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Polish equivalents of Greek éxxAyoia ‘a (religious) congregation’,
peTavola ‘repentance’, petavoéw ‘to repent’, fantiopa ‘a dipping
or sinking’, fanti{w ‘to dip, sink” in Renaissance Nontrinitarian
renderings of the New Testament as lexical determinants
of the confessional community of the Polish Brethren

Summary. The presented distributional and contextual analysis of Polish equivalents
of Greek lexemes, recognized in religious polemics of the Reformation era as doctri-
nally significant words, i.e. ékxAnoia ‘a (religious) congregation’, perdvoia ‘repentance’,
peravoéw ‘to repent’, farriopa ‘a dipping or sinking’, fantide ‘to dip, sink” in Renaissance
renderings of the New Testament aims to assess lexical distinctiveness of Nontrinitarian
renderings - the Szymon Budny’s Bible (1572), the Szymon Budny’s New Testament (1574),
the Marcin Czechowic’s New Testament (1577), The New Testament of Rakow (1606).

The lexemes zbor, zborowy (for Greek éxxAnoia), pokajanie, kajanie si¢ (for Greek
peravorn), kajac sie, pokajac si¢ (for Greek peravoéw), ponurzenie, nurzanie (for Greek parrioua),
ponurzyé, nurzaé (for Greek fartiw) should be considered as particular lexemes to the Re-
naissance Nontrinitarian renderings of the New Testament. Juxtaposing them with the
equivalents introduced into the Renaissance renderings of both Catholic and Evangelical
provenance allows to consider them as lexical exponents of the Nontrinitarian Unitarian,
Anabaptist and Congregational doctrinal community.

These lexemes, as a result of the philological and exegetical investigations of
the translators of the Greek New Testament, gain the status of nontitrinitarian reli-

gious terms.

Keywords: the community of the Polish Brethren, Renaissance Nontrinitarian rende-
rings of the New Testament, lexical exponents of a doctrinal community, confessionali-
zation of the biblical lexis
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Polskie ekwiwalenty greckich leksemow éxxAnoia ‘spoleczno$é wezwanych’,
peravola ‘nawrdcenie’, yetavoéw ‘nawracaé si¢’, fantioua ‘obmycie’,
Partilo ‘obmywaé” w renesansowych antytrynitarskich
przekladach Nowego Testamentu jako leksykalne wyznaczniki
wspolnoty konfesyjnej

Streszczenie. Prezentowana analiza dystrybucyjno-kontekstowa polskich ekwiwalen-
téw greckich lekseméw, uznanych w polemikach religijnych doby reformacji za lek-
semy istotne doktrynalnie: ékxAnoia ‘spolecznosé wezwanych', peravoéw ‘nawracac sie¢’,
peravola ‘nawrdcenie’, fartiCo ‘obmywac, fantiopua ‘obmycie” w renesansowych prze-
ktadach Nowego Testamentu, ktére powstaly w kregu antytrynitarskiej wspolnoty bra-
ci polskich - Biblia Szymona Budnego (1572), Nowy Testament Szymona Budnego (1574),
Nowy Testament Marcina Czechowica (1577), Nowy Testament rakowiecki (1606) ma na celu
ocene ich odrebnosci leksykalnej na tle renesansowych przekladéw dokonanych we
wspolnotach trynitarskich - katolickiej i ewangelickiej.

Leksemy zbor, zborowy, pokajanie, kajanie sie, kajac sie, pokajac sig, ponurzenie,
nurzanie, ponurzyc, nurza¢ sa partykularnymi dla renesansowych translacji anty-
trynitarskich polskimi ekwiwalentami tych greckich leksemoéw. Zestawienie ich
z podstawieniami wprowadzonymi do renesansowych przektadéw zaréwno kregu
katolickiego, jak i kregu ewangelickiego, pozwala widzie¢ w nich leksykalne wy-
ktadniki antytrynitarskiej wspélnoty doktrynalnej - unitarnej, anabaptystycznej
i kongregacjonistycznej.

Leksemy te jako efekt dociekan filologiczno-egzegetycznych ttumaczy Nowego Te-
stamentu z jezyka oryginalnego (greckiego) ostatecznie zyskuja status antytrynitarskich
terminéw religijnych.

Stowa kluczowe: wspoélnota braci polskich, renesansowe przeklady antytrynitarskie,
nowotestamentowe, leksykalne wykladniki wspoélnoty doktrynalnej, konfesjonalizacja

leksyki biblijnej

Polish Nontrinitarians, also known as the Polish Brethren, Arians, and Soci-
nians, were a confessional community rooted in the concept of the 16™-century
European reformation. Genetically, they evolved from the community of the Po-
lish Calvinists, where, until becoming fully independent, they formed the so-call-
ed Ecclesia Minor in relation to the Ecclesia Maior, bringing together the followers
of Helvetian teachings (Gotaszewski 2005: 60).

Due to their radical social views, including social egalitarianism, aban-
donment of the hierarchy of authority, and irenicism, as a community, they
were isolated, if not fought against (cf. Tazbir 1967; Tazbir 1987). The same could
be said about their religious views. While the religious doctrine of the Polish
Brethren is rooted in the same principles, which formed other confessional con-
gregations of Protestantism, that is, rejection of the tradition and authority of
the pope and bishops of the Roman Catholic Church and recognition of the
message contained in the Bible as the only, infallible source of faith. Neverthe-
less, the sola Scriptura principle, common to all protestants, which encouraged



Polish equivalents of Greek... 13

philological and exegetical studies of the Biblical text in its original languages
- Hebrew for the Old Testament and Greek for the New Testament, led the Po-
lish Brethren to the negation of the Trinity dogma, as it is not confirmed by
the words of the Bible (Frick 2018: 96-99, 128-131, 232-234). According to the
Polish Brethren, God is the one person; Jesus Christ is a human being, although
perfect, as God chose him to be His Son (Gotaszewski 2005: 52, 56-57). Among
others, a lecture on these teachings can be found in the dialog of Marcin Cze-
chowic, entitled Christian Conversations of 1575 (Czechowic: online). We read
there, e.g.:

Prawda to, iz wiara chrystiariska jednego tylko, samego jeszcze i prawdziwego Boga wyzna-
wa [..] (k. 11 v)), [...] ktory towarzysza, pomocnika i poradnika ani ma, ani potrzebuje, jakoby
sam tego wszystkiego wykona¢ nie mogt albo nie umial, co sam sobie przed stworzenim
$wiata uradzil i postanowit (k. 3 r.). O Jezusie tak wierze prawdziwie i wyznawam szczyrze,
iz on jest mezem czlowiekiem abo synem czlowieczym [...]. Ktorego potym Bog synem swym
obwotal, synem umitowanym, wlasnym, jedynym, pierworodnym, namilejszym. (k. 3 v.)
Wiara chrystianiska takiego jednego Boga ze trzech zlozonego nie zna [...]. A iz tego w Pismie
Swietym nie masz, zeby takze bogiem byt jako i Ociec Duch Swiety, bo by tez takze Ojcem
i Synem za raz by¢ musial, jako i Ociec Synem i Syn Ojcem i Duchem. (k. 13 r.)!

The Trinitarian religious communities could not accept such doctrinal uni-
tarianism declared by the Polish Brethren. The concepts of the Brethren were
opposed by the Roman Catholic Church and - equally or more eagerly - by
representatives of the Protestant communities. A spectacular example was the
ex-communication and exclusion of the Polish Brethren from the Protestant
community, proclaimed by Calvinists, Lutherans, and the Czech Brethren, sig-
natories of the universalist treaty of Sandomierz of 1570 (Gotaszewski 2005:
96-101, 116, 140).

As a result of these conditions, after 1570, the Nontrinitarians became
a hermetic confessional congregation. In the first phase of the emergence of
the unitarist doctrine, the Polish Brethren, searching for arguments to sup-
port it, read the Brest Bible (1563), a collective translation made by Calvinists
as declared on the title page from the original languages and Latin?. The trans-
lation was distinguished by a modern technique, which first emphasized the

! It is true that the Christian faith only believes in the one, only and true God [..] (c. 11 v.),
[...] who neither has neither needs a companion, a helper or an advisor as if He Himself could not do
everything that He had planned and decided before creating the world (c. 31.). As for Jesus, I believe
genuinely and confess sincerely that He is a man, a human being, or a son of man [..]. Who was
later appointed by God as his Son, his beloved, only, firstborn, dearest Son (c. 3 v.). The Christian
faith knows not such one God made of three [..]. And you shall not find it written in the Sacred
Scriptures that the Holy Spirit is also God, like the Father, as He would have to be both the Father
and the Son, and the Father would have to be the Son, and the Son would have to be the Father and
the Spirit (c. 13 r.).

2 The studies of Rajmund Pietkiewicz prove that in the translation work on the Old Testament,
translators of the Brest Bible made more use of the translation to Latin of this part of the Bible than
one could expect on the basis of the statement made on the title page, which point to the original
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conformity of the sense and not of the words (Kwilecka 2001: 1522-1524). Howe-
ver, in the Nontrinitarian community, this innovative solution was perceived
as a defect of the Brest Bible (Gorski 1949: 147; Frick 2018: 97; Luczak 2016: 27-28).
The congregation was convinced of the need for an urgent verification of the
text from Brest, which would consist of its comparison with the source texts.
However, Szymon Budny, who was involved in the undertaking, discouraged
by the excessive differences between the Brest translation and the Greek and
Hebrew texts (Pietkiewicz 2016: 422), finally prepared a new translation from
the original languages. The philological and doctrinal beliefs of Szymon Bud-
ny resulted in the New Testament edition of 1570 and the entire Bible of 1572.
The translator had no influence on the final form of the text to be printed. He
was openly disappointed by the fact that without his consent or knowledge, the
publisher, Maciej Kawieczynski (a.k.a. Kaweczynski), interfered with the final
text, which, in the opinion of Szymon Budny, led to a distortion of the content of
the Bible (Frick 2018: 97), of which he wrote as follows:

Bo acz byl przez mie przelozon, ale od niektérych przyjaciét mych na wielu miejscach, nad
moje wolg przetworzon. Co aczbym byl na on czas barzo rad dat zna¢, ale iz drukarnia nie
w moich reku bylta, przeto mi i to byto nie wolno. A tak prosze, on to przeklad miej, za czyj
chcesz, jednoby nie za mdj. Ten, ktéry¢ tu oto podawam, za méj znam, bo nie jednom one
cudze odmiany z miego wyrzucil, alem tez i swego onego przekladu pociosat’. (cyt. za: Piet-
kiewicz 2016: 424)

Due to this reason, in 1574, Szymon Budny published The New Testament in a ver-
sion free from any external influence.

The fierce polemics of the Nontrinitarians with their external oppo-
nents, as well as their fellow brothers, resulted in two more translations of
the Bible, which emerged in their community (Frick 2018: 127-128, 193-202).
They aimed to reflect most faithfully the sense of the Biblical original in Po-
lish, serving as a reliable source for doctrinal arguments used in discussions.
These are The New Testament of Marcin Czechowic of 1577 and The New Te-
stament of Rakéw of 1606, prepared by Hieronim Moskorzowski, Jan Licinius
Namystowski under the direction of Walenty Smalcius (Frick 2018: 128-129;
Pietkiewicz 2016: 482-483).

To depict as faithfully as possible in Polish the message of the Bible, in
their work, Nontrinitarian translators used the literal translation technique,
introducing Polish equivalents in the text, which, in their opinion, reflected
most accurately the etymological meaning of the lexemes of the original text.

sources of the biblical text - in fact, they used the philological translation from Hebrew by Santes
Pagnini (Pietkiewicz 2015).

> While I translated it, some of my friends, in many places, changed it against my will. I would
have been most glad at the time to acknowledge this; as the print shop, however, was not in my
hand, I was not even allowed to do that. As it is, take this translation as anyone’s, as you prefer, but
notas mine. I know the one I serve here as mine, as I have not only ejected many a strange variation;
but also carved this translation of mine.
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This fact determines the unique lexical character of these translations in com-
parison with other Renaissance versions of the Bible (Gérski 1962: 233-279;
Kossowska 1968: 254-283, 295-298; Kossowska 1969: 41-51; Czerniatowicz 1969:
50-56, 65-69; Moszyniski 1994: 351-414; Moszyniski 1997: 187-196; Frick 2018:
104-105, 114-121, 137-141; Hawrysz 2011: 19-75; Hawrysz 2012: 207-279; Zareb-
ski 2017: 41-53).

The presented distribution-contextual analysis is aimed at asses-
sing the lexical distinction of the Nontrinitarian translations of the New
Testament in relation to Polish equivalents of Greek lexemes, recogni-
zed in the religious polemics of the reformation times as doctrinally si-
gnificant lexemes. The analysis is to take into account all of the Polish
equivalents of Greek lexemes appearing in all fragments of the New Te-
stament: éxxAnoia ‘community of the called-out ones’, perdvoia ‘repen-
tance,” peravoéw "to be converted,” fartiopa ‘a dipping or sinking’ pantide
"to dip, sink’, which have been introduced in the following texts: The New
Testament by Szymon Budny of 1572 (hereafter abbreviated as Bud72), The
New Testament by Szymon Budny of 1574 (hereafter abbreviated as Bud74),
The New Testament by Marcin Czechowic of 1577 (hereafter abbreviated
as Czech77) and The Racovian New Testament of 1606 (hereafter abbrevia-
ted as Rak06). The comparative background is to consist of equivalents of
these Greek lexemes, emerging in two Catholic translations - The New
Testament of the Bible by Jan Leopolita of 1561 (hereafter abbreviated as
Leop61) and The New Testament of the Bible by Jakub Wujek of 1599 (here-
after abbreviated as Wuj99) and in two Protestant translations - The New
Testament of the Brest Bible of 1563 (hereafter abbreviated as Brz63) and The
New Testament of the Gdarnisk Bible of 1632 (hereafter abbreviated as Gd32)*.
The Bible of Jan Leopolita and the Brest Bible are translations printed be-
fore the period of the dispute on the Nontrinitarian doctrine. The Bi-
ble of Jakub Wujek and the Gdansk Bible are canonical translations of
their respective religious communities, which established the version of the
Biblical message for some 350 years. The translators - Jakub Wujek and Da-
niel Mikotajewski - had access to the translational work of their predeces-
sors, including the Polish Brethren, rejected by them due to doctrinal rea-
sons. They were familiar with their theological and philological arguments.

* In excerption of lexical data from the New Testament Gospel translations of the 16 century,
I used the Web browser developed by Izabela Winiarska-Goérska and her team (Winiarska-Goérska
on-line).
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Equivalents of the Greek éxxAnoia®

The Greek lexeme éxxAnoia present in the New Testament, meaning ‘on
the Christian community: a gathering, a congregation; the Church, ‘the univer-
sal Church’ has 109 confirmations (Popowski 1995: 183-184). In Nontrinitarian
translations and the Catholic and Protestant translations used as the compara-
tive background, éxxAnoia has the following Polish equivalents (table 1).

Table 1. Contextual distribution of Polish equivalents of the Greek éxxAnoia
(Latin ecclesia) w in the selected Renaissance translations of the New Testament
of the Catholic, Protestant, and Nontrinitarian communities

Semantic | Equiva- Catholic Protestant | Nontrinitarian translations
concept lents of translations | translations
the Greek | 1,0, [ Wuj | Brz | Gd | Bud | Bud | Czech | Rak
éaxdyoia | 61 | 99 | 63 | 32 | 72 | @ | 77 | 06
zgroma- zgromadze- 5 7 1
dzenie® nie
cerkiew” | cerkiew 1 3
kosciot® kosciot 104 104 90 14
zbor 4 12 94 107 104 104 106
zbor?
zborowy™ 1 5 3
gromada® | gromada 1 1
kupa™ kupa 1

Source: own study

None of the Nontrinitarian translations refers in this doctrinally loaded mean-
ing of the lexeme éxxAnoia the traditional equivalent kosciof, replacing it with the
noun zbor (or, exceptionally, due to stylistic reasons, in some of the verses, the adjec-
tive zborowy derived from it). Marcin Czechowic justifies this choice expressis verbis
in the introduction to Czech77:

® The characteristics of doctrinal and philological conditions, which influenced the selection of
Polish equivalents of the Greek éxxAnoia (Latin ecclesia) in the selected Renaissance translations of the
New Testament (of the Catholic community - Leop61, Wuj93, Wuj99; of the Protestant community
- Brz63, Nowy Testament gdariski of 1606, Gd32; of the Nontrinitarian community - Bud72) have been
presented by Tomasz Lisowski (Lisowski 2008).

¢ ‘gathering’

7 In 16 century - old Polish or East Slavic ‘church’

8 ‘church’

¢ ‘congregation’

10 “of congregation’

1 “assembly’

12 ‘crowd’
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Because the word kosciof could, for instance, be used by the pagan and papist idolaters, and
mostly, I say, the papists, as they bury many dead people there, putting their bodies under-
neath every altar and speak of them every time during the mass [..] but the word cannot be
used to refer to the congregation of people called to appear in a single place. (Czechowic
online: k.111 1)

The lexeme kosciof, which is burdened with the odium of the papist tradition,
cannot express the sense of the New Testament éxxAnoia. Introducing zbor
as the equivalent of the Greek éxxAnoia, Nontrinitarian philologists wished
to update the etymological meaning of the Greek noun in their translations.
Martin Luther was probably driven by a similar motivation, translating the
lexeme éxxAnoia in all contexts exclusively as Gemeinde (Luth34).

The translators of Brz63, in general, used the noun zbor interchangeably
with the noun kosciof as the equivalents of the Greek éxxAnoia, and the calcu-
lation shows that the traditional lexeme - kosciot - was dominant. On the other
hand, in Gd32, zbor is a much more frequently used lexeme (zbor 94 : kosciol 14).
A thorough contextual analysis, however, reveals that the lexeme kosciof is
quoted more often in the verses, in which the Greek éxxAnoia can be under-
stood as the mythical body of Christ, for instance, in verse Mt 16, 18", which
is momentous from the doctrinal (theological and ecclesiological) perspective
(Lisowski 2008: 295-296). On the other hand, in verses in which éxxAnoia may
refer to the ‘local church or congregation” Daniel Mikotajewski gives an uncon-
ditional advantage to the lexeme zbor (Lisowski 2008: 292). Thus, the novum of the
Gd32 in comparison with the previous New Testament translations lies in the fact
that through a well-thought-out selection of Polish equivalents of the Greek
éxxAnoia, Daniel Mikolajewski distinguished between the meanings of ‘a con-
gregation of the faithful, a community of Christians” and ‘the mystic body
of Christ". The former is expressed with the lexeme zbor, the latter - with the
lexeme kosciot (Lisowski 2008: 297).

In the analyzed translations from the Catholic tradition (Leop61, Wuj99), for
the meaning of the Greek éxxAnoia (and Latin ecclesia) ‘on the Christian commu-
nity: a gathering, a congregation; the Church’; ‘the universal Church’, the lexeme
kosciot is used much more frequently. In Leop61, the noun cerkiew was used once
to signify ‘the community of believers, Christians”

I do cerkwie pierwszych [$wietych], ktorzy popisani sa w niebie, i do Boga, wszystkich rzeczy
sedziego, i do duchow doskonatych, sprawiedliwych. (Heb 12, 23)*

B Gd32 - A Jacitez powiadam, ze$ ty jest Piotr; a na tej opoce zbuduje kosciol moj, a bramy pie-
kielne nie przemoga go. [And I tell you that you are Peter, and on this rock I shall build my church,
and the gates of Hell shall not overcome it.]

1 The literal Polish translation from Greek: Ale podeszliscie do [..] (spolecznosci) wywola-
nych pierworodnych, spisanych w niebiosach [..]. [But you approached [...] (the community) of
the called-out firstborn, whose names are written in heaven [...].] (Popowski, Wojciechowski 1995:
1076). On the other hand, the noun cerkiew confirmed 3 times in Bud74 in the meaning being discus-
sed should be recognized not as much as an archaism as a dialectism of the Eastern Borderlands,
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It was already a lexical archaism in the second half of the 16" century™.
The lexeme zbor was also identified three times in the Leop61. In this translation,
however, it still lacks a doctrinal feature, like the lexemes zgromadzenie (Brz63,
Wuj99, Gd32), gromada (Bud72, Bud74), kupa (Bud72).

It is worth noting that Jakub Wujek eliminated the lexeme zbor. It can-
not be ruled out that the translator’s decision was due to doctrinal reasons
- his willingness to avoid a lexeme, which could be identified with the Non-
trinitarian doctrine. On the title page of edition V99, we read that the trans-
lation was prepared [...] z wyktadaniem katolickim trudniejszych miejsc do obrony
wiary Swigtej powszechnej przeciw kacerztwom tych czasow nalezqcych’. As a re-
sult, the repertoire of equivalents of the Greek éxxAnoia in the translation of
Jakub Wujek is limited to the nouns zescie®®, zgromadzenie, and most impor-
tantly - kosciof.

Equivalents of the Greek petavoia and peravoéw™

Since the medieval times, the Polish equivalents of the Greek yerdvoia and
peravoéw (or Latin poenitentia and poenitentiam agere) have been pokuta®, czyni¢
pokute®, pokutowac® (Lisowski 2021: 97-98). They were theological terms rela-
ted strictly to the Catholic sacrament of penance, which consisted of atoning
for one’s sins with charitable deeds. Martin Luther fully accepted the concept
of reconciliation between a sinful man and God. Nevertheless, based on the
dogmatic sola fide principle, he perceived the core of forgiveness for one’s sins
in the personal relationship of a human being with God, based on faith and

a lexeme popular in the land of the Grand Duchy of Lithuania. This lexeme, as the equivalent of
the Greek éxxAnoia in Bud74 is also confirmed by translations of the Sacred Scripture to the Old
Church Slavonic language, used by Szymon Budny in his translation work as auxiliary texts (Frick
2018: 106).

15 More on the subject: Lisowski 1993: 131-144.

16 This lexeme is also not present in the translation of the New Testament by Jakub Wujek of
1593 (Lisowski 2008: 208).

7 [...] to include a Catholic clarification of the most challenging parts for defending the univer-
sal sacred faith against the heresies of the present times.

8 ‘meeting’; ‘gathering’

¥ An attempt to provide a philological explanation of the reasons, which motivated Daniel
Mikotajewski, the translator of the Gdarisk Bible of 1632 to restore in his translation the traditional
Polish equivalents of the Greek perdvoia and peravoéw have been presented by Tomasz Lisowski
(Lisowski 2021: 101-102). The comparative background in the distributive-contextual analysis con-
sists of the Catholic tradition texts - The Jakub Wujek New Testament (1593) and V99 as well as the
Protestant tradition texts - Brz63 and The Gdarisk New Testament of 1606.

» ‘penance’

2 “to do penance’

2 “to do penance’
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confidence in God’s grace, not charitable deeds®. The same concept of recon-
ciliation of a sinful human with God was shared by Calvinists (Cottret 2000:
332-337) and, ultimately, by the Polish Brethren.

In the Greek text of the New Testament, the noun perdvoia was identified
32 times, and the noun peravoéw - 34 times (Popowski 1995: 391). In Greek of
the New Testament, these lexemes had the following meaning: perdvora ‘etym.:
consideration (after the fact), a change of thought, reversal of thought’, thus
‘regret, repentance’; ‘conversion (in the religious-ethical sense) to something,
towards something’ (Popowski 1995: headword perdvoia); peravoéo ‘etym.:
consider (after the fact); change one’s thoughts; redirect one’s thoughts from
something’; thus the latter regret something, feel remorse; convert (in the reli-
gious-ethical sense) from something’; ‘change one’s mind’; ,repent, feel remorse’
(Popowski 1995, headword peravoéw).

In The Vulgate, the Latin equivalents that reflect the etymological
meaning of these Greek lexemes are poenitentia (after peravoia) and poeni-
tentiam agere (after peravoéw)®. In liturgical Latin, poenitentia was defined
as ‘regret for sins’; “‘penance, the act of penance’ (Plezia 2007: headword
paenitentia).

The Polish Protestants, as the reflection on the new approach to the con-
cept of a reconciliation between a sinful human being and God was born,
could decide that the traditional lexemes pokuta and pokutowac were seman-
tically burdened with their traditional sense, referring too obviously to the
Catholic doctrine, which they rejected®, with its sacrament, referred to in Latin
as poenitentia®®, and in Polish - as pokuta.

% Our Churches teach us about penance that those, who fell after their baptism, may be
absolved of their sins any time, as soon as they convert, and that the Church should absolve those
converted and ready to do penance. Penance, in fact, consists of two parts, one of them being repen-
tance, or fear that tortures the conscience with the awareness of sin, the other being faith, born from
the Gospel or absolution, which trusts that sins have been absolved for Christ, which consoles the
conscience and sets it free from the fear. This should be followed by charitable deeds, which result
from penance (Uglorz, Wantula, Jackowski 1999: 53-54).

* The noun poenitentia (paenitentia) assumed the following meanings: ‘regret for one’s action,
etc;” ‘in a weakened sense): change of mind or attitude” (Glare 2012: 631); ‘regret, repentance’; the
new liturgical Latin ‘repentance for sins’; ‘penance, the act of penance’ (Plezia 2007: 215).

% In texts documenting the Polish language of the Old Polish period, the noun pokuta meant
a ‘willingly assumed mortification or punishment, imposed as a moral compensation for a sin;
poenitentia sua sponte suscepta vel peccatorum luendorum causa imposita’ - in this sense, it
emerges in Kazania Swigtokrzyskie (Urbaniczyk 1976: 217). The verb pokutowaé meant ‘to do penance,
lead a mortified life as a moral compensation for one’s sins; poenitentiam peccatorum agere’
(Urbariczyk 1976: 222).

% In the Polish medieval Latin texts, the following meanings of the lexeme poenitentia (paeni-
tentia) have been confirmed: ‘regret, repentance; paenitudo, actus paenitendi’; liturgical ‘sacrament
of penance, confession’; sacramentum paenitentiae, peccatorum confessio’; liturgical ‘remorse for
sins, repentance; animi dolor de peccatis conceptus, paenitudo’; liturgical ‘penance; paenitudo’;



20 Tomasz Lisowski

The contextual distribution of the equivalents of the Greek perdvoia
(Latin poenitentia) and peravoéw (Latin poenitentiam agere) has been depicted
in Tables 2 and 3.

Table 2. Contextual distribution of Polish equivalents of the Greek pieravoia
in the selected Renaissance translations of the New Testament of the Catholic,
Protestant, and Nontrinitarian communities

Semantic | Equivalents Catholic Protestant | Nontrinitarian translations
concept of the translations transla-
Greek tions
peTavora Leop | Wuj | Brz | Gd | Bud | Bud | Czech | Rak
61 99 63 32 72 74 77 06
pokuta 22 21 2 22
pokuta -
pokutowanie® 1
L kajanie® 4 4
kajac sig® —
pokajanie® 18 18 16 22
upamietaé upamigtanie® 6 4
sig™ opamietanie®
. uznanie® 11 2
uznac sig>* —
uznac sig 1

Source: own study

liturgical (ordo) de paenitentia ‘a penance order obliging its members to engage in penance practi-
ces’; ‘punishment, penance, payment, poena, satisfactio” (Plezia 1992: 311).

¥ ‘doing penance’

% “to repent’

¥ ‘repentance’

% ‘repentance’
3

@

‘to change one’s mind’
2 ‘changing one’s mind’
% ‘coming to one’s senses’
* “to compose oneself’

¥ ‘composing oneself’
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Table 3. Contextual distribution of Polish equivalents of the Greek peravoéen
in the selected Renaissance translations of the New Testament of the Catholic,

Protestant, and Nontrinitarian communities

Semantic | Equivalents Catholic Protestant | Nontrinitarian translations
concept of the translations transla-
Greek tions
peravora | reop | Wuj | Brz | Gd | Bud | Bud | Czech | Rak
61 99 63 32 72 74 77 06
czynic¢ pokute | 22 18
pokuta stroic pokute® | 2
pokutowad 8 14 5 32
zal 1 1 1 1
Zal®
Zatowac® 1 1
kajac sie 5 5 11 28
kajac sig® | pokajac sig*’ 26 27 5 6
pokajanie 2 2
. | upamietaé sig 15 1 11
upamietac - -
sight upamietawac 1
sig??
uznad sie® | uznac sie 14 4
kazi¢ sie** | pokazic sig*® 1
powotac | powotac sig 1
sig*

Source: own study

The equivalents pokuta and czynic pokute, pokutowac appear in both precon-
cillar Leop61 and in the postconcillar Wuj99 Catholic translations. As Konrad
Gorski, in Leop61, pointed out, we observe a certain regularity with no excep-
tions - Latin poenitentia is translated as pokuta, while poenitentiam agere - as

3

>

3

@

3

8

4

S

4

4

S

4

5]

4

=

4!

G

‘to make penance’

7 ‘regret’

‘to regret’

‘to repent’

‘to repent’

‘to change one’s mind’
‘to change one’s mind’
‘to compose oneself’
‘to reject’

‘to reject’

0 “to invoke’
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pokutowaé (Gorski 1962: 248). A similar tendency has been observed in Wuj99
- the equivalents of Greek petdvoia and peravoée, or, rather, Latin poenitentia and
poenitentiam agere here are pokuta and czynic pokute, less frequently - pokutowac.

The lexeme pokuta burdened with the theological senses developed in Po-
lish of the Medieval Ages, as well as its predicative forms - czyni¢ pokute and
pokutowac are viewed by the translators of Brz63, as well as all of the Nontrini-
tarian translators, fail to reflect the sense of the Greek perdvoia and peravoée
properly.

A departure from the lexemes pokuta, pokutowaé, marked by the Roman
doctrine, is well visible in Brz63. In this translation, originating from the Calvin
community, the group of translators introduces Polish lexemes, which - as we
can suppose - are in line with the etymological sense of the Greek lexemes,
describing the essence of reconciliation of the sinner with God and justifying
the Protestant concept of justification by faith (Goérski 1962: 247). The following
equivalents have been introduced in the text of this translation: perdvoia - upa-
migtanie, opamietanie, uznanie, uznac sig; peTAVoé® — upamietac sie, upamigtawac sie,
uznac sig. In exceptional cases, the text also contains the traditional pokuta, po-
kutowanie, and pokutowac.

Similarly, translators representing the Nontrinitarian community - Bud72,
Bud74, Czech77, Rak06 do their best to express in Polish the original, etymolo-
gical meaning of the Greek perdvoia and petavoéo. As their equivalents, they
introduce lexemes, which, from the associative perspective, refer to the sense
contained in the verb kajac si¢ ‘regret something (usually the sins committed),
express regret, show repentance’” (Mayenowa 1998: 22), that is pokajanie, kajanie
and kajac sie, pokajac sie. Only in Czech77, apart from these lexemes, we also get
upamigtanie, uznanie and upamigtac sig, uznac¢ si¢ known from Brz63. Translators
of Rak06 were most consistent in this regard. In this case, we only have the
lexemes pokajanie (peravoia) and kajac sig, pokajac si¢ (peravoéw). This harmoni-
zation of Polish equivalents of the Greek perdvoia and peravoéw may indicate an
attempt to assign to the Polish lexemes a status of religious terms, expressing
doctrinal beliefs recognized by the Polish Brethren, which at the same time
are decisive for its unique character. We should also note that Nontrinitarian
translators, apart from exceptional examples in Czech77, avoid the substitutes
proposed in Brz63.

In Gd32, the Protestant translation rooted in the Brest tradition, we ob-
serve restitution of the traditional lexemes: pyerdvoia in this version is al-
ways translated as pokuta, peravoéw is in most cases pokutowac - just once it
is translated as upamietac sie - Lk 17,3* and zal (mi). This approach of Daniel

¥ In the verse Lk 17,3, a contextual meaning of the Greek peravoéw appears, which is not
associated with the relationship between man and God. In this case, the translator decided that
the most fitting Polish equivalent would be the lexeme upamigtac sie: GA32 - Miejciez si¢ na pieczy.
A jezliby zgrzeszyt przeciwko tobie brat twoj, strofuj go, a jezliby sie upamietal, odpusé mu.
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Mikotajewski can be interpreted as a rejection of the Nontrinitarian doc-
trine, which, nevertheless, is not necessarily an expression of his approval
of the Catholic doctrine - in Leop61 and Wuj99, we get the traditional po-
kuta and pokutowac. Possibly, the translation of Daniel Mikotajewski followed
the pattern of the Bible of Kralice (1579-1593), in which the equivalents of the
Greek lexemes perdvoia and peravoéo were the traditional church terms
of the pre-Reformation period - pokini*® and ciniti pokini* (Lisowski 2021:
101-102). Therefore, this translation motivated Daniel Mikotajewski to select
the traditional Polish lexemes pokuta and pokutowac.

Equivalents of the Greek partioua, fantilo

The Polish Brethren rejected the baptism of children, distinguishing
themselves from other religious communities in the Republic of Poland.
They only practiced baptism of adults through immersion. They justified
this fact by referring to the etymological meaning of the Greek lexemes
partiopa and fartide, present in the New Testament to signify purging from
sins and acceptance of the teachings of Jesus®. In Greek, when the New
Testament was written, these lexemes meant: farrioua - etym. ‘immersion’
(Popowski 1995: 91); fartilo - ‘to wash, to immerse” (Popowski 1995: 90)
- this verb is in an etymological and semantic relation with pdrre ‘soak,
dip” (Popowski 1995: 91). The lexemes pdntiopa and Partifew as the initially
religiously neutral Greek words, in the context of events presented in the
Bible, became Christian terms signifying ‘baptism’ and ‘to baptize, to
give baptism’ (Popowski 1995: 90). Their traditional Polish equivalents,

[Pay attention to yourselves! If your brother sins, rebuke him, and if he changes his mind, forgive
him]. The same semantic nuance is taken into account by Jakub Wujek in his translation of 1599,
in which he uses the verb Zatowa¢ ‘to regret’ and not czynic pokute, pokutowac: Wuj99 - Miejciez
sie na pieczy. Jesliby twoj brat zgrzeszyl przeciw tobie, strofuj go: a jesliby zalowal, odpusé mu.
[Pay attention to yourselves! If your brother sins, rebuke him, and if he regrets, forgive him]. In
the Jakub Wujek New Testament of 1593 it is used the verb upamigtaé sie: Wuj93 - Miejciez sie na
pieczy. Jedliby twoj brat zgrzeszyt przeciw tobie, strofuj go: a jesliby sie upamietal, odpusé¢ mu.
[Pay attention to yourselves! If your brother sins, rebuke him, and if he changes his mind, forgive
him.] (Lisowski 2021: 98).

% ‘penance’

¥ “to do penance’

% The issue of doctrinal marking of the lexeme ponurzaé ‘plunge” and its word-formative deriv-
atives in polemical writings of Marcin Czechowic, addressed against the Roman Catholic doctrine,
has been discussed by Magdalena Hawrysz (Hawrysz 2010: 125-135; 2011: 207-279). The doctrinal
sense of the Greek lexemes fartiopua, farti{w, revealed in the polemical writings of Marcin Cze-
chowic is characterized by Magdalena Hawrysz using a syllogism: “[...] Pol. chrzcze = Lat. baptiso;
Lat. baptiso originates from Gr. fartw; Gr. farte = Lat. immergo; Lat. immergo = Pol. ponurzam ‘I plunge’;
chrzcze ‘1 baptize” = ponurzam ‘1 plunge’. The new term [ponurzam - note by T.L.] was thus not only
more accurate philologically, but also - due to its immanent, specific meaning - more accurate ideo-
logically, as it referred directly to the Biblical form of the ritual [...]” (Hawrysz 2010: 127).
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confirmed in the oldest known Polish texts, are krzest and krzcic¢ respectively
(after the first half of the 16'" century, mistakenly relatinized phonetically to
the forms known today chrzest and chrzcic). The contextual distribution of the
Polish equivalents of the Greek lexemes fantiopa and fartilw in the analyzed
translations of the New Testament have been shown in Tables 4 and 5.

Table 4. Contextual distribution of Polish equivalents of the Greek farrioua
in the selected Renaissance translations of the New Testament of the Catholic,
Protestant, and Nontrinitarian communities

Semantic | Equiva- Catholic Protestant | Nontrinitarian translations
concept lents of | translations | translations

the Greek [ 1,0, | Wuj | Brz | Gd | Bud | Bud | Czech | Rak

parriopa | g1 99 | 63 32 72 74 77 06
krzest™ krzest 20 20 22 22 13

krzczenie 8
nurzac® | nurzanie> 14

ponurzenie® 7 22 22
grazyc® | graZanie™ 1%

pograzenie® 160

Source: own study

5

2

‘baptism’
‘baptizing’
‘to plunge’
‘plunging’
‘plunging’
‘to immerse’

5!

3]

5!

@

5

z

5!

a5

56

7 ‘immersing’

% Mt 3,7 Bud74 - A widzac wiele Faryzeuszow i Saduceuszow przychodzaczych do grazania
jego, rzekl im: wyrodkowie zmijewi, kto ukazal wam uciekaé od przyszlego gniewu? [But when
he saw many of the Pharisees and Sadducees coming to where he was immersing, he said to them:
“You brood of vipers! Who warned you to flee from the coming wrath?]

¥ ‘immersing’

% Rm 6,4 Bud72 - Pogrzebienismy przeto pospotu z nim przez pograzenie w $mier¢, aby jako
Krysts wstal z martwych przez stawe ojca, tak i my w nowoéci zywota chodzilibychmy [We were
therefore buried with him through immersion into death in order that, just as Christ was raised
from the dead through the glory of the Father, we too may live a new life.]
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Table 5. Contextual distribution of Polish equivalents of the Greek farri{em
in the selected Renaissance translations of the New Testament of the Catholic,
Protestant, and Nontrinitarian communities

Semantic
concept

Equiva-
lents
of the
Greek

Pantilew

Catholic
translations

Protestant
translations

Nontrinitarian translations

Leop
61

Wuj
99

Brz
63

Gd
32

Bud
72

Bud
74

Czech
77

Rak
06

krzcic®

krzciciel®

krzcic®

26

26

28

28

krzcié sig®*

krzczony®

okrzcic®®

okrzcic sig”

okrzczony*®

19

25

18

25

pokrzcic®

pokrzci¢
sig™

pokrzczo-
nyﬂ

przyjmowaé
chrzest™

6

6

3}

6

@

6:

z

6!

G

6

N

67

6

%

6

)

70

7

=

‘to baptize’
‘baptist’

‘to baptize’

‘to get baptized’
‘baptized’

‘to baptize’

‘to get baptized”
‘baptized’

‘to baptize’

‘to get baptized’
‘baptized’

‘to receive baptism’
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Table 5. (cont.)

nurzacé 18 16
nurzac sig”™ 14
nurzany™ 2 2
ponurzac”™ 8 12 26
ponurzac 1 2
sie”

nurzac ponurzany” 4 6
ponurzony”™ 14 32 35
ponurzy- 1
ciel”
ponurzyc® 4 5 4
ponurzyc 12
si ?81

Source: own study

In the introduction to his translation of the New Testament, Marcin Czecho-
wic disavowed the lexeme krzest as a pagan term, having nothing to do with the
teachings of Jesus®, when he wrote (quotation after Frick 2018: 138):

Krzciciel tez i krzest z greckim stowem baptistis i baptizo nic nie ma spélnego i podobnego, bo krzest

ikrzciciel abo od kreslenia, abo od krzyza, ktéry starzy Stowacy krestem nazywaja, jest nazwany, prze-

to iz tego dzieciokrzczericy przy dziatkach matych, gdy je czaruja, uzywaja, abo wiec krzyzma,
ktérym je smaruja, oprocz stowa Bozego i przyktadu apostolskiego, co i tak nie k rzeczy. (c. t4r)*

In the following part of the text, the translator explained (quotation after Frick 2018: 139):

Abowiem chrisma znaczy mazanie wszelakie. A apostolowie mazania zadnego oprocz przy
chorych, leczac je, nigdy nie uzywali. A baptisma zgola ‘ponurzenie’ znamionuje. (c. T4r)%

* “to plunge oneself’
7 ‘plunged’

75 “to plunge’

7 ‘to plunge oneself’
77 ‘plunged’

%8 ‘plunged’

‘one who plunges’

8 “to plunge’

81 “to plunge oneself’

8 This has been pointed out already by Daniel A. Frick (Frick 2018: 138-139).

8 Krzciciel and krzest are not related to the Greek words baptistis and baptizo. There are no simi-
larities between these, as krzest and krzciciel originate from kresli¢ [drawing or tracing] or from the
word krzyz [cross], which old Slavs call the krest, so, as the word is used by those who baptize small
children when they work charms on them, or it comes from krzyZmo [chrism], which they use as an
ointment, apart from the word of God and the example of the Apostles, which is still inadequate.

8 As chrisma refers to any anointing. The Apostles, however, used no ointments other than
those applied to treat the ill. Meanwhile, baptisma refers to ‘immersion’.
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This belief that the lexemes krzest and krzci¢ are semantically inadequate
as the equivalents of the Greek fartioua and fanti{e, and therefore they dis-
tort the sense of the Biblical message® has been confirmed by three Nontrini-
tarian translations - in Bud74, Czech77, Rak06. The Polish lexemes of the Greek
pantiopa and PartiCw are lexemes, which reflect the sense referred to by Marcin
Czechowic as ‘immersion), that is: fartiopa - nurzanie (Bud74), ponurzenie (Bud74,
Czech77, Rak06); partilew - nurza¢ (Bud74, Czech77), nurzac sie (Bud74, Czech77),
nurzany (Bud74, Czech77), ponurza¢ (Bud74, Czech77, Rak06) ponurzac si¢ (Bud74,
Rak06), ponurzany (Czech77, Rak06), ponurzony (Bud74, Czech77, Rak06), ponurzyciel
(Bud74), ponurzyc (Bud74, Czech77, Rak06), ponurzy¢ si¢ (Bud74, Czech77, Rak06). To
harmonize the terminology used, the editors of Rak06 follow in the footsteps of
Marcin Czechowic, consistently utilizing the lexeme ponurzenie, and in the case
of predicative forms, they limit their diversity to forms derived only from the
verb ponurzyc.

On the other hand, both Catholic - Leop61, Wuj99 - and Protestant- Brz63,
Gd32 - translations replace the Greek fantioua and pantiew with the traditional
lexemes krzest and krzcic® (with their inflective and morphologic derivatives).
These lexical substitutes, which are conservative from the perspective of the
Nontrinitarian doctrine, are also found in Bud72. It is not easy to interpret this
fact. We should be reminded here that Szymon Budny did not identify himself
with this edition, which is proven by the fact that in the following translation, au-
thorized by him, the translator did not use the lexemes krzest or krzci¢ even once.

The results of the distributional-contextual analysis presented here serve
as a basis for several conclusions. Lexemes pokajanie, kajanie sig, kajac sig, poka-
jac sig (Bud72, Bud74, Czech77, Rak06), ponurzenie, nurzanie, ponurzyc, nurzac (only
Bud74, Czech77, Rak06) and lexemes zbor, zborowy - variantive in Protestant trans-
lations and used consistently by Nontrinitarians (Bud72, Bud74, Czech77, Rak06)
are the Polish equivalents of the Greek lexemes petdvoia ‘repentance’, peravoéem
‘to repent’, fdartiopa ‘a dipping or sinking’, fantide ‘to dip, sink’, éxxAnoia ‘a (re-
ligious) congregation’, which are typical for Nontrinitarian translations of the
Renaissance period. By comparing them with the substitutes used in the Catho-
lic and Protestant translations of the Renaissance, we can view them as the lexi-
cal expressions of the Nontrinitarian doctrinal community, which was unitary,
anti-baptist, and congregationalist. It stemmed from the religiously motivated

% Magdalena Hawrysz proves that the rejection of the traditional lexemes chrzest and chrzci¢
by replacing them with the lexemes ponurzanie, ponurza¢ and their derivatives, from the pragmatic
point of view, was a result of the Nontrinitarian aim to establish a stronger link between the spe-
cialist vocabulary used in religious polemics with the text of the New Testament and to “create
a terminology consisting of words-images”, which is revealed in the “reflection on the correlation
between a concept and a term” and efforts of the Polish Brethren to mark their distinct religious
identity (Hawrysz 2010: 128-130).

% InWuj99 and Gd32, these lexemes are provided in a more contemporary form - chrzest, chrzcic.
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need to read the "szczyry”¥ sense of the Biblical message, undistorted by tra-
dition®. While in comparison with the lexicon of the Catholic and Protestant
translations of the New Testament, these lexemes are doctrinally exclusive, their
introduction in the text of Polish translations of the New Testament results mainly from
painstaking and thorough philological investigations (Czerniatowicz 1969: 12)
- etymological and semantic - conducted by translators, who were a part of this
community - Szymon Budny, Marcin Czechowic and members of the Racovian
group under the direction of Walenty Smalcius. The latter wrote in the intro-
duction to Rak06:

Lecz jednak, aby tak wielkie pozytki skuteczne byly, potrzeba tego jest, zeby Pisma éwigte
nie tylko pilnie i uczenie, ale tez i wiernie przektadane byly. I zeby w tych, ktorzy je przekia-
daja miedzy inszymi nawiecej nie byta taka wada, zeby chcieli Pisma S. wedtug tego jako oni
z dawna o rozmaitych czastkach wiary chrystianiskiej rozumieja, przekladac i one wedltug
swego rozumienia odmieniaé, ale zeby wszystko swoje rozumienie wedtug Pisma . uwazaé
i odmienia¢ gotowi byli*. (Nowy Testament 1606: k *2)

The analysis has also shown that the equivalents of the Greek perdvoia ‘repen-
tance’, peravoée ‘to repent’, fantioua ‘a dipping or sinking’, fantiCw ‘to dip, sink’
in Bud72 are conservative, traditional, and do not distinguish this translation in
terms of its lexicon from the Catholic or Protestant ones. On the other hand, trans-
lators of Rak06 reduced variantivity of the Polish equivalents of éxxAnoia ‘a (reli-
gious) congregation’, yetdvola repentance’, peravoée ‘to repent’, fanrriopa ‘a dipping
or sinking’, fantile ‘to dip, sink’, assigning the status of Nontrinitarian religious
terms to the lexemes zbor, pokajanie, pokajac sie, ponurzanie and ponurzac respectively.

After the treaty of Sandomierz (1570), Nontrinitarians became an isolated
community, which worked out some particular patterns of intragroup interac-
tions that strengthened its unity and supported its identity®. The ultimate ef-
fect of the philological-exegetic analysis, which resulted in introduction in the

8 ‘“true’

% The following justification has been provided in the introduction to Rak06: “Miedzy inszymi
dobrodziejstwy, ktore Pan czasow w tych ostatecznych czasiech ludziom pokaza¢ raczyl, nie jest
to posledniejsze, Ze na miejsce onej niewolej, ktora od dawnych czasow miedzy tymi, ktorzy imie
Pana Chrystusowe mianuja, trwala, taka wolnos¢ zjednat i zdarzyt, ze dzisia kazdemu czlowieko-
wi stowo boze wolno czytaé i ze je kazdy w swoim przyrodzonym jezyku czyta¢ moze” (Nowy Te-
stament 1606: k.*2). [Among other blessings, which the Lord has condescended to provide to people
in these end times, we should see it as important that in the place of the captivity, which was for so
long the fate of those believing in Christ our Lord, God has given us so much freedom that today
any man can read the Word of God, and they can read it in their native language.]

% However, for such great benefits to bring effect, it is necessary to study and learn the Holy
Scriptures and translate them faithfully. Moreover, those who translate should be free from the flaw
of desiring to translate the Holy Scriptures as they have understood them on the basis of various parts
of the Christian faith and change them according to their understanding; contrarily, they should be
ready to amend and correct their knowledge by following the Holy Scriptures.

% The linguistic communicative community is constituted by language patterns of social interaction,
which distinguish it as exclusive among other social groups (Gumperz 1968: 463; Zabrocki 1972: 17-25).
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Nontrinitarian translations of the New Testament of the Polish equivalents zbor,
kajanie, pokajanie, kajac sig, kajac, pokaja¢ sig, nurzanie, ponurzenie, nurzac, ponurzyc, is
their confessionalization, which strengthened the exclusivism of the Nontrinita-
rian communicative community.

Source texts in the chronological order

Luth34 (1534) - The Martin Luther’s Bible - Biblia das ist die Gantze Heilige Schrifft,
translated by M. Luther, in e-Biblia. Nosnik elektroniczny. Podkowa Leéna:
Nadzieja.pl, 2006.

Leop61 - The Jan Leopolita’s Bible - Biblia Leopolity (1561) - Biblia to iest ksig-
g1 Starego i Nowego Zakonu na polski jezyk z pilnosciq wedtug taciniskiey Bibliej
od Kosciota Krzescianskiego powszechnego przyjety, nowo wytozona, translated
by Jan Leopolita vel Nycz, Krakow 1561, http://polona.pl/item/1163395/2/
(access: 15.04.2022).

Brz63 - The Brest Bible - Biblia brzeska (1563) - Brester Bibel 1563, vol. 1-2, H. Rothe.
E. Scholz (ed.), Padeborn-Miinchen-Wien-Ziirich: Ferdinand Schoningh, 2001.

Bud72 - The Szymon Budny’s Bible - Biblia Szymona Budnego (1572) - Biblia,
to jest ksiggi Starego i Nowego Przymierza znowu z jezyka ebrejskiego, grec-
skiego i taciniskiego na polski przetozone, translated by Szymon Budny, [Nie-
Swiez, Zastaw or Uzda?] 1572, http://www.dbc.wroc.pl/dlibra/docmetada-
ta?id=4263&from=pubstats (access: 15.04.2022).

Bud74 - The Szymon Budny’s New Testament - Nowy Testament by Szymon Bud-
ny (1574) - Nowy Testament znowu przetoZony, a na wielu miejscach za pewnemi
dowodami od przysad przez Simona Budnego oczysciony, i krotkiemi przypiska-
mi po krajoch objasniony, translated by Szymon Budny, [Losk?] 1574, http://
www.wbc.poznan.pl/dlibra/doccontent?id=120603 (access: 15.04.2022).

Czech77 - The Marcin Czechowic’s New Testament - Nowy Testament Marcina
Czechowica (1577) - Nowy Testament to jest wszytkie pisma Nowego Przymierza
z greckiego jezyka na rzecz polskq wiernie i szczerze przetozone, translated by
Marcin Czechowic, Krakow 1577, http://www.dbc.wroc.pl/dlibra/doccon-
tent?id=3611&from=FBC (access: 15.04.2022).

Wuj99 - The Jakub Wujek’s Bible - Biblia Jakuba Wujka (1599) - Biblia, to jest Ksie-
gi Starego i Nowego Testamentu, wedtug taciriskiego przekladu starego, w Kosciele
powszechnym przyjetego, na polski jezyk znowu z pilnosciq przetozone, z dokta-
daniem tekstu Zydowskiego i greckiego i z wyktadaniem katolickim trudniejszych
miejsc do obrony wiary Swigtej powszechnej przeciw kacerztwom tych czasow na-
lezgcych, translated by Jakub Wujek, Krakow: Drukarnia Lazarzowa, 1599.

Rak06 - The New Testament of Rakéw - Nowy Testament rakowski (1606) — Nowy Testament,
to iest, wszystkie pisma Nowego Przymierza, z greckiego jezyka na polski z nowu wiernie
przetozone, Rakéw 1606, https://polona.pl/item/nowy-testament-to-iest-wszystkie
-pisma-nowego-przymierza, NzZUyOTA2Njk/1/#infometadata (access: 15.04.2022).
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Gd32 - The Gdarisk Bible - Biblia gdariska (1632) - Biblia Swieta, to jest Ksiegi Starego
i Nowego Przymierza z zydowskiego i greckiego jezyka na polski pilnie i wiernie
przettumaczone, translated by Daniel Mikotajewski, Gdarisk: Oficyna Andre-
asa Hiinefelda, 1632.
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