra Filologii Stowianskiej

Wydziat Filologiczny, Uniwersytet £.odzki
90-236 L.6dz, ul. Pomorska 171/173
malgorzata.skowronek@uni.lodz.pl

Theory and Old Russian Literature, SEE] 31.2, 1987, p. 234-245, and volumes: Gattungsprobleme der
dlteren slavischen Literaturen... and Gattung und Narration...



