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SOPHIA - THE PERSONIFICATION OF DIVINE WisDOM
IN THE CULTURE OF NOVGOROD THE GREAT
FROM 13™ TO 15™ CENTURY*

Sophia - the personification of Divine Wisdom - was surrounded by special es-
teem and inspired a devoted following in the area of Novgorod the Great. Hagia
Sophia, erected in the middle of the 11" century was without doubt the most im-
portant temple in the city on the Volkhov River. Furthermore, the chronicles of
Northern Rus’ show that with the escalation of republican trends in Novgorod the
Great, the cathedral dedicated to the Wisdom of God took on an additional mean-
ing: it became an ideological city center, a symbol of its sovereignty and political
independence’.

It should be noted that — according to the historiographical sources appearing
in the environment under consideration - in the square in front of the temple of
Hagia Sophia was held the so-called veche - in theory, the supreme authority of the
Republic on the Volkhov River®. For example, in the oldest chronicle of Novgorod
in the year 6798 AM (1291 AD) it is said: HorrogopuH e ch3RoNHWA B'RYE ¥ cRATEH
Gogkn n v craToro Hukoawr’. The Cathedral Square is, in this case, one of two pla-

* This article has been written under the research project funded by the National Science Centre
(Sophia - the Personification of Divine Wisdom: the History of the Notion in the Byzantine-Slavonic
Culture, 2011/03/N/HS2/00890).

' II.C. JINXAYEB, Hoseopod Benukuii. Ouepk ucmopuu kynvmypvr Hoseopooa XI-XVII e6., Mocksa
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p. 5, 11; M.H. TPOMOB, Obpas caxpanvroii IIpemyopocmu, [in:] M.H. 'POMOB, B.B. MIJIbKOB,
Hoetinvie meuenus opesHepycckoti muicnu, Cankt-Iletep6ypr 2001, p. 59; I. KONIAKOBA, Mckyccmeo
pesHeit Pycu. JJomoneonvckuti nepuod, Cankr-Iletep6ypr 2007, p. 59-60; O.B. KY3bMIHA, Pe-
cnybnuxa Ceamoti Cogpuu, Mocksa 2008, p. 82; B. Tvnyios, Pyco Hoszopodckas, Mocksa 2009,
p. 82, 85, 154.

2 I1.C. JINXAUEB, Hoseopod Benukuii..., p. 14-15; O.B. KY3bMUHA, op. cit., p. 82; B. TYIVIIOB, op. cit.,
p. 54, 86. It is worth noting the fact that according to Klaus Zernack, a researcher of the Novgorod
veche, this type of assembly, which took place even in the 12" century in Kiev (e.g. in 1113 and
1147), was also held in front of the Hagia Sophia cathedral. K. ZERNACK, Die burgstidtischen Volks-
versammlungen bei den Ost- und Westslaven. Studien zur verfassungs-geschichtlichen Bedeutung des
Vece, Wiesbaden 1967, p. 76-77.

* Hosezopodckas nepsast 1emonuco cmapuiezo u maaduiezo u3s0008, AM 6798, ed. M.H. Tuxomu-
POB, MockBa — Jlenunrpag 1950 (cetera: Hos. nep. nem.), p. 326.
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ces for the meeting. However, it is worth bearing in mind that the quoted passage
comes from a description of socio-political unrest in Novgorod, when, after the
sudden deposition of the incumbent posadnik (one of the most important officials
of the Republic) and the assassination of a citizen of Novgorod, the citizens of the
city gathered at a veche in full armor (cnnpowaca g pocnkek)*. However, the men-
tion of a veche convened a few years later is much clearer in meaning: co3gRoNHRLWE
R'kue v cRATRH Godgkn (6807 AM/1299 AD)°.

A description of an interesting situation can be found in the oldest chronicle
of Novgorod in the year 6850 AM (1342 AD). When Luka Valfromeyevich, the son
of the former posadnik, was killed, his son Ontsifor and brother Matvei convened
a veche in the Cathedral Square. Their political opponent, the incumbent posadnik
Fedor, who they accused of having a hand in Luka’s death, organized a separate
meeting in another place®: Onundops ¢ Mardems cosronn BELE v cRATEH Godkn,
a Mepops H ONAPEWIKO APYTOE cO3RONHILA HA fpocaagan ARopk’. In the description of
the events in 6896 AM (1388 AD) the square in front of the Hagia Sophia temple
was the only place in the city where the veche was held: sronngwe &R v cRATEH
Godku®. From the above review of sources, a basic conclusion can be drawn: even if
it was not the only location where, according to tradition, meetings of the citizens
of Novgorod the Great were held, the Cathedral Square may be regarded as a very
important place in the Republic®.

Interestingly, in the chronicles of Northern Rus’ from the middle of the
12™ century, another interesting element appeared: the seat of the Archbishop
of Novgorod began to be considered as the Court or the House of Sophia. The
Archbishop of Novgorod was — according to many researchers — one of the most
politically influential persons of the Republic, responsible not only for religious
issues, but also for economic and financial matters (care of the treasury and the

* K. ZERNACK, op. cit., p. 174; B.JI. SIHUH, Ouepku ucmopuu cpednesexoso2o Hoszopoda, Mocksa
2008, p. 95.

°> Hos. nep. nem., AM 6807, p. 330.

¢ O.B. KY3bMUHA, op. cit., p. 153; B.JI. SITHUH, Ouepxu ucmopu..., p. 137.

7 Hoe. nep. nem., AM 6850, p. 356.

8 Hos. nep. nem., AM 6896, p. 382. B.JI. IHUH, Ouepxu ucmopuu..., p. 140.

® However, Klaus Zernack believes that throughout the life of the Republic of Novgorod there was
not a single official place where veche should be held. Moreover, the dates and frequency of conven-
ing assemblies were not determined. Over time, the custom of organizing veche at Yaroslav’s Court
was established (K. ZERNACK, op. cit., p. 183). The contemporary literature usually includes four
places where Novgorod’s veche could have been held: a courtyard of the Hagia Sophia cathedral, the
region of Yaroslav’s Court, the area of Forty Martyrs Church and the square in front of the temple
of Sts. Boris and Gleb. The most important veche of the republic was at first held at Yaroslav’s Court.
Then the participants went to the areas of Hagia Sophia cathedral. There is also a hypothesis that
sometimes two veche might have been held at the same time in Novgorod the Great, one in each
of the main areas of the city — in the square in front of the Hagia Sophia temple (for the so-called
‘Sophia side’ of the city) and at Yaroslav’s Court (for the so-called ‘Market side’). [].B. ITEXKEMCKWIA,
Apxeonozuneckuii 00nuK «8euesvix» nuaouyadeil Benuxoeo Hoszopoda, [in:] Cnopot 0 Hos20podckom
seue. Mexcoucyunnunaproni ouanoe. Mamepuanvt «kpyenozo cmona». Eeponeiickuil ynusepcumem
6 Canxm-IlemepOypze. 20 IX 2010 2., ed. M.M. KpoM, Cankr-Iletep6ypr 2012, p. 168, 174, 177-182.
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management of the estates of Novgorod)'®: nogyungie emy enuckonsio B AROpE
ceAThA Godka (6664 AM/1156 AD)"; R3ReAOIIA BAAALIKY fHaekekA B oM cBA-
Thia Godrka, na cROH apxHenHcKonwckuu cTenens (6883 AM/1375 AD)'; nguuxawa
RAAALIKA B Aok cRATRIA Godka (6884 AM/1376 AD)"; g pomy cRATEH Godrkn
(6896 AM/1388 AD)™; ru3repomia Gameona ueeTno B Aom cRATRH Godkn (6923
AM/1415 AD)"; Bh3Repowa Hrymena DeopocHa YecTHO B AOMh cBATERH Godrkn
(6929 AM/1421 AD)*.

At this point it is also worth mentioning that Novgorod’s archbishops, starting
from the second half of the 12 century, were chosen - somewhat contrary to the
ecclesiastical tradition of the Eastern Church - in a rather unusual way"”. Typically,
Novgorod’s citizens gathered at a veche and chose three candidates for the throne
of the archbishop'®. Following this, especially when there was a lack of unanimity
among the deliberators, the patroness of the cathedral temple of the city, Sophia,
was asked to make a final decision concerning the selection. To ascertain the will
of God’s Wisdom, the names of all the candidates for the position of archbishop
were written on specially prepared lots (skpesna), which were then placed on the
altar of the Hagia Sophia cathedral. After a solemn liturgy, a blind man came to the
cathedral and drew the lots (later this was usually done by a priest). The archbishop
was the candidate whose lot remained on the altar as the last one'. This practice is
confirmed many times in the chronicles. As an example, the descriptions of events
from 6867 AM (1359 AD) and 6896 AM (1388 AD) are presented here:

" H.T. TTIOoPoUPUJIOB, Jpesruii Hoseopod. Ouepku u3 ucmopuu pycckoti kymvmypu XI-XV es.,
Mocksa 1947, p. 179; Ipamomuv Benuxozo Hoseopoda u Ilckosa, ed. C.H. BAJIK, Mocksa — Jle-
HuHrpag 1949, p. 13, 16, 17, 25, 28, 241-242; I.II. ®ENOTOB, Pecnybnuxa Ceamoii Copuu, HIIp
11/12, 1950, p. 30; 1I.C. JIMXAYEB, Hoezopod Benukuii..., p. 14; K. ZERNACK, op. cit., p. 182; J. LE-
USCHNER, Novgorod. Untersuchungen zu einigen Fragen seiner Verfassungs- und Bevolkerungsstruk-
tur, Berlin 1980, p. 127; D. LikHACHOV, Novgorod. Art Treasures..., p. 10; 9.A. TOPIVEHKO, Bra-
ObiuHAs nanama Hoeeopoockozo kpemns, Jleunurpag 1991, p. 13, 60-61; E. SMIRNOVA, Fonti della
Sapienza. Le miniature di Novgorod del XV secolo, Milano 1996, p. 14; A.C. XOPOLIEB, Coguii-
ckuti namponam no Hoseopodckoii nepsoti nemonucu, HH3.JIA 11, 1997, p. 210; M.H. T'POMOB,
op. cit., p. 59; G. FiEDOTOW, Swigci Rusi (X-XVII w.), trans. H. PAproCKI, Bydgoszcz 2002, p. 103;
A. DEYNEKA, The Ackland Sophia: Contextualizing, Interpreting, and “Containing” Wisdom, Chapel
Hill 2007, p. 29; I.I1. PAVKOB, Cogpuiickuti cobop Benurxozo Hoszopooa, Cankt-Iletep6ypr 2007, p. 99;
B. Tynynos, op. cit., p. 84, 88-89, 91-94.

" Hoe. nep. nem., AM 6664, p. 216.

12 Hos. nep. nem., AM 6883, p. 373.

3 Hoe. nep. nem., AM 6884, p. 374.

' Hoe. nep. nem., AM 6896, p. 381.

'S Hoe. nep. nem., AM 6923, p. 405.

' Hos. nep. nem., AM 6929, p. 414.

7 A.C. XOPOIIEB, op. cit., p. 209.

'8 T.I1. ®ENOTOB, Pecnybnuka Ceamoti Copu..., p. 30; I.C. JINXAYEB, Hoseopod Benukuil..., p. 24;
K. ZERNACK, op. cit., p. 151; ]. LEUSCHNER, op. cit., p. 125; A.C. XOPOIIEB, op. cit., p. 209; G. FIE-
DOTOW, Swigci Rusi..., s. 103; B. TYIVIIOB, op. cit., p. 90.

¥ K. ZERNACK, op. cit., p. 151; J. LEUSCHNER, op. cit., p. 125; O.B. Ky3bMIMHA, op. cit., p. 136;
B.JI. AHuH, Ouepku ucmopuu..., p. 54; B. TYIYIIOB, op. cit., p. 90; C. ®PAHKINH, [TucomenHocmo,
obuwecmeo u kynomypa 6 Zlpesreii Pycu (ok. 950-1300 ee.), Cankt-ITetep6ypr 2010, p. 458.
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6867 AM/1359 AD: MHOro e MaAARIIE NMOCAANHK H ThicAukon H Rech Ho-
B'kMPAA, HI'VMENH H TOMORE, H NE H3EOAHIIA CEB'E OT YEAOE'RKS H3EQPANHA CKTREO-
PHTH, Nk H3EOAHWA cOBR oT Kora nguamH usERYIENHE H VTIORATH HA MHAOCTh €10,
koro Borm Bucxoemn v cRATAA Godrka, Toro SHAMENAETK, H H3EQAIIA TOH MYKH:
Oaekcka 4ephLa, KAUNHKA Aomy cBRATIA Godrka, n Gary, urymena ONTONORA Ma-
HacThipa, H HRana, nona cRAThIA RapRAPKI, H NOAOKHILA TPH HKPEEHA NA NMPEcTOAR B
cRATEH Godrkn, YTREQRAHELIE CEE'R cAORO: EMoxke BheXole™h Bors v craTaa Godrka,
NPEMY APOCTh EOHKHA, CEOEMY MPECTOAY CAVIKEENHKA HMRTH, TOIO MKPEEHH AA OCTARHT
Ha ngecToak cRoeM. H nsgpa Born, craTaa Godrka cRATHTEAR HAMRTH MyIKA AOE(A,
PASYMHA H O BCEMb PACMOTPEAHEA OAEKCHA YEQHLLA, H OCTARH KPEEHH EMO HA NPECTOAR
CROEMS.”

6896 AM/1388 AD: msHoro e MapdRs NOCAANHKS H ThicAYKoH H Rekh Ho-
B'kIM)AA, HIYMENKI H MOMOEE, H NE HSEOAHWIA CEE'R OT UYEAOR'RKS MSEPANHA, Nk H3-
BoAHWA coBR oT Kora ngHATH HSE'ELWHENHE H YNIOBATH Ha MHAOCThK €ro. H HsBpawa
o myacH: Hoanna uryaena ceamoro Gnaca ¢ Xymuna, Iapdinna urymena cramoro
Baarogkipenna, dpanacHa urymena cRATOro PoXKECTEA, H NOAOKHINA TPH HPEEHH HA
npecToak B cBRATEH Godrkn, YTREPAMEIIE TaKo: eroxke BheolpeTh Borms v cga-
Taa Go@rRaA cROEMY NPECTOAY CAVIKEENHKA, TOrO JKPEEHH OCTAEH NA MPECTOANK CROEM™S.
H navawa Heg'EH cEOpoMs OBRANION IETH, 4 NORMOPOALH CTAWA BRUEMT | CBATEH
Godrkn, M cKONUANK cRATEH cayKER Buinece npoTonons Hamanao xepesen ddana-
cheRh, MoToMs [lopdknnern, v n3gpa Bork u crATaa Godrka M npecToAh EOKHH
MVIKA AOBpA, THXA, ciHpeNa Hoana, urymena cramoro Gnaca, H cTARH HKEPEREH EMO HA
NPecToAR CROEM™.”!

In the above-quoted passages, attention is paid to one important detail: re-
gardless of the “democratic” procedures described in the chronicle concerning the

» Hos. nep. nem., AM 6867, p. 365. And having deliberated much, the posadnik and the tysyatski, and
all Novgorod and the igumens and priests decided not to make choice of any man for themselves but
decided to take advice from God and to trust to his mercy, whomever God and St. Sophia should choose,
him let him point out. And they selected three men: Olexei, monk and almoner of the House of St. So-
phia, Sava, igumen of the Ontonov monastery, and Ivan, a priest of St. Barbara; and they placed three
lots on the altar in St. Sophia, declaring: “Whomsoever God and St. Sophia, the Wisdom of God may
desire, to have as servant at his altar, his lot will he leave on His altar”. And God and St. Sophia chose
for high priest of St. Sophia and as shepherd of his speaking sheep the good, intelligent and all-discrimi-
nating monk Olexei, and left his lot on His altar. The Chronicle of Novgorod 1016-1471, AM 6867, ed.
C. RAYMOND BEAZLEY, A.A. SHAKMATOV, London 1914 (cetera: The Chronicle of Novgorod), p. 147.
! Hos. nep. nem., AM 6896, p. 381-382. And after much deliberation the posadnik and the tysyatski
and all Novgorod, and the igumens and the would not make a choice for themselves from men, but
decided to receive advice from God, and to trust in His mercy, and selected three men: Ioan, igumen of
St. Saviour from Khutin, Parfeni, igumen of the Holy Annunciation, and Afanasi, igumen of the Holy
Nativity, and they placed three lots on the altar in St. Sophia, resolving thus: “Whomever God and St.
Sophia shall desire to serve at Their altar, his lot will they leave on Their altar”. And the priests began to
sing the midday service, and the men of Novgorod held a veche at St. Sophia, and at the end of the ser-
vice the arch-priest Ismaelo brought out the lot of Afanasi, then that of Parfeni; and God and St. Sophia
and God’s altar chose the good, humble and meek Ioan, igumen of St. Saviour, leaving his lot on their
altar. The Chronicle of Novgorod, AM 6896, p. 162.
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appointment of the Archbishop of Novgorod, the final selection was made by the
patroness of the cathedral temple of the city on the Volkhov River: the Wisdom of
God. Therefore, it seems that in the eyes of the medieval citizens of Novgorod the
Great, she was considered, in her way, a separate entity, able to make independent
decisions and affect the fate of the Republic. A trace of this way of thinking can
be found both in the itinerary of Dobryna Jadrejkovi¢, the future Archbishop An-
thony of Novgorod, who traveled to Constantinople at the beginning of the 13"-
century?, and also in the chronicles of Novgorod. In the chronicles, however, we
can usually find the established formula, subject to only slight modification, con-
taining the belief that Sophia - the personified Wisdom of God - is the guardian
of the city on the Volkhov River, and constantly implores the Creator for grace and
blessings for her charges®. Important events in the history of the Republic took
place — according to the medieval citizens of Novgorod - thanks to the direct in-
tervention of God and Sophia, or were just a kind of epiphany of their strength, will
or mercy: Roxnero nomoynto u crarma Godra (6724 AM/1216 AD; 6733 AM/1225
AD; 6741 AM/1233 AD; 6750 AM/1242 AD)*; Bo:KHEW cHAOK H NOMOUKK CRATKIA
Gopua (6724 AM/1216 AD)?; cuaow cgamhia Godka (6809 AM/1301 AD)*; muao-
cHR cRATEN Godhn (6892 AM/1384 AD)?; RoKhEew 2Ke MHAOCTHIO H cBATKIA Godua

2 HOHIM S MHAOCEQAHEM™ 1| noamolnio cRATIA Godui, wke raaroaerea Tpemyapocrs, Hprenocyiymoe
Gaoro, npHigoxoms Bo Laghrpaas. (...) \(3Ke HAcs XpHCTHANS NockTHAS Bors muaocTHIo cRoEr 1 o-
ANTEAMH NpedncTrIa Boropoanunt 1 ceamki Godki, Mpemyppocrn Roxnn. Knuza Ilanomuuxes. Ckasanue
mecmo Ceamovixv 60 Llapeepade Anmonis Apxienuckona Hoszopodckazo 6 1204 200y, ed. Xp. M. JIo-
NAPEB, CankT-IleTepbypr 1899, p. 1, 14. G.P. MAJEsKA, The Image of the Chalke Savior in Saint
Sophia, Bsl 32, 1971, p. 284; 1DEM, St. Sophia in the Fourteenth and Fifteenth Centuries. The Russian
Travelers on the Relics, DOP 27, 1973, p. 72, 80; IDEM, Russian Travelers to Constantinople in the 14"
and 15" centuries, Washington 1984, p. 3, 7; IDEM, Russian Pilgrims in Constantinople, DOP 56, 2002,
p- 93. In modern literature, archbishop Anthony is sometimes attributed with making the representa-
tion of the personified Wisdom of God in Novgorodian chronicles more common as a protector and
patroness of Novgorod the Great. A.A. TUIIIINYC, Apxuenuckon AHmoHULl 1 HO820pOOCKULL Kybi
Cogpuu, [in:] B nouckax ympauennoii Busanmuu. Kynomypa cpeonesexosozo Hoseopooa u JlpesHeii
Pycu kax ucmouHux 0ns CUHXPOHHO-CMAOUANILHOTE PEKOHCIMPYKUUY BUSAHMUTICKOLL UUBUIUSAUUL
IX-XV es., ed. .E. AOMHOIEHOB, A.E. MycuH, E.B. TopPOIOBA, CankT-Iletepbypr — Bemukuii
Hosropog 2007, p. 20; EADEM, ConepHuuecmso 20po0ckux KOHY08 Kax pakmop KyavmypHoil ucmo-
puu Hoszopoda XII-XIII es., [in:] Cnoput 0 Hoseopodckom seue..., p. 130.

» A.M. AMMANN, Darstellung und Deutung der Sophia im vorpetrinischen Russland, OCP 4, 1938,
p. 133; I.II. ®ENOTOB, Pecnybnuxa Cesmoii Coguu..., p. 30; IDEM, The Russian Religious Mind,
vol. II, The Middle Ages. The 13" to the 15" centuries, Cambridge 1966, p. 176-177; T.A. Cupo-
POBA, Bonomosckas ¢pecka ,IIpemydpocmuv co3oa cebe 0om” u ee OmHOuieHUe K HOB20POOCKOL
epecu cmpuzonvruxos 6 XIV 6., TOIJI 26, 1971, p. 218; A.C. XOPOIIEB, op. cit., p. 210; C.]. HAL-
PERIN, Novgorod and the ,Novgorodian land”, CMR 40, 1999, p. 353, 361; A. DEYNEKA, op. cit., p. 28;
I. KONIIAKOBA, op. cit., p. 60; C. 301I0TAPEB, Cogust IIpemyopocmo Boscus. IIpobnemot u nepcnex-
MuUBvl PenuU03HO-PuUnocoPckozo u uckyccmesosedueckozo ocmoicnerus, IPLIP 44-45, 2008, p. 259;
O.B. Ky3bMUHA, op. cit., p. 53; B. TYIYIIOB, op. cit., p. 85, 88.

** Hoe. nep. nem., AM 6724, 6733, 6741, 6750, p. 64, 72, 256, 269, 282, 296. A.C. XOPOIIIEB, op. cit., p. 207.
» Hos. nep. nem., AM 6724, p. 56.

* Hos. nep. nem., AM 6809, p. 91, 331. A.C. XOPOIIEB, op. cit., p. 207.

* Hos. nep. nem., AM 6892, p. 379.
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(6898 AM/1390 AD)*. Sometimes, as in the case of the inscription in the year 6856
AM (1348 AD), we also find in the chronicle traces of the conviction of interces-
sion by the personified Wisdom of God before the throne of the Creator, in order to
ensure his favor for the citizens of the Republic: mnaocriio Boxneto n cra™kn Godrkn
BACTYTIAEHHEM S, H MOAHTRAMH NPECRATRIA RAAALIMHUA Borogoanua nawea”.

The references to Sophia, which appear very frequently in the narration of the
chronicles of Novgorod, often go beyond the usual pattern. Even a glance at the
analyzed source material makes it possible to propose another thesis: the personi-
fied Wisdom seems to be a being who is constantly present in the lives of medieval
Novgorod’s citizens, intervening both in their personal lives and actions and be-
ing of paramount importance for the Republic. And so, in the description of the
events of the year 6701 AM (1194 AD) her figure is seen as an arbitrator who has
to judge the validity of the death sentence issued to one of the citizens of the city,
Yakovets Prokshinits (gpame, cypum mn Kors n ceamaa Gogka)*. She also appears
several times (e.g. in the year 6726 AM/1219 AD and 6728 AM/1220 AD) in the
context of events of a very religious nature: her purpose is to provide protection for
Novgorod’s citizens against the temptations of Satan, contributing to the growth
of their piety and the development of the cult of the Holy Cross (the Exaltation of
the Holy Cross was solemnly celebrated in Novgorod’s Hagia Sophia cathedral)®'.

In the chronicle’s relations of the events of the 13" century, Sophia is presented
as a defender of the Republic, guarding its political independence and assisting
Novgorodians in the fight against external threat. For example, in 6742 AM/1234
AD, in a battle with Lithuanian troops, the balance was tipped in favor of the Rus-
sian troops by God and the Holy Cross and the Holy Sophia, the Mighty Wisdom
of God*: nomoxce Bork n kpecmh uecThnin v cgaTaa Godka, Mpemyapocrs Rokna®.
The brilliant military superiority of Alexander Nevsky in 6748 AM/1240 AD was
also engendered - according to the authors of the chronicle of Novgorod - by the
help of God and Sophia and also by the intercessory prayers of the Mother of God
and the saints®. The power of the Creator, God’s Wisdom and the Holy Cross was
to support the troops of the Republic several times in the 13" century: in 6764
AM/1256 AD, 6770 AM/1262 AD and 6776 AM/1269 AD*.

According to the chronicle, Sophia - the personified Wisdom of God - also
protected Novgorod the Great in 6835 AM /1327 AD against the invasion of the

* Hos. nep. nem., AM 6898, p. 384.

* Hos. nep. nem., AM 6856, p. 361. A.C. XOPOIIEB, op. cit., p. 207.

* Hos. nep. nem., AM 6701, p. 233. According to A.A. Gippius, this is the earliest mention of Sophia
in the oldest chronicle of Novgorod (A.A. Tunnmyc, Apxuenuckon Aumonuii..., p. 20).

*! Hos. nep. nem., AM 6726, 6728, p. 59, 60, 260, 262. A.C. XOPOLIEB, op. cit., p. 207.

32 The Chronicle of Novgorod, AM 6742, p. 80.

3 Hos. nep. nem., AM 6742, p. 73, 284. A.C. XOPOIIEB, 0p. cit., p. 207; C. 30JI0TAPEB, op. cit., p. 260.
** Hos. nep. nem., AM 6748, p. 77, 294. A.C. XOPOIIEB, op. cit., p. 207; C. 30JIOTAPEB, op. cit., p. 260.
* Hoe. nep. nem., AM 6764, 6770, 6776, p. 81, 83, 87, 308-309, 312, 317. A.C. XOPOIIEB, op. cit., p. 207.
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Tatar forces that had conquered Tver and devastated huge stretches of Russian
lands®: ngunpe pamh TaTagkcKAA MHOKECTRO mnoro, H B3awa Tdkps u Kawnns
H HoROTOPKCKYIO ROAOCTE H MPOCTO PKVIHE BCK SeMAlo PYCKYIO H MOAKHWIA 1 NYCTY,
mokmo Hormrpas veatope Born n cramaa Gogka®. The patroness of the Republic
on the Volkhov River also intervened in defense of ‘her house’ during the conflict
with Lithuania in 6889 AM/1381 AD: sactynu Eors n cgamaa Godka cRon pomh,
H OT'RHAOWIA, MOPoAA He R3emwe™. A few years later (6892 AM/1384 AM) she kept
Novgorodians from civil war: ygarope Born n craTaa Godrka om veoRHkIA paTh®.

An interesting phenomenon can also be seen in the oldest chronicle of Nov-
gorod in the year 6841 AM (1333 AD). In the description of the administrative and
cultural activity of the Archbishop Vasili, an anonymous author of the chronicle
quoted a thanksgiving prayer, prepared for the archbishop: pau emy, Tocnopn Bozxe,
cgATAA Godka, B cHH B'EK'S H B EVAVIIHH OTNVIHENHE M'EXOR™S ¢ A'RTMH €M'0, ¢ HOR-
rogoaun®. It is not difficult to note that the Wisdom of God - even in this passage
- seems to be a separate entity, having — along with the Creator - the power to ac-
cede to the requests of worshippers.

In the context of the examples mentioned above, the spreading practice of re-
lating the figure of the personified Wisdom of God within a military sphere, which
began to be more common in Novgorod the Great in the 13" century, should not
be surprising. In the chronicles of Northern Rus, there is a number of passages
that make it possible to assume that the citizens of the city on the Volkhov River,
while taking military action in defense of their homeland, went to war with the
name of Sophia on their lips. Moreover, giving one’s life for the Republic and its
patroness was considered an act to be admired and followed, a way of showing the
purest civic virtues*’. One of the earliest mentions of the analyzed custom can be
found in the oldest chronicle of Novgorod in the description of the conflict be-
tween Novgorod and the Grand Prince of Vladimir, Yuri Vsevolodovich, in 6732
AM/1224 AD. Assisted by an army of other Russian rulers, he demanded the most
significant Novgorodians surrender, threatening that otherwise he will make his
horse drink the water of the Volkhov River. His ultimatum was rejected, however:
the citizens of the Republic announced that they would rather die for St. Sophia
and the posadniks than betray their fellows: xomkwa ympern 3a ceamyio Gogrkwo
o nocapnuknl Hoankk o Amnmpornun2,

* T.A. CUJIOPOBA, op. cit., p. 217; A.C. XOPOIIEB, op. cit., p. 208; C.J. HALPERIN, op. cit., p. 353;
O.B. Ky3bMIHA, op. cit., p. 54.

*’Hos. nep. nem., AM 6835, p. 98, 341.

* Hos. nep. nem., AM 6889, p. 378.

¥ Hos. nep. nem., AM 6892, p. 379. A.C. XOPOIIEB, op. cit., p. 207.

* Hos. nep. nem., AM 6841, p. 345.

4 I1.C. JIMXAUEB, Hogeopod Benuxuii..., p. 9, 25; A.C. XOPOLLEB, op. cit., p. 207; C.J. HALPERIN,
op. cit., p. 362; A. DEYNEKA, op. cit., p. 28; I. KOJIITAKOBA, op. cit., p. 60; O.B. KY3bMIHA, op. cit.,
p. 54; B. Tynymos, op. cit., p. 85.

> Hos. nep. nem., AM 6732, p. 64, 268. IT. ©EHHEJ, Kpusuc cpednesexosoti Pycu 1200-1304, Mocksa
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A similar theme appears in the accounts of the events ten years later. The
Novgorodians who died in the above-mentioned battle with Lithuanian troops in
6742 AM/1234 AD are characterized by the authors of the chronicle as local mar-
tyrs to the faith, who never hesitated to shed their blood in defense of Sophia and
Christianity: nokon I'ocnopH AVIIA HX Bs LAPCTEHH HEEECHOM™s, NPOAHRLILHY KPORH
cRoA 34 cRATVI0O GodElo M 34 KpoBk KpecTHannckyio®. The citizens of Novgorod
the Great declared their willingness to die for the patroness of their city during
the Tatar invasion in 6767 AM/1259 AD: ymgems yecTo 34 cRATYR Godiio n 34
AoMil LegkorNkIA*. In 6776 AM/1268 AD in a battle with the forces of the Teutonic
Knights, which involved huge losses, many citizens of the Republic were again
forced - according to information in the chronicle of Novgorod - to shed blood in
defense of the independence of their homeland and save the honor of God’s Wis-
dom: raagamn nokuigatole 3a crATYIO Godkto [...] KPORK CROI MPoAHALIA 34 CRATYEO
Godrkro, 2KHROT CROH OTAARLLIE YECTHO®,

In the year 6809 AM (1301 AD), there is a passage that shows that the figure of
personified Wisdom was invoked by Novgorodians not only on the occasion of de-
fensive actions aimed at repelling an external threat, but also during a military cam-
paign of the Republic. The traditional formula (raagsl cgoa noaokHIIA 34 cRATYIO
Gogkio) appears in a description of the siege and capture by the troops of Novgorod
of a castle built by the Swedes (most probably the future Schliisselburg fortress)*.

The latest references, including the phrase interesting to us, can be found - of
course — in the account of events of the Republic’s struggles with the troops of the
Moscow princes, who wanted to gradually reduce the sovereignty of Novgorod.
For example, in 6906 AM/1398 AD the citizens of the city on the Volkhov River,
raising in revolt against the expansionist tendencies of Prince Vasili I, declared
openly that they would prefer to die in defense of Sophia and their Lord Novgorod
the Great than endure harm and humiliation from the Moscow authorities: cgou
MOAORKI MOAOKHM™S 34 cRATYIO GodRio H 34 cRoEro rocnopnna 3a Reankiin Horkrogop
[...] ayuwm, BpaTHE, HAM H30oMPETH 34 cRATYVIO Godrlo, HEKeAH R OBHAR BhITH oT
CROEMo KNASA REAMKAroY .

Among the passages on Sophia — the personified Wisdom of God - scattered
in the chronicles of Novgorod, special attention should be paid - due to their ideo-
logical significance - to two passages relating to events from the 13" century. In
the year 6723 AM (1216 AD), there is a quote about Mstislav Mstislavich, who
held the office of Prince of Novgorod in the years 1210-1215 AD and 1216-1218
AD, which proves the fact that at that time, Sophia and the cathedral dedicated
to her constituted an undeniable symbol of independence and political identity

1989, p. 109; A.C. XOPOLIIEB, op. cit., p. 207; B.JI. IHNH, Ouepxu ucmopuu..., p. 67.
* Hos. nep. nem., AM 6742, p. 73, 284.

* Hos. nep. nem., AM 6767, p. 82, 310. A.C. XOPOIIEB, op. cit., p. 207.

* Hos. nep. nem., AM 6776, p. 87, 317-318.

 Hos. nep. nem., AM 6809, p. 91, 331. T.A. CUJIOPOBA, op. cit., p. 217.

¥ Hos. nep. nem., AM 6906, p. 391-392.
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of Novgorod the Great. Encouraging the citizens who gathered in a veche to take
military action against his political competitor, Yaroslav Vsevolodovich, who re-
sided then in Torzhok*, he said - according to the authors of the chronicle - the
following very significant words: ne gypeT Horwin Toprm nap Hormimropopomts, wu
Hormropop nog Topmukoms, ik rak craTaa Godka, u my n Horkropop; a ks Muosk
Eors, n g mank Bors n npagpaa®.

A statement of a Novgorodian, Lazar Moisievich, cited by the authors of the
chronicle in the context of the events of the year 6778 AM (1270 AD), seems to be
important. Interestingly, it appears — like many of the above-mentioned passages
relating to the figure of the personified Wisdom of God - in the description of
a dispute of the Republic with the prince who was trying to impose his rule. This
time the course of events can be reconstructed as follows: the ruler of Tver and the
Grand Prince Yaroslav Yaroslavich, who also ruled for a few years in Novgorod,
in an attempt to place the city on the Volkhov River under his command, asked
the Golden Horde for help. When the military intervention of the Tatars under
the leadership of Mengu-Temir failed to force Novgorod to surrender, Yaroslav
Yaroslavich tried to peacefully settle his relations with the Republic®. The legation
sent by the Novgorodians, however, refused to submit to his authority, arguing
the will of the veche in the following way: knaxe, caymaas ecu Ha cRaTyvio Godrkio;
H Tl NOHAH, AAXKh H3OMPEMB UYECTHO 34 cRATYIO Godkio; v NHac KHASA WETY, Hh
Eors u nparpa v ceATaa Godrka, a mere ne xoypems’'. The above passage shows in
a general and clear way the nature of the political system of Novgorod the Great:
the citizens of the Republic seem to fully and consciously reject monarchical
power, putting emphasis on the fact that their sovereign and guardian can only
be God or Sophia - the personified Wisdom of God.

At this point, however, a doubt appears: some researchers are willing to say
that the references to Sophia in the chronicles of Northern Rus’ are related not to
the hypostatic form of the Wisdom of God, but to the cathedral dedicated to her.
In the literature one can even come across a thesis that the issue under discussion
is essentially a reflection of a wide phenomenon, typical of Old Russian culture,
meaning the perception of a particular temple as a kind of symbol, a visible sign of

% A.M. AMMANN, op. cit., p. 133; [1.C. JINXAUEB, Ho820po0 Benuxuii..., p. 46; G.P. FEDOTOV, The Rus-
sian Religious Mind..., I1, p. 176; K. ZERNACK, op. cit., p. 157-158; T.A. CUJIOPOBA, op. cit., p. 217;
JI. ®EHHEI, op. cit., p. 86, 94; A.C. XOPOIIEB, op. cit., p. 206; I. KONITAKOBA, op. cit., p. 60, 84;
B. Tynynos, op. cit., p. 85.

% Hos. nep. nem., AM 6723, p. 254. Novi-torg shall not be Novgorod, nor shall Novgorod be Torzhok.
But where St. Sophia is there is Novgorod. God is in the many, but God and justice are also in the few.
The Chronicle of Novgorod, AM 6723, p. 55.

0 K. ZERNACK, 0p. cit., p. 170-171; [I. ®EHHEJL, op. cit., p. 171-172; B.JI. SIHMH, Ouepxu ucmopuii...,
p. 91-92.

*! Hos. nep. nem., AM 6778, p. 320-321. Knyaz, thou has taken counsel against St. Sophia; come on,
that we may die honourably for St. Sophia. We have no Knyaz, but God and the truth and St. Sophia;
and we do not want thee. The Chronicle of Novgorod, AM 6778, p. 105.
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being, that it was dedicated to*>. For example: in the oldest chronicle of Novgorod
in the year 6807 AM (1299 AD) it can be read that Dovmont, Prince of Pskov,
suffered acutely because of St. Sophia and the Holy Trinity (mnoro nocrpajagm 34
cRATYI Godrkio v 3a cramyro Tponuo)>. Some researchers think that the terms ap-
pearing in the quoted phrase should be understood as terms for specific churches,
not the Wisdom of God and the Holy Trinity as spiritual beings®*. However, atten-
tion should be paid to the fact that the message of the chronicle is quite ambiguous
at this point, and does not allow final conclusions to be drawn. Another part of the
chronicle of Novgorod, which refers to the events of 6746 AM/1239 AD, seems
much more distinct in its meaning. There is an unequivocal ascertainment that it
was not the personified Wisdom of God that protected Novgorod against external
threat, but the cathedral dedicated to her: Hors e rgag sacrynu Bork n cramaa
H REAMKAA CROPNAAl H ANOCTOAWCKAA UEPKORK cRAThIA Godka™. It should be noted,
however, that this type of record is rare in the analyzed sources. There are expres-
sions which prevail and can be interpreted in two ways (St. Sophia as a cathedral
and as a separate spiritual being). What is more, reading about God’s Wisdom
protecting the Republic against the invasion of the enemy army or selecting the
Archbishop of Novgorod, there are no doubts as to what (or rather - whom) the
creator of the chronicle had in mind in this case.

Additional comparative material is also provided by normative sources which
originated in the Novgorod environment. However, one should strongly stress
here that, contrary to an opinion that is well established in the literature on the
subject®, the figure of Sophia - God’s Wisdom appears relatively rarely in the
documents of the Republic. References to this figure are, nevertheless, interesting
enough to devote a few sentences to them.

Most likely, the oldest document from Novgorod containing the element un-
der our consideration would be the so-called Ustav of Vsevolod - a compilation
of legal texts based on the famous Ustav of Prince Vladimir I Svyatoslavich. The
compilation is currently dated to the 13" century and attributed by some experts
in the subject (e.g. V.L. Yanin) to Vsevolod Mstislavich, who reigned in Novgorod
the Great between 1219 AD and 1221 AD”. In the introductory part of this source,
in a description of levies established by Prince Vladimir I Svyatoslavich on behalf
of the so-called Church of the Tithes he had erected in Kiev, we encounter a state-
ment that these tributes are due, in fact, to the Savior, the Mother of God, and

2 A.C. XOPOIIEB, 0p. cit., p. 211; C. 30/IOTAPEB, op. cit., p. 261.

%3 Hos. nep. nem., AM 6807, p. 330. A.C. XOPOLIEB, op. cit., p. 209.

>* C. 30JIOTAPEB, op. cit., p. 261.

> Hoe. nep. nem., AM 6746, p. 289. A.C. XOPOIIEB, op. cit., p. 211; B.JI. STHUH, Ouepku ucmopui..., p. 74.
¢ T.II. ®ENOTOB, Pecnybnuxa Cesamoii Coguu..., p. 28; IDEM, The Russian Religious Mind..., 11,
p. 191; C. , op. cit., p. 261; O.B. KY3bMUHA, op. cit., p. 3; B. TYIVIIOB, op. cit., p. 84.

> S1.H. IIANOB, Kuseckue ycmasv. u yepkosv 6 Jlpesueii Pycu XI-XIV se6., Mocksa 1972,
p. 165-177; Poccutickoe 3akonodamenvcmeo X-XX 6s., ed. O.V1. UUCTAKOB, vol. I, 3akorodamens-
cmeo Jpesneti Pycu, ed. B.T. TIAIIYTO, MockBa 1984, p. 249, 254.
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St. Sophia (ceamomy Gnacy M NPEYHCTEH EMO MATEQH H NPemyApocTH Roxknu cramen
Gogun)™. Therefore, it is easy to see that Sophia is presented here as an indepen-
dent being, almost equal in rank to the Son of God and his Mother.

The figure of the personified Wisdom of God also appears in the text of
a trade and diplomatic contract between the authorities of Novgorod the Great
and Liibeck in 1301 AD. Interestingly, in this document Sophia is mentioned -
besides God and the Prince of Novgorod - as the owner of lands governed by the
Republic: lant des almechtigen Godes unde der hilgen Sophie unde des groten
koninges van Nowarden®. In the 15" century, the name of Sophia was evoked spo-
radically in invocations of documents issued by the archbishops of Novgorod or
the authorities of the Republic on the Volkhov River. For example, an act by Arch-
bishop Feofil, dated to 1473-1474 AD, begins with the words: mnascmhio Roxnero
H ceATKIA Gogkn®. A much more elaborate formula precedes the text of an agree-
ment between Novgorod and the Bishop of Yurev, signed on 13* January 1474 AD.
Here, the personified Wisdom of God is mentioned along with the Creator and the
Holy Trinity: mnaocrito Boxhero, croannemns crersia Gogin ngomyppocTn Koxnh,
H CTOANKEM S CRATHIA KhIROHAYAALNKIA Tponwa®’.

A thesis assuming that the citizens of Novgorod the Great perceived Sophia
— the personified Wisdom of God - as an autonomous spiritual being, almost in-
dependent from God Himself and therefore able to play the role of a patroness,
a protector of the Republic, and a depositary of supreme political power®, is also
corroborated by the surviving numismatic material from the area of Northern Rus.
In light of the current state of research, it is unquestionable that in around 1420
AD, the city on the Volkhov River began to produce its own coins®. Moreover,

8 Yemae eenukozo kHA3A Bce6onoda o yepKosHbIX cy0ax, u 0 m00ex, U 0 Mepunax mopeoevix, [in:]
Poccutickoe 3axonodamenvcmso X-XX as..., p. 250.

> Ipamoma Hoszopoda /Iiobexy o mopeosie u npucbiike nocnoe 07is nepezosopos 1o 1oeody 3axeama
Hesckozo nymu Illseyuet, [in:] Ipamomut Benuxozo Hoszopoda u Ilckosa..., 33, p. 62-63. The refer-
ence under discussion may refer both to the personified Wisdom and the cathedral dedicated to her,
which, after all, used to own vast land estates in the area of the Novgorod Republic.

% BknadHas Ho82opodckoeo apxuenuckona Peoguna Bsarcuyxomy monacmuipro Ha uepkosv c8. Hu-
wonas 6 Illynee, [in:] Ipamomuv: Benuxoeo Hoszopoda u Ilckosa..., 315, p. 305. C. 30/I0TAPEB, op. cit.,
p. 261.

8! JlocosopHas epamoma Benuxoeo Hoszopoda u IIckosa ¢ enuckonom 10pve6ckum o nepemupuu Ha
30 nem, [in:] Ipamomor Benuxoeo Hoszopooa u Ilckosa..., 78, p. 133. Perhaps the terms used in the
quote under analysis should be understood as the names of churches rather than specific spiritual
beings. This would somewhat explain the theological contradiction, resulting, in the source under
discussion, from the evocation of God and the Holy Trinity as two separate beings. C. 30JI0TAPEB,
op. cit., p. 261.

2 T.II. ®ENOTOB, Pecnybnuxa Cesmoii Copuu..., p. 28; IDEM, The Russian Religious Mind..., 11,
p- 191; A.C. XOPOUIEB, op. cit., p. 209; C.]. HALPERIN, op. cit., p. 347, 353, 361-362; O.B. KY3bMIHA,
op. cit., p. 53; B. Tynynos, op. cit., p. 61, 84-85, 88.

 B.H. JIA3APEB, Mosauku Coguu Kuescxoii, Mocksa 1960, p. 20; T.A. CUIOPOBA, op. cit., p. 218;
P. BALCAREK, The Image of Sophia in Medieval Russian Iconography and its Sources, Bsl 60, 1999,
p. 606, 610; C.J. HALPERIN, op. cit., p. 347; A. DEYNEKA, op. cit., p. 29; O.B. KY3bMIHA, op. cit.,
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the numismatic items that have survived until our age allow us to claim that
Novgorod’s iconographic program would differ from the images traditionally
put on Russian metal money of the late Middle Ages. The 15" century citizens of
Novgorod dared to adorn the reverse of the coins they minted with a quite enig-
matic composition (the obverse, most likely, usually bore the inscription: REAHKO-
I'0 HORATOPOAA)®. Two figures were shown on the artifact under discussion: one
of them, depicted enthroned, with an open crown on her head, seems to accept
homage from the other one kneeling before her. On the basis of a detailed icono-
graphical analysis of the image, V.L. Yanin, an expert in the history and culture
of medieval Novgorod (as well as many other scholars following him), is inclined
to think that the reverse of the Republic’s coins bore a depiction of Sophia - the
personified Wisdom of God - shown with angel wings, in emperor’s gowns and
with an insignia of monarchical power (as on Sophia-icons made in Novgorod
workshops since the 15" century). The portrait of the protector of the city on the
Volkhov River was usually accompanied by a depiction of a posadnik receiving
a symbol of supreme power in the Republic (possibly a shield, a belt or a seal) from
the hands of his heavenly superior®.

Sometimes, we find another image on the reverse of Novgorod coins: a depic-
tion of a woman’s head with long hair pinned up around her face. However, one
should pay attention to the fact that the temples of this figure are adorned by an
open crown, strikingly similar to the one appearing on iconic depictions of Sophia
enthroned, characteristic of the art of the Novgorodian area in the late Middle
Ages®. Such artifacts would corroborate the thesis that the figure depicted on the
coins of the Republic on the Volkhov River was its divine protector — the personi-
fied Wisdom of God.

The uniqueness of the compositions discussed above in the context of the en-
tirety of depictions characteristic of Russian metal money of the late Middle Ages
prompts a question about the genesis of the iconographic program of Novgorod
coins. V.L. Yanin, having compared the analyzed artifacts with relics of West Euro-
pean numismatics, drew some surprising conclusions. First of all, he emphasized
the fact that there is a large similarity between the scheme under consideration

p. 54; B.JL. SIHUH, Ouepku ucmopu..., p. 168, 231, 250; IDEM, [JeHesiH08eco8ble CUCTeMbl 00MOH20Tb-
ckoii Pycu u ouepxu ucmopuu deHencHoti cucmemol cpedresexo6020 Hoszopoda, Mocksa 2009, p. 186;
A. MUsIN, Russian Medieval Culture as an ,,Area of Preservation” of the Byzantine Civilization, [in:]
Towards Rewriting? New Approaches to Byzantine Archaeology and Art. Proceedings of the Symposium
on Byzantine Art and Archaeology. Cracow, September 8-10, 2008, ed. P.L. GROTOWSKI, S. SKRZY-
NIARZ, Warsaw 2010 [= SB.SBPA, 8], p. 34.

¢ C.J. HALPERIN, op. cit., p. 347; B.JI SAHUH, [enencHosecosvie cucmemul..., p. 186; B. TYIVIIOB,
op. cit., p. 106.

& T.A. CUJIOPOBA, op. cit., p. 218; P. BALCAREK, op. cit., p. 606, 610; C.J. HALPERIN, op. cit., p. 362;
A. DEYNEKA, op. cit, p. 29; O.B. Ky3bMIHA, op. cit., p. 54; B.JI. AHnH, Ouepxu ucmopuu...,
p. 167-168, 231, 250; IDEM, [leHexHo6ecosble cuctmembl..., p. 149, 186-189; B. Ty/yIIOB, op. cit., p. 106.
% A. MUSIN, op. cit., p. 34.
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and an image appearing on the reverse of Venetian coins and seals from the 13" to
the 18" century. Like the relics from Novgorod, we find them bearing a depiction
of two figures: a kneeling doge receiving the insignia of power from the patron
saint of the Republic, St. Mark, standing in front of him®.

The fact that some elements of the Venetian system of the self-presentation
of power was adopted in Novgorod seems to be substantiated by the similarity
of the sociopolitical system of both merchant republics. The matter, however, is
complicated by the fact that contacts between Novgorod and Venice are scarcely
ever documented in sources. The chronicles of Northern Rus’ mention the city of
St. Mark only incidentally, e.g. in the year 6712 AM (1204 AD), in a description of
the conquest of Constantinople during the IV Crusade: Ayxk caensin om Magkora
ocmpora Renepnks®. Admittedly, archeological excavations confirm the presence
of items of Italian origin in the territory of Novgorod the Great®, although they
do not allow us to unambiguously determine how, in what circumstances, and in
which period these relics reached the city on the Volkhov River.

Y.L. Shchapova, researching imports of Venetian glass discovered in the terri-
tory under consideration, advanced an interesting hypothesis assuming that under
emperor Charles IV of Luxembourg, the trade route connecting Northern Italy
with the Flemish city of Bruges had increased in significance. The products of Ve-
netian craft, having reached North European markets, were to be sold further in
many Hanseatic cities, including Liibeck™. If we take into consideration the close
contact between Novgorod the Great and the Hanseatic League, the penetration of
Venetian goods (and possibly coins as well) into the area of the Russian Republic
will occur to us as a quite likely fact.

In the context of the sources analyzed above (historiographical, normative
and numismatic), another issue is absolutely unquestionable: the image of Sophia
- the personified Wisdom of God - occupied a prominent place in the spiritual
and political culture of Novgorod the Great. Most probably during the 13" cen-
tury, the area under discussion saw the emergence of a belief that the patroness of
the city cathedral might be regarded as a kind of divine protector of the Republic,
a guardian or guarantor of its sovereignty and political independence. Simultane-
ously, as stressed by Georgi Fedotov’!, a characteristic feature of Novgorod thought
is that there remains a lack of unambiguous clarification as to who - from a theo-
logical viewpoint — the hypostatic Wisdom is. Having excluded the identification

¢ O.B. KY3bMMHA, op. cit., p. 54; B.JI. SIHUH, Ouepxu ucmopuu..., p. 168, 231, 250; IDEM,
Henexcrosecosvie cucmemut..., p. 188-189.

% Hoe. nep. nem., AM 6712, p. 49, 245.

% B.JI. SIHVH, [leHexncHo6eco8vle cuctembl..., p. 190.

70 10.J1. I ANIOBA, Hogbiii 63211510 Ha 06e HoB20podcKue Haxoku (Beneyuanckoe cmekno 6 Hoszopode),
[in:] Mcmopust u kynomypa opesmepycckoeo 2opoda, ed. I.A. ®ENOPOB-JIABbLIOB, Mocksa 1989,
p. 84-86.

I G.P. FEDOTOV, The Russian Religious Mind..., I, p. 191.
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of Sophia with the Son of God, the incarnated Logos, so typical of the patristic and
Byzantine tradition’, it seems that the medieval Russians had no need to search
for a deeper philosophical substantiation of their beliefs and imaginations.

Abstract. The idea of Sophia - the personified Wisdom of God served as a symbol of independence
and identity of the republic in the political culture of Novgorod the Great. In Old Russian chronicles
and other narrative sources which can be connected with Novgorod, one may find statements show-
ing that — in the eyes of the Novgorodians themselves - Wisdom was not only one of the main at-
tributes of God, but also a separate character, a kind of divine being, who could be interpreted as
patronesses and supernatural protector of the city-state. Construction of the temple of Hagia Sophia
in Novgorod is usually dated to 1045-1050. In the source material one can find information that
Novgorodian Sophia church was undoubtedly the most significant and important monument in the
city. The theme of Wisdom of God is also a very prominent topic in Novgorodian historiography and
literature. Moreover, the feminine personification of God’s Wisdom can also be found on the coins,
emitted by the city-state from 1420.

Keywords: Sophia, Divine Wisdom, Novgorod the Great, political ideology, Old Russian literature
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