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Abstract. This article examines the Slavonic version of the Epistle on the Celebration of Easter
(CPG 4612) by focusing on the issues of transmission and context. It begins with a brief overview
of the manuscript tradition and the title of this writing, and then asks what function the epistle
carried in medieval Russia where it was copied. The author argues that this function was primar-
ily theological rather than technical (related purely to paschal calculations and calendar). For that
purpose, the author does several things. First, he shows that there are good reasons to assume
that this epistle was perceived as part of the Athanasian corpus of Orations against the Arians, whose
copying was occasioned by the rise of the Judaizers - a group of Russian heretics that denied the
most fundamental Orthodox doctrines and exploited the eschatological crisis in 1492 to lead
the Christians astray. And second, the author explores the evidence from Iosif Volockij and comes
to the conclusion that his Enlightener contains similar theological concerns about the celebration
of Easter as we find in the epistle.

Keywords: Easter, transmission, context, medieval Russia, paschal calendar, eschatological crisis,
Athanasius, Orations against the Arians, Judaizers, Iosif Volockij

hile there is little doubt that the Epistle on the Celebration of Easter (CPG
4612) was translated into Slavonic very early in Bulgaria — possibly by Con-
stantine of Preslav in 906/907"' - all our extant witnesses were made by the Russian

*

This article represents research funded by the Czech Science Foundation as the project GACR
22-08389S “Pseudo-Athanasius of Alexandria, Oration on the Celebration of Easter: Critical Edition
of the Old Slavonic Version”

' A brief analysis of the Slavonic version was done by Penkova, who also provided an edition of this
text from manuscript A (see Table 1 for the list of manuscripts and their siglas): P. PENKOvA, On
the Authorship of ‘Solanije o Prazdnice Paschy’ Attributed to Athanasius of Alexandria, SeS 6, 2008,
p- 279-303. One other edition of this text (from manuscript K) is available in Die Grossen Leseme-
nden des Metropoliten Makarij. Uspenskij spisok, vol. 1, 1-8 Mai, ed. E. WEIHER et al., Freiburg 2007
(= MLSDV, 51], p. 303-313.
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scribes and most come from the late fifteenth and sixteenth centuries. Although
this text was never ascribed to Athanasius in the Greek tradition?, it was always
known as Athanasian to the Slavs and treated as either an epistle (¢'kaanie), oration
(cawro), or narrative (ckazanue).

Thus, of the twelve manuscripts that are known to me?* and listed in Table 1,
nine (ABCDEFGHK) place it after Athanasius’ four Orations against the Arians
(CPG 2093, 2092), whereas the remaining three (LMN) put it among the different
homilies. The first nine manuscripts give this writing the title of an Epistle: either
an Epistle on the Feast (D and E) or an Epistle on the Celebration of Easter (FGHK).
Of these nine, two witnesses from the fifteenth-century (AB) name it specifically
as a Fifth Oration on the Celebration of Easter. The last three manuscripts from
the sixteenth century (LMN) call this text a Narrative about Easter. Thanks to the
scribal note* in the earliest manuscript from the year 1488/1489 (D), we know
that the original title of this writing in the old Bulgarian codex (from which all the
Russian copies descend)® had a short title: Epistle on the Feast. In addition to these
twelve manuscripts, we also have a seventeenth-century copy that contains a com-
pilation of fragments from this writing and places it among the texts which discuss
the issues of calendar and chronology. Here our text is called On the Secret of Cycles
Pertaining to the True Day of Saving Easter. In this article, I will use the name that
appears in the majority of manuscripts - the Epistle on the Celebration of Easter.

2 In the Greek tradition, the Oration on the Celebration of Easter is treated as a pseudo-Chrysos-
tomic text (In sanctum pascha sermo 7; CPG 4612) in the series of homilies known as "Eni t& oa\-
niiyyta. Those who do not accept the authorship of John Chrysostom believe that it was composed
by an anonymous author in Asia Minor. Cf. Homélies pascales III. Une homélie anatolienne sur la
date de Paques en an 387, ed. et trans. F. FLOERI, P. NAUTIN, Paris 1957 [= SC, 48] (cetera: Homélies
pascales), p. 11-17; cf. ]. DaN1ELou, Bulletin & histoire des origines chrétiennes, RSRe 55, 1967, p. 151.
For the Greek edition (which shows no awareness of the Slavonic version), cf. Homélies pascales,
p. 110-173. The discussion of authorship, place of composition, and dating is on p. 18-105.

> To the nine manuscripts that have been known to us, I have added three more witnesses: LMN
(see Table 1). For the description of the first nine manuscripts, cf. ATHANASIUS OF ALEXANDRIA,
Oratio II contra Arianos. Old Slavonic Version and English Translation, ed. et trans. V.V. LYTVYNENKO,
Turnhout 2019 [= PO, 248 (56.3)] (cetera: Oratio II contra Arianos), p. 371-381. For the other three
manuscripts, cf. B.M. Yugonsckuit, Kamanoe cnasano-pycckux pyxonuceii, Mocksa 1870, p. 419
(L); Vlocud (mepom.), Onucev pykonuceti, nepenecennvix us 6ubnuomexu Vocugosa monacmoips
6 6ubnuomexy Mockosckoii 0yxoeHoil akademuu, vol. I, Mocksa 1882, p. 62 (M); V.B. JIEBOUKUH,
T.B. AHncuMOBA, PI'B. Cobpanue pyxonuctoix kuue E.E. Ecoposa. Onucanue, vol. I, pars 1, Mocksa
2014, p. 174 (N). For the copy that contains the fragments (O), cf. A.A. POMAHOBA, Yuenue ompo-
KOM, XOMAULUM YHUMUCSA Be0eHUI0 K0UA 2PaHUubl a30yunvle, — couurenue 1496 e. no pacuémmuoii
xpononozuu, TOIJI 52, 2001 (cetera: Yuenue ompoxom), p. 574. These fragments were published
in Cesamupt, Mocksa 1646, ff. 377r-397r, where they have the same name as in the manuscript but
with the running title Narrative.

* This scribal note reads: In old Athanasius, it was written this way: By the same Athanasius, the
bishop, Epistle on the Feast [k cTags aoaNACTH MHCANO TAK Torosite A(])ANXA £nMa MocAanie o nganfi).

> This claim is based on my textual work with this writing that is forthcoming.
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Table 1

A | St. Petersburg, RNB Pog. 968, year 1489, f. 209r: Toroe cRATaAre
AGAHACA AAEZARPKCKAATO EMHCKOVTIA. CThAANTE 0 NPAZA NHLR Nackhl.
[In the colophon, the scribe adds: .t caork o ngaznuuk nacxmi].

B Moscow, RGB Ov¢. F. 209, 791, 15" c., £. 291v: cTrw agonacia adeKcafiph-
CKAAMW. €NMKNA. ChAANTE W NPAZNHILR NACKKI. CAWRO NATOE.

C Moscow, RGB Nikif. F. 199, 59, late 15" and early 16" c., f. 277v: mors
CAANTE 0 NPAZHHLE NACKKI.

D Moscow, RGB Vol. E. 113, 437, year 1488, {. 219r: TOroAAL CTAAre adANA-
cia adegaiipekaaro enfia caanie o npAsAnnu;k ndcxH. B CTAPO ASANACTH MHCANO
mak [then written in vyaz] moro:e aganaa enfia nocaanie o npdniij.

E Moscow, GIM SLn. 20, between the late 1480s and early 1490s, f. 213r:
Toro:Ke ahaca €NMa. cAAHTE W NPAZNHILK.

F St. Petersburg, RNB Sol. 63, 16" c., f. 305 r: Tore aeonacua €Nk AdeK-
CAAPRCKATO. CAANHE W NPAANHIYR NacKhl.

G St. Petersburg, RNB Sof. VMC 1321, no later than 1541, f. 14306: Tors
A0ANAA ENKNA CAANTE W NpANHLK m\xu

H Moscow, GIM Sln Tsa. VMC 180, no later than 1554, f. 303v: mors
CTFO A0ANAII ENKNA AAEHANPKCKATO CAANTE W NPAZNHLR NACKkI.

K Moscow, GIM Sin. Usp VMC 994, no later than 1552, . 152r: Twrd
CTo abaNACTA APKTENNA AAEZAHAPKCKATS CAANTE O NPASHHLYE NAXKI.

L Moscow, RGB Und. E. 310, 561, miscellanea, 16 c., f. 305v: Hake g
CThI WILA HAWIErO AQONACTA AAEZANBAPKCKATO. CKAZANHE O nacyk.

M | Moscow, RGB Vol. F 113, 432, poucenl]a svjatych otcov, early 16" c.
f. 831: Wke R CTHI OLLA NAWIE AdANAA. €N AdeKCAllpTHCKA. cKANTE W nacwk.

N Moscow, RGB Egor. F. 98, 72, Torzestvennik “Flowery Triodion”, late
16" c., £. 31v: HiKke B'h CTX WILA HALIEM. AQONACTA APKHENHCKONA AAEKCAN
" AgrRHC KAro. ckazanne w nacik.

o) Moscow, RGB Und. F. 310, 443, miscellanea with texts on calendar
and chronology, late 17" c., f. 51v: © TaiNk WEXOKAENTA, CIACHTEANAIW
ANE HCTHHHBIA MACKH... H3EPANO B CAORA REAHKATW A<-AHACTA Apx'l'en?xna
AAEBANAPINCKAIW.
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Given that the manuscript tradition of this writing is limited to the area of
medieval Russia, a natural question that I would like to explore in this article is
what function the Epistle on the Celebration of Easter had. One can assume that due
to the significant attention that it gives to the issues of calculating the date of Easter,
this epistle had primarily a calendar function. It spends a lot of time discussing the
method of determining the date of Easter, which after the Council of Nicaea in 325
was to fall on the first Sunday after the full moon following the spring equinox.
Unlike the method proposed at Nicaea, however, the one in our epistle suggests
that Easter is to be postponed by a week if the full moon falls on Sunday to avoid the
associations between the fourteenth-day moon and the crucifixion that took
place on the fourteenth day. Accordingly, there must be at least two days from
the day of the full moon to the day of Easter in order to re-create the three-day
mystery of the feast on Friday, Saturday, and Sunday. The epistle proposes various
formulas to support this method and insists on taking it as biblical.

Furthermore, the year 1492 in the mind of that society marked the comple-
tion of 7000 years from the creation of the world and was believed by many to
usher Christ’s second coming®. This eschatological expectation was further rein-
forced by the fact that the existing paschal calendars ended in the year 1492. When
the expectation for the end of the world did not come true, the religious group
known in the church terminology as the Judaizers sought to convert the Orthodox
Christians to their beliefs rooted in the Old Testament’. Therefore, one could sup-
pose that church leaders copied the Epistle on the Celebration of Easter in response
to the Judaizers (more on this later). But was this writing intended primarily to
serve as a guide on how to calculate the dates for celebrating Easter? There is at
least one factor that we should consider regarding this question.

Before the last century, it was commonly believed that medieval Russia was not
able to do complex calculations for determining the dates of Easter and therefore
had to rely on Constantinople for the supply of paschal tables. However, more
recent research has shown that Russians had all the necessary skills and knowledge
to perform complex mathematical calculations®. The earliest example that demon-
strates this fact is a twelfth-century treatise commonly referred to as the Teaching

¢ For details, cf. A.VI. ANEKCEEB, I100 3Hakom koHua épemén. Ouepku pyccKoil penueuo3Hocmu
XIV - nauana XVI 8., Cauxt-Ilerep6ypr 2002, esp. p. 45-130.

7 Our chief source here are two Discourses (8 and 9) in the polemical work called Prosvetitel’ (En-
lightener in English), composed by Iosif Volockij (1439-1515). Mocue Bonoukuit, ITpocsemumens
unu obnuuerue epecu sudoscmeyrousux, Kasano 1896 (cetera: Enlightener), p. 333-382. For a good
overview of the rise and activity of the Judaizers, cf. A.V. AnEKCEEB, )Kudoscmayoujue, [in:] IIpaso-
cnasHas snyuknonedus, vol. XIX, Mocksa 2008, p. 185-194.

& Cf. esp. the works by Simonov who made the most significant contribution in this field: P.A. Cu-
MOHOB, Mamemamuueckas u KaneHOApHO-acmpoHomuyeckas molcav Jpesneti Pycu (no dantoim
cpedHesex080il KHUNCHOU Kymvmyput), Mocksa 2007; IDEM, Ecmecmeéennonayunas moicnv Jlpesret
Pycu. V36pannvie mpyoot, Mocksa 2001; Ecmecmeennonayunvie npedcmasnenus [peseii Pycu.
Cooprux cmameii, ed. A.H. boromosos, P.A. CiMoHOB, MockBsa 1978.
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on Numbers® by Kirik the Novgorodian (1110-1156/1158) from the monastery
of St. Anthony in Great Novgorod. Among other things, he provides instructions
on how to understand the indict, leap years, and different types of cycles (solar,
lunar, and others); how to calculate the number of months, weeks, days, and hours
within a year; and how to determine the date of Easter, using the old Byzantine-
Syrian method'. Some later examples include such writings as Semitysjacniki
(a variety of treatises on the 7000 years) that appeared in the fifteenth century",
The Teaching to Teenagers that was composed in 1496 and served as a guide on
Easter dating'?, the Genuine Account with paschal tables and calculations from
around 1542, and Paschalias (such as those composed by Gennadij Novgorodskij
and Metropolitan Zosima during the years 1491 and 1492)".

Therefore, even if one assumes that the Epistle on the Celebration of Easter could
have initially been copied as a guide on Easter dating, one cannot claim that it
was perceived as filling in a gap of missing knowledge. In what follows, I would
like to suggest that instead of having a purely calendar function, this writing was
intended to operate primarily on the theological front. There are two points that
lend support to this suggestion. First, given the fact that several manuscripts (AB)
treat the Epistle on the Celebration of Easter as an Oration, and one of them calls
it the Fifth Oration, we can reasonably assume that it was perceived as part of the
Athanasian corpus of Orations against the Arians, which the church leaders almost
always copied as one codex'. Moreover, one of our witnesses (D) tells us that

° The full title is Ucenije imze vedati Celoveku cisla vsech let. For an excellent analysis of Kirik’s
work, cf. B.B. Muibkos, P.A. CuMoHOB, Kupux Hoszopodey; yuenwviti u muicaumens, Mocksa 2011.
The edition of the Teaching on Numbers is on p. 312-335.

0 For a description of this method, cf. H.IT. VisanoBA, C.B. IIbib, Mcmopuueckas xpoHonoeus,
Mocksa 2020, p. 185-187.

1 A.A. Typunos, O damuposke u mecme co30aHUsT KANeHOAPHO-MAMEMAMUECKUX MeKCmos- ce-
MumoicauHuKog, [in:] Ecmecmeennonayunvie npedcmasnenus Jpesneti Pycu. Cuucnenue nem. Cum-
sonuxa uucen. ‘Ompeuennvle’ kHueu. Acmponoeus. Munepanoeus, ed. P.A. Cumonos, Mocksa 1988,
p.27-38.

12 The full title is Ucenije otrokom, chotjas¢im ucitisja vedeniju kljucha granicy azbucnyje. For the
discussion, cf. Yuenue ompoxom, p. 567-581.

B The full title is Skazanije izvestno, kako sscitati paschlia naust. Cf. Yuenue ompoxom, p. 574, note 37.
'* Gennadij Novgorodskij (1410-1505) composed his first Paschalia after the September council
of 1491 and wrote another one (with the Easter dates for the next 70 years) on December 21, 1492.
Metropolitan Zosima (d. 1494) presented his Paschalia (with calculations for 20 years) to the next
council on November 27, 1492. Makapuit (BEPETEHHUKOB), [ennaouii (Tonsos), [in:] IIpasocnasnas
Snuyuxnonedus, vol. X, Mocksa 2005, p. 592.

'3 Oratio II contra Arianos, p. 371-381. An important witness about the copying of Orations in that
context may also be deduced from the letter which Gennadij Novgorodskij sent to the former Arch-
bishop of Rostov and Jaroslavl’ Ioasaf (died in 1514) in the year 1489. In this letter, he inquires
of Toasaf as to whether he has twelve specific books to counter the teaching of Judaizers and lists
“Athanasius of Alexandria’, without naming the Orations as such. In my edition of Athanasius’ Ora-
tions, I have suggested that Gennadij could have meant the Orations against the Arians. For the text
of the letter and my points, cf. Oratio II contra Arianos, p. 371-381.
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Athanasius’ Orations were copied for a very specific theological purpose. Here, we
have a colophon made by Veniamin Timofejev, where he explains that the work
of copying Athanasius was occasioned by the rise of heresy that attacked the most
fundamental Orthodox beliefs, specifically the doctrine of the Trinity:

In that year here in famous Novgorod, many priests and deacons (including those from sim-
ple folks) appeared to profane the pure faith. The town was overtaken by great trouble, and
so much darkness and suffering befell this place [and] the holy Orthodox faith, which the
holy fathers set down at the seven Councils by preaching the Father and Son and Holy Spirit
in the one divine inseparable Trinity! However, it did not take long for the the Most Holy
Archbishop Gennadij to expose the wickedness of their heretical teaching after he was filled
with God’s grace of the Holy Spirit'®.

Second, we have an indirect witness from Iosif Volockij (1439-1515), who
composed a work named Enlightener (Prosvetitel’) to counter all the major aspects
of the Judaizers’ faith'”. A careful reading of this work suggests that the Judaizers’
rejection of Christian Easter had above all a theological motif, even though there
was a major issue concerning the paschal calculations and the end of times in the
background of the polemic. In one of the passages where losif portrays the Juda-
izers, he rebukes them for celebrating the Jewish Passover instead of the Christian
Easter and puts this on the same list of charges as their denial of the most funda-
mental Orthodox beliefs, such as the divinity of Christ and Scripture:

Being like mad dogs and poisonous snakes and blood-thirsty beasts, they were all focused
on mocking and humiliating the divinity of Christ and his economy in the flesh. Every-
where they met they always did so secretly, and they offered Jewish sacrifices and celebrated
the Jewish Passover together with other Jewish feasts. They spoke forth numerous blasphe-
mies against our Lord Jesus Christ, and against Most Pure Theotokos, and against great John
the Forerunner, as well as against all the holy apostles and revered and righteous martyrs,

'® Moscow, RGB Vol. E 113, 437, year 1488, f. 237v: g To aA'kTo 3Aece Bh npmm’kuum\@ mg Mei(no-
ABWC<E> MNOSH CLIENNHKKI H ATAKONH; H ® NPocThi AKATH ATAKH IABHAHCA CKEEQHHTEAH HA B'kpg NENO-
polm}zw REAHKA K'RAA NOCTHIAA TR CEH H KOAMKA TMA M m¥ra nocTHake arkeTo ce oo K'kp?( NPAROCAARTA
UTO SAMEUATAKILA CTTH WITH CEAMB ChEWQ; NPONORKATIO WILA H THA M CTTO jXa Bk 'r’f;u,u EATHO RRTRO
HepasARanMmo. HR Rsckogk HCMARNHEA 0 B3R BARFTH; AXa CTAAMO. MPECIINNKI ApXTENHCKS MENAATE; WEHA-
KHA W EQETHUECTRA 340 AKHCTRO.

'7 For a general overview of Iosif’s life and work in the context of his fight against the Judaizers,
see my brief article V.V. LYTVYNENKO, Joseph von Wolokolamsk, [in:] Biographisch-bibliographische
Kirchenlexikon, vol. XL, Nordhausen 2019, p. 3-5. It should be mentioned that Iosif read the Orati-
ons against the Arians and quoted from this writing, though not from the Epistle on the Celebration
of Easter. For more details, cf. my other study V.V. LYTVYNENKO, Slavonic Quotations from Athana-
sius’ Orations Against the Arians in Joseph Volotsky and Metropolitan Daniil, Slov 2, 2021, p. 76-96.
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desecrating and criticizing the churches of God, life-giving crosses and all honored icons...
And ever since they denied Christ and until now, they have made every effort and used every
endeavor to deceive the Orthodox and lead them into the Jewish beliefs'®.

losif asserts that the Judaizers offered Jewish sacrifices and celebrated the Jew-
ish Passover together with other Jewish feasts. In other places, he explains that the
Judaizers’ rejection of Easter along with other Christian beliefs had to do with
their wrong understanding of sacred Scripture'®, and the only time he raises the
technical issue of calculating the date of Easter in the entire book is at the end
of Discourse 8. In the process, he accuses the Judaizers of dismissing Easter based
on their wrong expectation of the end of the world in 1492 and concludes by argu-
ing that according to Scripture, it is not in anyone’s power to know the end times:
But why have we discussed all this if not to show that whatever God has not given us
to know, cannot be known even if we do our best to try and search and examine; we
will only put fire on our own head. For God said that even the angels cannot know
this® (cf. Mt 24: 36; Mc 13: 32).

Thus, if we accept the assumption that the Epistle on the Celebration of Easter
was intended to refute the Judaizers’ teaching, then it had to address the theologi-
cal concerns that we find in Iosif and demonstrate why one should celebrate Chris-
tian Easter rather than the Jewish Passover. This is exactly what we find in this
epistle. In fact, the author begins his text by drawing a clear distinction between
the Jews and heretics who have failed to grasp the true meaning of Easter on the
one side, and the Christians who alone know the mystery behind this feast on
the other: Without understanding the real truth, they depart as heretics while the
Jews seek to fulfill the Passover; and only Christians are in possession of this mystery
and properly keep it*.

'8 Enlightener, Discourse 15, p. 522-523: Iflkoxe Eo 'H B'BCHIH H 3MIH [AORHTIH, H 3B'BPH KPORO-
NTARTH, BB OYCTPEMHUIACA HA MOPSIANTE H OYNHUMIKENTE XEA BAKTRENATO H NAOTHCKAMO CMOTPENTA, RCEMAQ
CORHPAIIIECA TAiNO N0 BeR MRCTEX K, HAKIKE KTo OBYRTALIECA, H JKEPTRKI 3KHAORKCKTA HKOAXS, H nacy$
IKHAORCKSHO, H MPASAHHKH KHAORCKKIA TROPAXS, HA HHXHKE H MHOFA XSAEHTA HSPEKOWIA HA FAA HAWIErS
I€a K4, n na ngdTSio KIS, M HA REAMKATO ISANNA NJTUIO, H HA RCA CTRIA AllAKI KE H MANKH, W NPIENKIA
H NPAREANBIA, H MHOTO CKREQHENTA H NOpSTANTA coARAAIA HA KIKTRENKIA UJKEH, H KHROTROPALITA
KPTHI, H NA ECEUTHRIA HKONKI... H WHEAH JKE K& WREPrOWIACA, AAKE H A0 WK BCAKO TLIANTE H ECAK
MOARHI TROPAT S, AA BhILA MPEALCTHAH NPAROCAARHLIA H B KHAORCTRO WREAH.

' Enlightener, Discourse 9, p. 369: exe He ngagk npinmaTn gaerRekNara nucania. This is the central
idea of Discourse 9, and losif reiterates it in various ways throughout his entire work.

2 Enlightener, Discourse 8, p. 353: Ho umo gapn cia Rea NPOoHAOKOM s; HO RIKO AA MOKAKEMh, KO, €IKE
BIMs NE NOREA'R B'RAATH, CEMo, ALIE H TMAMH TPSAHMCA HISLIE | HCTWITAILIE, NE RTB3MOKEMT OVEEAATH,
HO TOYTIO HA CEOK MAARS WINK ChEHPAEM™: 1dKO, Bk PEYE Hi AMTMAOMT Eh3MOMKNO €CTh EEAATH.

21 St. Petersburg, RNB Pog. 968, year 1489, f. 209r: H egETHUH 0T hCKOULILE ARAMLRTE CA. H JKHAORE
KPRNATE CA NACKOY TROPHTH. KPLCTHANT HKE ThUHER ECTh. TAHHA CH H CLTROPENHE.
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To unpack this mystery, the author resorts to the typological interpretation®
of the Easter cycle in the rest of the text, arguing that the Christian feast fulfilled
the Old Testament expectation and surpassed it. Thus, he takes the spring equinox
as a symbol of “the beginning of time” (the first day and night). Then, he inter-
prets the fourteenth-day moon in the lunar cycle as an image of the sacrifice
of a lamb on the fourteenth of Nisan according to the Mosaic law, which was
fulfilled in Jesus, the true Lamb of God. And finally, he explains the full moon as
a symbol of the darkness between the sixth and eighth hours at the crucifixion
of Christ, foretold by the Old Testament prophets Zechariah and Amos.

By putting all these elements together, Christ fulfilled the Old Testament
expectations in his own death and gave us the true meaning of Easter: But when
the Son of God gathered the times, when he conformed the entire week to the orig-
inal creation, and when the equinox, the full moon and Friday met, the day on
which he was to suffer and in suffering manifest the renewal, then he gave himself up
to bear the passion™. Therefore, he continues later: We, too, observe all times to
show their mystical significance as we keep imitating them?*:.

All this shows that the Epistle on the Celebration of Easter was a perfect text for
that context. It carried a specifically theological function, even though a fair bit
of this writing has to do with the technical elements of the paschal calendar. In the
face of opposition from the Judaizers who questioned the most basic aspects of
the Christian faith, this epistle was to tell them about the right celebration of Eas-
ter rather than just about numbers, figures, and dates, however important the
latter were in that polemic.

2 Interestingly, the author mentions Philo and Josephus (f. 211v) known for their allegorical in-
terpretation of the Old Testament history. Cf. H.-W. BASSER, Josephus as Exegete, JAOS 107.1,
1987, p. 21-30; R. WILLIAMSON, Jews in the Hellenistic World, vol. 1, pars 2, Cambridge 1989 (esp.
chapter 3: Philo’ s Allegorical Exegesis of Scripture on p. 144-200).

# St. Petersburg, RNB Pog. 968, year 1489, f. 215v: Braa e chEPAAT EAHHOUAALIH ChINS BOXKHH
RYRMENA EPAA BCER NEARARR B'h AQERKHEE CWTROPENHE, H PANHNKI, (1) H NATKHAA AOVHA. H NATHK, Rk H'h
Ke R MOCTPAAATH. H Bs CTPAAANHH OBHORENHER [ERHTH CA. ChTRKARRIWITR CA. ThI'Ad BBAACTE CAME CA
B’k CTPAAANHE.

2 St. Petersburg, RNB Pog. 968, year 1489: f. 216v: Toro Aka’Ma H Mbl ChEARAAEMTs Bed RgRMENA. NA
OVKAZANTE TAHNKI HY MBICAHH. NMOAPAKANHE AQTRIKALITE.
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Abbreviations in the Manuscripts

Libraries and Archives

GIM State Historical Museum, Moscow (TocymapcTBeHHBII UCTO-
pUdecKkuit Myseit)

RGB Russian State Library, Moscow (Poccuiickas rocyapcTBeHHast
61bmoTeKa)
RNB Russian National Library, Saint Petersburg (Poccmitckas narm-

OHaJIbHAs 6MOMMoOTEKA)

Manuscript Collections

Egor. Collection of E.E. Egorov (RGB, Moscow)

Nikif. Collection of P.N. Nikiforov (RGB, Moscow)

Ove. Collection of P.A. Ovéinnikov (RGB, Moscow)

Pog. Collection of N.P. Pogodin (RNB, Saint-Petersburg)

Sin. Collection of Sinodal Library (GIM, Moscow)

Sof. Collection of Sophia Library (RNB, Saint-Petersburg)

Sol. Collection of Solovetsk Monastery (RNB, Saint-Petersburg)

Tsa. Collection of Tsar manuscripts (GIM, Moscow)

Und. Collection of V.M. Undolsky (RGB, Moscow)

Vol. Collection of Iosifo-Volokolamsk Monastery (RGB, Moscow)
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